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PREFACE. 



These "Letters" were originally published in a 
monthly magazine (The Swedenbokgian) which 
was under the editorial charge of the author. The 
immediate occasion of them was a paragraph in Mr. 
Beecher's interesting, and for the most part admi- 
rable, sermon on "Understanding God," published 
in The Independent of March 31, 1859. They 
were well received by the readers of the magazine 
referred to; and at the solicitation of friends in 
whose judgment the author has confidence, they are 
now offered to the public in their present form, in 
the hope that they may find a larger circle of readers 
and thus become more extensively useful. 

The doctrine herein discussed has been regarded 
as a central one from the earliest days of Christianity. 
It would, therefore, seem that a correct view of it 
must be important to any system of theology. Yet 
the popular doctrine of the Trinity, it is well known, 
is embarrassed with many and great difficulties, 
whereby not a few pious minds have been much 
perplexed — some of them distressed. 
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The author humbly hopes that whatever of truth 
these " Letters" contain may win its way to the 
hearts of earnest seekers ; and that they may be in- 
strumental, under the Divine Providence, in bringing 
some struggling souls to a state of rest in respect to 
a doctrine which Christians generally have regarded 
as fundamental, but about which there have been for 
many centuries more disagreement and controversy 
in the Church than about almost any other. 

B. F. B. 

Philadelphia, 

September 1st, 1868. 



LETTEKS 



HENRY WARD BEECHER. 



LETTER I. 

tri-personalism — and its logical consequence. 

Rev. Henry Ward Beecher : 

My Dear Sir — In addressing to you a few thoughts 
upon a lofty and momentous theme, I trust you will 
pardon me for adopting a form which might seem to 
indicate a closer external intimacy between us than 
really exists. I will, however, confess to a strong 
internal drawing towards you — to a sense of a certain 
spiritual proximity, which may not be particularly 
flattering to you, but which is none the less real and 
pleasant to me. I have seldom listened to a sermon 
by you, that did not awaken within me holier thoughts, 
and enkindle better feelings, purer desires, and nobler 
purposes. I have seldom read an article from your 
pen, from which I did not derive some rational enter- 
tainment, intellectual stimulus, or spiritual instruction 
— frequently all these in happy combination. Your 
1* 



10 LETTERS TO BEECHER ON THE TRINITY. 

thoughts seem oftentimes my own, but always dressed 
in a garb richer far than my poor brain could furnish. 
It is, therefore, in obedience to a strong internal 
prompting, and because the epistolary style of address 
seems to bring you nearer to me, that this style is 
adopted on the present occasion. 

If you have read the June number of the Sweden- 
borgian, which was duly mailed to your address, you 
will have seen how cordially I accept, and how hearti- 
ly I commend nearly all your sermon on " Understand- 
ing God," published in the March 31st issue of the 
Independent. With a single but important exception, 
which I am now about to notice, that sermon contain- 
ed what, to me, seemed a lucid and masterly presenta- 
tion of the truth upon one of the loftiest and most 
momentous themes which the human mind can con- 
template. As to the vastness of the subject — as to the 
impossibility of fully comprehending or completely 
measuring the Infinite with our finite capacities — as 
to the means, or subjective condition, necessary to a 
right understanding of God — as to the practical test 
to be applied to whatever view of Him is adopted — 
as to what constitutes the essential and true greatness 
of the Divine Being, His disinterested and all-em- 
bracing love — as to the importance of believing in 
and worshiping a personal God, and that God in 
human form, and the utter impossibility of conceiving 
of any being whatsoever " which has not a personali- 
ty " — as to the supreme and absolute divinity of the 
Lord Jesus Christ, and the importance of believing 
in and worshiping Him as the manifested Jehovah, 
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" the Way, the Life, the Alpha, the Omega, the First, 
the Last " — as to the views upon each and all of these 
subjects as set forth in your sermon, I have not a word 
of objection to offer. I accept them cordially as the 
true Bible views. They are the views, too, which 
Swedenborg taught with great clearness a hundred 
years ago, and which are now held by all New Church- 
men. So that upon these points, you are doctrinally 
of the New Church, or i" am orthodox — no matter 
which way we phrase it. 

But there is one point in your sermon — and it seems 
to me an important one — to which I now desire to call 
your particular attention ; as I think your views on 
this point, if I rightly apprehend the meaning of your 
language, are contrary to the truth, contrary to reason 
and Scripture, and utterly inconsistent with other 
parts of your otherwise admirable discourse. I refer 
to your doctrine of the Divine Trinity as stated in the 
following exceptionable paragraph : 

" I have only a word to add, and that is with refer- 
ence to occurrences which have recently taken place. 
It befel me, not long ago, in writing a reply to a mis- 
apprehension of Christian brethren, to state that I had 
no God but Christ ; that there was an effluence rising 
from Christ which I was taught to call the Father ; 
and that there was a still more tenuous effluence which 
I was taught to call the Holy Spirit. So far as those 
men who only lie in wait for occasion to find fault, are 
concerned, I care nothing ; they would find fault under 
any circumstances. But let me remark to you, my 
people, that I understand almost literally, what I said 
to be the truth. It was no slip of pen, nor infelicity 
of language. If there was error, it was in the sense 
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and not in the vehicle. I believe that there is God 
the Father ; I believe that there is God the Son ; and 
T believe that there is God the Holy Ghost. I believe 
that these are three beings, with separate and distinct 
understandings, with separate and distinct conscience, 
with separate and distinct will. I believe that God 
the Father, God the Son, and God the Holy Ghost 
have a personality so separate that, if the fact of unity 
had not been announced, the whole world would have 
been obliged to regard them as three Gods ; that is, 
to believe in tritheism. I should believe in tritheism 
did I not find the simple statement in Scripture that 
these three personal Gods are one. I understand their 
three-fold personality as much as I understand the ex- 
istence of three different friends. It is the unity of 
them that I do not understand. Aforetime, the mys- 
tery of the Trinity was, how one could be three. The 
emphasis was wrongly placed. The New Testament 
teaches three persons. In my view, the unity of these 
three is an unexplained but positively stated fact. 
I believe that it is taught in the New Testament that 
the Father, the Son, and the Holy Ghost are one God. 
In reasoning upon this, I do not suppose that they are 
one in the .sense in which they are three, nor that they 
are three in the sense in which they are one." 

Now, although you may agree with me, that it is 
possible for even polytheists to be good men, yet you 
would not, I think, seriously maintain that polytheism 
is true, or that it is a doctrine of the Christian Scrip- 
tures. Nor do I believe you would contend that it is 
a matter of small consequence, whether a Christian 
believes in one God or in more than one. As God is 
the centre of the moral universe, so the doctrine con- 
cerning Him must be regarded as a cardinal doctrine 
in every system of theology. All subordinate doctrines 
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must depend on this, and must be more or less shaped 
and colored by it. And probably the state of every 
Christian worshiper, could this matter be thoroughly 
inquired into or opened up, — his state, I mean, ;is to 
clearness and strength of faith, and depth and tender- 
ness of love, — would be found to depend very much on 
the doctrine which he holds respecting the Object of 
his worship. If men believe in a proud, haughty, 
tyrannical God — in one who acts arbitrarily, or from 
caprice, and always with an eye to his own glory, as 
unregenerate men act — their moral and spiritual con- 
dition cannot fail to be disastrously affected by such 
belief. Or if they believe in a selfish, partial and vin- 
dictive God, the virus of this false belief will distill 
in bitter drops upon their hearts. And so, too, if they 
believe in more Gods than one, I should think they 
would find themselves often painfully bewildered and 
strangely confused. I should think the tendency of 
such belief would be to distract the mind of the wor- 
shiper, to create doubt and sad perplexity at times, 
and in the end to weaken if it did not overthrow his 
faith. And this appears to be the opinion of men 
more worthy to be heard on this subject than myself, 
and whose opportunities of observing the effects of the 
popular doctrine of a tri-personal God have been more 
ample than mine. One of your own denomination, — 
one whom I have no doubt you respect and love, — the 
talented and excellent Dr. Bushnell, writing of those 
who hold " this view of metaphysical tri-personality,'' 
remarks that, '' mournful evidence will be found that a 
confused and painfully bewildered state is often pro- 
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duced by it. They are," he continues, " practically at 
work in their thoughts, to choose between the three ; 
sometimes actually and decidedly preferring one to 
another ; doubting how to adjust their mind in wor- 
ship ; uncertain, often, which of the three to obey ; 
turning away, possibly, from one in a feeling of dread 
that might well be called aversion • devoting them- 
selves to another, as the Romanist to his patron saint. 
This, in fact, is Polytheism, and not the clear, simple 
love of God. There is true love in it, doubtless, but 
the comfort of love is not here. The mind is involved 
in a dismal confusion, which we cannot think of with- 
out the sincerest pity." * 

The frankness and sincerity of this — coming as it 
does from a distinguished minister in a denomination 
that professes to believe in a tri-personal God — no one 
is better able to appreciate than yourself. In its candid, 
courageous, and manly tone, it reminds one of yourself 
— sounds very much like some of your own honest, 
straight-forward utterances. Yet I know that even 
Dr. Bushnell — much as you may respect and love him 
— is no authority with you ; nor should he be. I only 
quote him to show how wiser men than I — men even 
in your own denomination — have thought and spoken 
on this great subject. But you bow with humility and 
cheerfulness to the authority of the Bible. And upon 
no one point is the teaching of the Bible more indis- 
putable, I think, than upon the strict personal unity of 
God. It affirms nothing with more clearness or em- 
phasis — no, not even the existence of the Divine Being 

» Bushnell's "God in Christ," p. 134. 
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than that " the Lord our God is one Lord." And this 
you admit as heartily as I do. Therefore it is unneces- 
sary to argue the point. But how to reconcile this 
admission with the declarations in the paragraph of 
your sermon above quoted, is the difficulty. It is what 
I confess myself utterly unable to do. It is what I do 
not think even you yourself, or any other mortal or 
immortal being, can do. For you say : " I believe that 
there is God the Father ; I believe that there is God 
the Son ; and I believe that there is God the Holy 
Ghost. I believe that these are three beings, with 
separate and distinct understandings, with separate 
and distinct conscience, with separate and distinct 
will." You also speak in the same paragraph of " these 
three personal Gods," and add, with a frankness and 
candor that I greatly admire, "I understand their 
three-fold personality as much as I understand the ex- 
istence of three different friends." 

Now in other parts of your sermon you have de- 
clared your belief in a personal God, in contradis- 
tinction to that pantheistic view, which you justly 
characterize as " the theological annihilation of God 
as a personal being ; " and you have combatted, with 
even more than your usual force a.nd eloquence, that 
prevalent notion — falsely believed to be philosoph- 
ical — which conceives of God " as an effluence of etlen 
diffused radiantly throughout the universe ; " while you 
have rendered equally conspicuous the practical im- 
portance of believing in God as a Divine Person. 
Thus you say, truly, " that no man can form any con- 
ception of God except as a Person. We cannot know 
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Him in such a way as that He shall manifest Himself 
to us, and abide with us, except as a living Person ; 
not even as a personage, which means something more 
than a person — nor in any way that sets before us an 
impersonal God, such as fancy imagines ; a vast diffu- 
sive power ; the essence or the life of the universe ; 
a spiritual vitality — and all that trashy nonsense. 
I hold that such a view of God as this is waste mat- 
ter — mere fantastic moonshine." And as showing the 
practical value which you attach to the belief in God 
as a Divine Person, you further remark : " I do not 
say that a philosophical conception of the elements of 
the Divine Nature is impossible ; but I do say that 
such a conception is not one which the soul can use ; 
it is not one which ever produces love. In other 
words, I do not believe that any man who thinks of 
God as an abstract being, having no resemblance to 
what we are, ever has a God whom he fondly loves. 
... I stand up fearlessly and say that it is not in 
the power of a human being to love that which does 
not come to him as a person. . . . You can never 
have a God that you can take hold of and say, ' My 
Lord and my God,' or one that you can love, so long 
as you regard Him as a mystic something filling all 
space, and having no personality." And you also tell 
us who, according to your belief, that personal God is. 
He is the risen Saviour — the glorified Christ. The 
best you can do is, " to give God the form of the 
glorified Jesus Christ." " We cannot," say you, " con- 
ceive of a being without a form ; but it is not best 
that our imagination should have unbounded play ; 
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therefore there is given to us the person of Jesus 
Christ, who is a fit form by which to conceive of 
God." Nor do you believe with Unitarians that Jesus 
Christ was merely a messenger sent from God. You 
believe that he was the manifested Jehovah — " God 
with us." You " believe that one of the greatest 
elements of power is utterly cast away and lost, when 
Christ is regarded as a messenger from God, and not 
as God Himself, manifest in the flesh." You believe 
that " it is the very God that beams out from Christ, 
and not a secondary and transmitted impression of 
God through a man." Therefore you worship Him as 
" the Alpha., the Omega, the First, the Last," and deem 
it right that we should give to Christ " all that the 
human soul can give to any being." 

Now I subscribe to these sentiments with all my 
heart. And I think that what you say is not only 
true, but truth of great practical moment, and which 
needs to be particularly impressed upon the minds of 
Christians at this time. But the force of this sound 
and excellent teaching seems to be greatly impaired, 
if not in a measure nullified, by the declarations in that 
part of your sermon to which I object. For consider : 
You first declare your belief in God as a Divine 
Person. You maintain that He is not, and cannot be, 
truly conceived of, otherwise than as a Person. You 
insist, too, on the importance of a belief in his person- 
ality ; and maintain that the Lord Jesus Christ is that 
Divine Person. Yet, in the exceptionable paragraph 
upon which I am remarking, you state it as your 
belief that there are " three beings [God the Father, 
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God the Son, and God the Holy Ghost] with separate 
and distinct understandings, with separate and dis- 
tinct conscience, with separate and distinct will"; and 
even speak of " three personal Gods " whose " three fold 
personality " is as clear and distinct to your mind " as 
the existence of three different friends ; " and you de- 
clare, " I should believe in tritheism did I not find the 
simple statement in Scripture that these three personal 
Gods are one." Pardon me, my brother, if I say, that, 
according to every fair interpretation of language, 
you do believe in tritheism. For, pray tell me what 
else than a belief in tritheism it is, to believe in three 
divine beings with separate and distinct understand- 
ings, conscience, and will, and whose " three-fold per- 
sonality " stands out as clear and distinct to your men- 
tal vision as the " existence of three different friends ? " 
If you really believe in God as a Divine Person — as 
a being in human form, so revealed or manifested in 
the person of Jesus Christ — and if at the same time 
you think of three Divine Persons, as distinct one from 
the other as any " three different friends," do you not 
actually believe in three Gods, -whatever your lips 
may utter or your pen inscribe ? Certainly you do 
not believe with your lips or your pen, but with your 
mind ; and your real belief on any and every subject, 
is according to the thought of your understanding on 
that subject. So that if you think of three Divine 
Persons, it seems to me you must think of, and there- 
fore believe in, three Gods ; and your mere oral or 
written declaration of a belief in one God does not 
matter, nor in any way alter the case. You cannot, 
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I think, according to any honest and intelligent use 
of language, declare your belief in the proper unity 
of God, or in one only Divine Person, and at the same 
time affirm that you believe in three Divine Persons 
with separate and distinct understandings, conscience 
and will, without justly exposing yourself to the 
charge of the most palpable self-contradiction. The 
two beliefs are utterly and forever irreconcilable. If 
we think of a personal God, we must either think (no 
matter what we say) of one Person, or of more Per- 
sons than one ; and as we think, so we believe. And 
this latter thought or belief, I submit, is polytheism, 
however we may seek, by an ingenious use of words 
or phrases, to conceal the solemn fact from ourselves 
or others. 

Does this seem to you harsh or reproachful lan- 
guage? 1 do not intend it as such. It is really the 
mildest and kindest that I know how to use, while 
seeking to make my thought on this subject, and what 
seems to me your own inconsistency, plain. Nor have 
I spoken more harshly here than some of your own 
denomination when discussing the same theme. Your 
estimable brother whom I have already quoted (Dr. 
Bushnell) remarks with characteristic candor : "A very 
large portion of the Christian teachers, together with 
the general mass of disciples, undoubtedly hold three 
real living persons, in the interior nature of God ; 
that is, three consciousnesses, wills, hearts, under- 
standings " — precisely what I understaud you to hold, 
according to a fair interpretation of that part of your 
sermon which I am criticising. "But our properly 
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orthodox teachers and churches" — to quote further 
from the same excellent authority — "while professing 
three persons, also retain the verbal profession of one 
person. They suppose themselves really to hold that 
God is one person. And yet they most certainly do 
not ; they only confuse their understanding and call 
their confusion faith. This, I affirm, not as speaking 
reproachfully, but as I suppose on the ground of suf- 
ficient evidence — partly because it cannot be other- 
wise, and partly because it visibly is not. No man 
can assert three persons, meaning three conscious- 
nesses, wills, and understandings, and still have any 
intelligent meaning in his mind when he asserts that 
they are yet one person." 

I repeat, then — not reproachfully or unkindly by 
any means, but with a view of leading you to serious 
reflection on this subject — that you do most certainly 
believe in tritheism, if, holding, as you profess, to the 
strict and proper personality of God, you still allow 
yourself to think of three Persons. You may say that 
you disbelieve in tritheism, but I think you deceive 
yourself in this. It is your thought on the subject 
(is it not ?) rather than the utterance of your lips or 
the inscription of your pen, that determines your real 
belief. You believe in the true and proper divinity 
of Jesus Christ. You believe Him to be a Divine 
Person in no qualified or poetic sense ; — not merely 
" a messenger from God," but " God himself mani- 
fest in the flesh." So you declare. Permit me, then, 
to ask, or to beg that you will ask yourself, Do 
you believe in any other Divine Person? If so, I 
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leave you to draw the necessary inference. Do you 
believe that in Christ dwellcth, as the Apostle assures 
us, "all the fulness of the Divinity"? or that out o/and 
distinct from Him, as you are out of and distinct from 
any two of your friends, there exist two other Divine 
Persons ? If" all the fullness," which I understand to 
mean the wholeness or totality of the Godhead or Divin- 
ity, dwells in Christ, then where is the need or even 
the propriety of thinking of any Divinity out of 
Him, or of any other Person except Him ? Yet you 
seem to think of two other Persons, or at least to 
think that there are two others, however feeble the 
conception you are able to form of them. For, near 
the close of your sermon, looking forward to a period 
when you shall have passed from this stage of being, 
and expressing the confident belief that you shall then 
behold Christ " as He is, no whit less than God," you 
add : " And if then likewise before my clarified vision 
there shall arise in equal proportions of majesty the 
then revealed Father and Holy Spirit, they shall not 
overshadow my Christ, nor take anything from the 
glory of His Divinity. What this final revelation of 
the majesty of God shall be, I am content to leave till 
that hour of birth which men call death." " The then 
revealed Father ! " You surprise me, my brother, by 
this language, not less than by that quoted in the 
earlier part of my letter. And I am prompted to ask, 
Is God the Father as yet wnrevealed to Christians? 
Must we wait till " that hour of birth which men call 
death" for the revelation of our Father in Heaven? 
Has not the Father graciously revealed Himself to us 
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already? Was it not one great object of Christ's 
advent to " bring the Father forth to view 1" Did not 
all that is signified by the Father — all the fulness of 
the Divine Love — dwell in Christ, as the soul in the 
body ? And seeing Him, do we not see the Father, 
as truly as I see you when I look upon your body, 
which is the natural out-birth and express image of 
your soul — your real self — in this lower sphere ? How 
else are we to interpret the explicit declarations of the 
Divine Saviour Himself? "Philip saith unto Him, 
Lord, show us the Father, and it sufiiceth us. Jesus 
saith unto him, Have I been so long time with you, 
and yet hast thou not known me, Philip ? He that 
hath seen me hath seen the Father ; and how sayest 
thou, then, Show us the Father. Believe me that I 
am in the Father, and the Father in me." 

If, then, you have seen Christ — seen him, I mean, with 
your mental eye— if you have seen and comprehended 
His blessed spirit of humility, meekness, forbearance, 
long-suffering, gentleness, patience, forgiveness — if 
you have felt the power of His redeeming love in your 
soul like the warmth of a summer's sun — if you have 
seen Him working mysteriously in the deep places of 
your heart, opening up and revealing to your conscious 
perception the supreme selfishness and manifold evils 
of your natural man, and teaching and strengthening 
you to overcome them — if you have thus, spiritually 
and truly, seen Christ, then, and in that degree, have 
you seen the Father. The Divine has been manifested 
to you in and through the Human ; — God has been 
revealed to you in Christ — the Father in the Son. 
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' He that hath seen me, hath seen the Father." And in 
no other way — sure as God's Word is true — will the 
Father ever be revealed or shown to men. As we 
advance in the regenerate life, and our vision becomes 
clarified, we shall be able to comprehend more and 
more of the Divine, and thus to see more and more 
of the Father ; for he will continue to reveal Himself 
to us in richer floods of glory, and greater depths of 
tenderness and love, as we draw nearer to His moral 
likeness. But ever will it be — in the land of the 
Hereafter not less than of the Now and Here — as the 
successive unfoldings and revealings of the same great 
Central Luminary — the emanations from the face of 
the same Spiritual Sun, grown brighter, sweeter, and 
more entrancing, as the smoke and vapor that sur- 
round our little earth-worlds fade away and disappear. 
And thus will the Father arise in the Hereafter — 
not as another Person " in equal proportions of ma- 
jesty," but as the self-same Person — the same almighty 
and blessed Saviour manifesting Himself more plainly 
" before our clarified vision ; " — showing us more and 
more clearly the face of our heavenly Father ; — reveal- 
ing, with ever increasing fulness, according to our 
growing receptivity, the amazing wealth of the Divine 
Wisdom, and sweetness of the Divine Love. So that, 
what you are looking forward to as the " final revela- 
tion of the majesty of God,"and which you think is veil- 
ed in utter darkness now, will only be a fuller revela- 
tion of His unspeakable wisdom and matchless love — a 
more complete unfolding and revealing to human spir 
its, of those essential human attributes (pre-eminent 
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among which stands disinterested love), which con- 
stitute the glory, and greatness, and hence "the ma- 
jesty " of God. 

Can this final revelation of the Divine majesty be 
aught else than this, according to every rational and 
Scriptural view of the subject ? Nay, can it be aught 
else, according to your own idea of the Divine char- 
acter, and of the particular attribute which constitutes 
the distinguishing and chief element of God's great- 
ness — unselfish love ? This essential attribute of the 
Divine Nature stands forth conspicuously in the per- 
son and character of Christ, even to our now obscure 
and beclouded vision. And when we shall have pass- 
ed the portals of the tomb, and been lifted into realms 
of loftier thought and sweeter affection — when the 
dust of earth-born desires, which so obscures our 
vision now, shall have passed away, and our souls 
shall have emerged into the pure and serene air of 
heaven, may we not reasonably expect that, to our 
then clarified vision, the same Divine Saviour's face 
will glow with a seven-fold radiance — His love and 
wisdom beam with a seven-fold intensity? So was 
it with the three favored disciples of old. When they 
were carried " up into an high mountain, apart," He, 
who appeared before to their ordinary perception as 
little more than common flesh and blood, was now 
" transfigured before them ; and His face did shine as 
the sun, and His raiment was white as the light." 
Why may we not consider this Scripture as designed 
to teach us the beautiful and important lesson, that 
the Lord Jesus is always transfigured before his dis- 
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ciples in the degree that they are brought into higher 
spiritual states — up into the mount of his own purity 
and love ? The farther we advance in the regenerate 
life, or the higher we ascend spiritually, so much the 
more resplendent shines the face of the Divine Saviour. 
So that when we reach that heavenly city where there 
is no night, and " where they need no candle neither 
light of the sun," we may expect to see Him as He is 
seen by the angels — " His face shining as the sun, and 
his raiment white as the light." And if God is the 
Sun of the spiritual world, as the Scripture teaches, 
and if Christ appears to the angels all radiant with 
light, — " above the brightness of the Sun " — as he ap- 
peared to the Apostle on his way to Damascus, then 
we cannot conceive of a plurality of Divine Persons, 
without at the same time conceiving of a plurality of 
heavenly Suns — a plurality of Gods. 

But you believe in the tri-personality of God, be- 
cause you think the Bible teaches it. "The New 
Testament," you say, " teaches three persons." Pardon 
me, my brother, for saying, that here you labor under 
a great mistake. This idea was doubtless early im- 
pressed upon your mind ; and it is, I presume, from 
the influence of that early teaching, rather than from 
any conviction on the subject reached by a careful 
personal examination, that this assertion is made. I do 
not mean to charge that it is made rashly or thought- 
lessly — for I understand too well the force of early 
teaching to do that ; but sure am I, that if you care- 
fully examine the New Testament with reference to 
this point, you will yourself discover your mistake. 
2 
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You will find, as I have found, that the doctrine of 
three Persons in the Godhead, is not a doctrine of the 
Bible. I affirm with confidence that no such doctrine 
is anywhere taught in the Sacred Scripture. And if 
you think otherwise, I should esteem it a special favor 
if you would refer me to the particular passage — for 
I confess I have never met with it. No. This tri- 
personal doctrine, rely upon it, is not a doctrine ex- 
plicitly taught in the Bible, but is simply an inference 
drawn by frail and fallible men from what is there 
taught. And when you consider what strange things 
men have understood the Bible to teach on other sub- 
jects — what false and absurd opinions have been sup- 
posed to be the legitimate and necessary inferences 
from its teachings — you may, perhaps, be able to con- 
cede the possibility, that, upon this subject also the 
inference may not be well-founded. 

That the Bible teaches the existence of a Trinity in 
the Divine Being is fully conceded. I also am willing 
to concede, that, in the literal sense of the Scripture, 
this Trinity appears to be a Trinity of Persons — just 
as it sometimes appears from the same sense as if God 
actually indulged in anger, hatred, revenge, and fury, 
and that He repents like one who has sinned or made 
a mistake. But you, I cannot doubt, will agree with 
me when I say, that the apparent truth in the letter of 
the Bible is not always to be accepted for the real 
truth. There is much apparent truth in the volume 
of Nature which we know is quite different from the 
real truth ; and the language of men is framed to 
agree rather with appearances than with realities. 
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Thus when we say that the sun rises, or the sun goes 
down, it is well known that our language expresses 
only the apparent and not the real truth. What if, in 
this respect, there should be found to exist a close 
analogy between the volume of Nature and the volume 
of Revelation ? And what if, when we penetrate be- 
neath the letter of Scripture — when we pass beyond 
the cloudy region of appearances to the brighter 
realm of realities — we should find this appearance of 
three Persons in the Godhead to be only an appear- 
ance ? What if, looking beyond the letter that killeth 
to the spirit that giveth life, we should find revealed 
to us in the higher and truer sense of Scripture only 
one Divine Person, in whom, nevertheless, are three 
essential elements, represented in the letter by Father, 
Son, and Holy Spirit ? It would only be verifying 
the truth and justness of your own apt illustration of 
the subject by three branches springing from one 
trunk, and appearing to the superficial observer, who 
views them " from behind a garden wall," as three trees. 
When, at the same time, to quote the language which 
you put into the mouth of one of your supposed inter- 
locutors, "If you could look behind the wall, you 
would find that, after all, these apparently three trees 
came together at a point beyond your sight, and stand 
upon one root, and make but one tree." The illustra- 
tion is a good one; — not good, however, for your 
tri-personal doctrine, but quite at war with it. 

But you yourself perceive the difficulties with which 
the popular doctrine of the Trinity is embarrassed, and 
with characteristic manliness and candor acknowledge 
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them. " I am obliged," you say, " on any ground, to 
recognize difficulties, and to feel my ignorance ; and 
at the very best it is a choice of difficulties." " Which- 
ever way I go in the New Testament, if I walk with 
those who believe in the absolute oneness of God, or 
with those who believe in the tri-personality of one 
God, I find many things obscure. Surely, I should 
change my view if another one were presented to me 
which reconciled and harmonized every passage of the 
New Testament." There is a doctrine which I think 
does this — and which I propose in future letters to 
unfold and explain ; — a doctrine alike rational and 
Scriptural, which, while it maintains a Divine Trinity, 
shows this Trinity to be of such a nature as is com- 
patible with the strict personal unity of God and the 
supreme Divinity of Jesus Christ. And though I can 
hardly hope so to unfold and exhibit this new doctrine, 
that you will be able at once to see it clear of all dif- 
ficulty, I trust I may be enabled to present it in such 
light as to convince you that the difficulties atten- 
dant upon it are incomparably less than those by which 
the old and popular doctrine is confessedly embar- 
rassed. However that may be, I cannot doubt but 
my well-meant effort will be duly appreciated by you ; 
and sincerely hope that the spirit which prevades my 
Letters may ever be such as to meet the approval of 
our common Lord and Master, and advance in some 
humble degree the interests of His blessed kingdom. 
In this hope I subscribe myself 

Your Friend and Brother, 

B. F. Barrett. 
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LETTER II. 

WHERE TO LOOK FOE AN IMAGE OP THE DIVINE TRINITY. 

My Dear Sir : — Permit me to say, in resuming the 
subject of my last letter, that I write not in the inter- 
ests of any sect or party — not even as a New Church- 
man in the popular or technical sense of that term. 
But I write in the interests of our common Christian- 
ity, and with the desire of promoting a cause which, 
I doubt not, is as dear to your heart as to mine — the 
cause of pure and undefiled religion. 

You, my brother, occupy no ordinary position in the 
church of Christ. Your learning and talents, your 
piety and zeal, your manly independence and noble 
courage, your sincerity and earnestness, your devotion 
to every cause which you believe good and just, com- 
bined with your vivid imagination, your fertility in 
resources, and your brilliant and unrivalled rhetorical 
powers, place you deservedly among the foremost of 
those now occupying the American pulpit. Your 
influence is probably more extensive and more.potent 
than that of any other clergyman in the United States. 
Your utterances are caught up by the religious and 
secular press, and wafted, as on the wings of the wind, 
to the remotest corners of our land. Where ordinary 
preachers count their audiences by tens (including 
readers as well as hearers), you may count yours by 
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thousands. It is, therefore, far more important for 
you to be right on all questions of moment in morals 
and religion, than for other men — as much more im- 
portant as your influence is wider and more powerful. 
If you go wrong, or teach something which is not true, 
the mischief of such teaching will be incalculably 
greater than though the same error had been taught 
by one of your humbler brethren. An ordinary min- 
ister may start from false premises, or reason badly 
from those that are true ; he may teach for doctrines 
the commandments of men, and present for Bible 
truth dogmas that are false and absurd ; he may con- 
tradict himself repeatedly in the same discourse — as 
not unfrequently happens — and no great harm result 
from it. But when a minister of such commanding 
talents and influence as you possess, presents a defec- 
tive argument on any high theme, or when he affirms 
things that are irreconcilable with each other and 
with right reason, the cause of Christ suffers more 
damage. His defective argument or false affirmation 
will be taken up and repeated by ten thousand tongues, 
and his error be propagated to distant lands and a 
remote posterity. And if there are those who per- 
ceive the defect in his logic, or the error in his state- 
ment, they will be likely to think such error or defect 
belongs to the Christian system itself; and so Chris- 
tianity will suffer in their estimation. 

It is, then, in view of your position in the American 
church of Christ, and your unquestionable influence in 
shaping the future theological thought of our country, 
that I am induced to write you on this subject of the 
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Divine Trinity. It is an important subject and has 
ever been so regarded by Christians. It is one, about 
which there have been many long and angry contro- 
versies in the church. The popular doctrine on the 
subject — i. e. the doctrine of three Divine Persons, 
which has been held by the great majority of Chris- 
tians ever since the Council of Nice — is confessedly 
embarrassed with great difficulties. Yourself and 
others of your own denomination are candid enough to 
acknowledge this. You see that it is hard — I hold it 
to be impossible — to believe in a personal God, and at 
the same time to believe in, or to think of, three Divine 
Persons, without believing in tritheism — a doctrine 
universally conceded by Christians to be contrary 
alike to reason and Scripture. 

It was the design of my previous letter to show, 
that, to believe in "three Beings with separate and 
distinct understandings, with separate and distinct 
conscience, and with separate and distinct will," — 
language quoted from your sermon — and whose three- 
fold personality stands as clearly defined to your men- 
tal vision as " the existence of three different friends," 
according to every fair and honest use of language, is 
nothing less than a belief in tritheism. And I beg 
you seriously to consider this, and see if it is not so. 
You believe in the absolute divinity of Jesus Christ ; 
you believe Him to have been not merely a " messen- 
ger from God," but " God himself manifest in the 
flesh." The glorified Christ stands revealed to your 
mental perception as a Divine Person. And if you 
believe in a personal God, as you profess, it is impos- 
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sible for you to think of the existence of any other 
Divine Person, without thinking of more Gods than 
one. Is it not so ? 

Here, then, your tri-personal doctrine is met, in 
limine, by the solid and insurmountable objection, that 
it necessarily involves a belief in tritheism. And if tri- 
theism be not agreeable either to Scripture or reason, 
then it is certain that the teaching of the Bible on 
this subject has been misunderstood. The Trinity 
therein revealed must be some other than a trinity of 
Persons. And when we consider upon how many 
other subjects the teaching of Scripture has been mis- 
understood, why should it be difficult for us to admit 
that upon this also its meaning may have been misap- 
prehended? It is certainly easier to believe that 
Christians have misunderstood God's Word on this 
subject, than to believe that His Word teaches a doc- 
trine so repugnant to enlightened reason as tritheism, 
or any thing nearly allied to it- And if a belief in 
tritheism be unreasonable, and unfriendly to the devel- 
opment of the highest religious life, might we not ex 
pect, in view of the immense multitude of persons who 
have accepted the tri-personal doctrine, and of the 
tenacity with which that doctrine has been held, that 
a new revelation on this subject, would, at some time 
or other, be vouchsafed to Christians ? Is it reason- 
able to suppose, that, upon a theme of so much mag 
nitude and importance as the nature of the Divine 
Trinity, the Lord would permit his church to remain 
forever in darkness ? For when such a view of any 
subject is presented as requires for its acceptance the 
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complete surrender if not the absolute crucifixion of 
my reason, I call it darkness. If there he a true doc- 
trine of the Trinity, different from the one which you 
profess, and which has been held by the great majority 
of Christians for so many centuries, what could be 
more reasonable than to expect that it would some 
day be revealed ? And may not the revelation of the 
genuine truth on this subject, together with an un- 
folding of the deeper and truer meaning of Scripture 
on other subjects, be among the things pointed at in 
those prophetic intimations which our Saviour uttered 
eighteen hundred years ago? "I have yet many 
things to say unto you, but ye cannot bear them now. 
Howbeit, when He, the Spirit of truth, is come, he 
will guide you into all truth." " These things have 
I spoken unto you in proverbs ; but the time cometh 
when I shall no more speak unto you in proverbs, but 
I shall show you plainly of the Father." I believe 
that the time here alluded to has already come ; and 
that men— all, I mean who have eyes to see — are 
now being shown plainly of the Father. I believe 
that the spirit of truth here promised — the spirit of 
the Divine Word — has come, and that it is even now 
guiding the genuine disciples of the Lord, whose 
hearts are open to receive it, into all truth. I believe 
that the true spiritual sense of the Word has been laid 
open by that distinguished servant of the Lord, Eman- 
uel Swedenborg ; and among other interesting and im- 
portant truths therein revealed, is the truth concern- 
ing the Divine Trinity. I grant that it appears from 
the literal sense of the Scripture as if there were three 
2* 
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persons in the Godhead — though this is no where dis- 
tinctly taught ; — -just as your three branches springing 
from one trunk appear to the superficial observer, or 
to one who views them " from behind a garden wall," 
as three trees. But the spiritual sense breaks down 
that garden wall, or lifts us above it ; for it lifts us 
above mere appearances and discloses realities. It 
shows us, that, what appears from the sense of the 
letter as three Divine Persons, is in reality but one 
Divine Person — -just as a closer observation, or a 
higher view, of your apparently three trees shows them 
" coming together at a point beyond your [former] sight, 
and standing upon one root, and making but one tree." 
The doctrine concerning the Divine Trinity, there- 
fore, to which I invite your serious attention, is none 
other than that revealed for the New Church through 
Swedenborg. But no special indulgence is claimed 
for the view I am about to present, on the score of 
Swedenborg's alleged or admitted illumination. You 
are not asked to accept it on his authority, but simply 
to examine it with candor in the light of reason and 
Revelation. But if I succeed in showing you that it 
has the testimony of both these witnesses, I am en- 
couraged to believe that you will accept it with your 
whole heart ; for you say in your late sermon, " Surely, 
I should change my view if another one were presented 
to me which reconciled and harmonized every passage 
of the New Testament." I think the New Church 
doctrine on the subject does this. And though you 
may not agree with me, I trust you will give to what 
I say a candid hearing. 
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And I rejoice that you and I have so much common 
ground to stand upon. The points upon which we 
agree, touching the great central doctrine of Chris- 
tianity — the doctrine concerning the true Object of 
worship — are numerous and important. My first no- 
tice of your sermon on "Understanding God" must 
have satisfied you of this. We even agree as to the 
fact of a trinity in God, and differ only as to the 
nature of this trinity. 1 accept, too, what you say 
about the measure of our ability to understand or 
interpret God. And as it seems to have an important 
bearing upon the subject under discussion, you will 
pardon me for introducing here a few extracts from 
your late sermon. 

" First, in further opening up this subject, I remark 
that man's own being is given to him as the determining 
element by which he is to understand all things outside 
of himself. This is the only means by which we can 
measure and understand things foreign tp ourselves ; 
and I do not hesitate to say that no man can understand 
anything of which there is not in himself an element or 
analogue." 

" The moment you undertake to understand anything 
predicated of the Divine Being, of which there is not 
some germ, some seed-form, in yourself, to stand as an 
analogue, that very moment you fall into confusion." 

" It has been thought to be the right way of exalting 
God, to teach that He is absolutely different from men. 
... It has been thought to be presumption to take 
that which is God-like in man, and by it to represent 
truthfully God's nature. It has been supposed that all 
of God's likening himself to man in the Bible, is on 
account of our weakness ; and that accordingly, it is to 
be interpreted as giving us some proximate idea of 
what God is, but not as giving us the real truth. Well, 
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what is the use of proximate truth, that is not a bit like 
the real truth?" 

" I aver that the quality of love in God is exactly like 
the quality of love in you. ... If a man says that 
love in me is no fit measure of the depth, or the breadth, 
or the length, or the versatility of the love of God, he is 
right ; but yet it is a true criterion by which to judge 
of the essential quality of love in God." 

" What an utter wreck and ruin would be presented 
of that false notion of God which some persons hold, 
namely, that we can have no real knowledge of Him, 
but only a kind of false representation, which comes 
nearer representing Him than anything else, but still is 
nothing like a true representation — what an utter wreck 
and ruin, I say, would be presented of this false notion, 
if every conscientious man were to admit that God is in 
no respect different, in the essential elements of his 
character, from men, but a being whom we ourselves 
come nearer representing than anything else ! " 

" The Scripture teaching on this point is simply this — 
that man was made in the image of God, in order, as we 
suppose, that he might understand Him. The spiritual 
and the higher nature of man is really, absolutely like 
God's ; just as red is like red, just as green is like 
green." 

" We are so like God in this respect, that if you know 
what disinterested love is, then you know the kind of 
love that God feels ; if you know what true justice is, 
you know what God regards as justice. Tou know not 
the whole experience of God ; but if you know one let- 
ter in the alphabet of a knowledge of God, that letter 
gives you a correct conception of Him as far as it goes." 

" Right thinking, based upon right living, is the philo- 
sophical method of finding out God. 

" Let us turn to a saying of the Apostle John, which 
has an intimate bearing upon this subject : ' Behold 
what manner of love the Father hath bestowed upon us, 
that we should be called the sons of God 1 ' Children 
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are like their parents. They inherit their nature from 
their parents. Like begets like everywhere. From the 
beginning of the world to the present, the declaration 
has been ringing that we are God's children ; that we 
are like God ; that we are made in God's image ; that 
God is our Father ; that the parental likeness is given 
us in its elements." 

" That is the way you are going to see God — by your 
own consciousness, and the qualities in you answering 
to a like consciousness and to like qualities in Him. 
And no man can know one whit more of God than he 
possesses in his own being. We can comprehend God 
only to the degree that His power, in-dwelling in us, 
causes our higher nature to act as His nature acts, thus 
rendering us interpreters of Him." 

Now I accept what you here say as at once rational 
and Scriptural. You have only stated in varied lan- 
guage what is more summarily expressed in the lan- 
guage of Holy Writ : " So God created man in His own 
image ; in the image of God created He him." But 
let us apply this sound and excellent teaching to the 
subject under consideration. 

You maintain that "you cannot understand any- 
thing predicated of the Divine Being, of which there 
is not some germ, some seed-form in yourself." You 
reject, as " a false notion," the doctrine which teaches 
" that He is absolutely different from men," and declare 
your belief " that God is in no respect different, in the 
essential elements of His character, from men, but a 
Being whom we ourselves come nearer representing 
than anything else." And, consistently enough, you 
add : " Right thinking, based upon right living, is the 
philosophical method of finding out God." Your 
meaning here seems quite intelligible — and alike 
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rational and Scriptural : It is, that we understand, or 
" find out " God more and more, the more we become 
nice Him in the spirit and temper of our minds. By 
" right living." I suppose you mean willing right and 
acting right ; for both willing and acting are involved 
in living. Then your meaning in the last sentence 
quoted, must be, that the best and truly philosophical 
method of finding out God, is, to think right, to feel 
or will right, and to act right. And you will no 
doubt agree with me, that to think right on moral 
and spiritual themes, is to think according to the will 
of God as revealed in His Holy "Word ; or, to think 
in accordance with the laws of heavenly order — to 
think according to the truths of spiritual and heavenly 
life. But you very well know that right thinking, 
however indispensable this may be to right acting, is 
not alone suflicient to constitute one a good man or 
a genuine Christian. Therefore you have wisely 
coupled with this, right living. And right living 
clearly involves two things : First, a right purpose 
of the heart — a pure motive — a right determination 
of the will ; and second, the ultimation of that right 
purpose, or the carrying of our good intentions into 
outward act. In other words, when the ruling pur- 
pose of a man's heart is to do right, or, what is the 
same, to do God's will without any thought of recom- 
pense, then his motive is pure— his will has a right 
determination. And when he carries his good purpose 
into effect, that is, when he actually does God's will, 
from love to Him, or from a desire to please Him, 
then he lives right. Then he lives or acts according 
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to those laws of heaveuly order, in agreement with 
which he thinks a,nd wills. His thoughts and feelings 
are heavenly ; and his deeds, outflowing therefrom, are 
of a corresponding character. Such a man is in the 
likeness of G-od, for he has God's image in himself. 
And by virtue of this in-dwelling of the Divine like- 
ness, he is enabled to understand God — to see Him 
mentally or spiritually. And this is the only way 
that God can be truly seen or understood. Hence it 
is written, " Blessed are the pure in heart, for they 
shall see God ; " that is, shall mentally perceive Him — 
shall understand His true character. 

This I understand to be the obvious meaning of 
what is taught in your sermon. This is your own 
view without any essential modification, and but slight- 
ly expanded. It is what I gather from your language 
when you say : " That is the way you are going to see 
God — by your own consciousness, and the qualities in 
you answering to a like consciousness and to like quali- 
ties iu Him. And no man can know one whit more of 
God than he possesses in his own being. We can com- 
prehend God only to the degree that His power, in- 
dwelling in us, causes our higher nature to act as His 
nature acts, thus rendering us interpreters of Him." 

You will not fail to discover the purpose for which 
I have made these quotations from your sermon. 
They are extremely pertinent to the subject under 
discussion. For if we " are going to see God " by 
having in ourselves elements or qualities which .answer 
to like elements or qualities in Him, then should we 
not look to ourselves in order to see, that is, to uu- 
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understand, the true nature of the trinity in God? 
If, as you affirm, " no man can know one whit more of 
God than he possesses in his own being," then what 
can we know of the nature of the Divine Trinity, ex- 
cept so far as we have the image and likeness of that 
Trinity in ourselves ? Do you say we know nothing, 
and therefore can affirm nothing, in regard to the 
nature of the Divine Trinity ? I answer that you do 
affirm something in regard to the nature of this Trin- 
ity, when you declare your belief in three Divine Per- 
sons. You affirm it to be tri-persond in its nature. 
I, on the contrary, maintain that the trinity in God is 
not tri-personal, but that it is precisely such in its 
nature as is the trinity in every good or regenerating 
man ; and even in a bad man, we have an inverted 
image of this Trinity. And for this I think you must 
concede that I have the warrant of Holy Scripture. 
The Bible declares that man was originally made in 
the image of God. Then, whatever be the nature of 
the Trinity in God, there must have been originally 
an image of that Trinity in man ; and from the nature 
of the finite human trinity, we ought to be able to 
learn that of the Infinite Divine Trinity — just as from 
the nature or quality of our finite human love, we may 
learn that of the Infinite Divine Love ; and you your- 
self believe that we can learn the nature of God's 
love in no other way. " I aver," say you, " that the 
quality of love in God is exactly like the quality of 
love in you. As for power of love, and as for all 
manner of multitudinous disclosures, of course God 
is tropical, and we are like Nova Zembla ; but as to 
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the matter of loving, He loves just as we love. I, with 
the little spark in my bosom, love just as God loves 
with the vast flame which is ever bursting forth from 
His great nature." And notwithstanding God's image 
in the soul of man has been terribly marred and dis- 
torted by sin, it has ever been, and is still, the belief 
of Christians, that by regeneration the Divine image 
is restored to us. This renewal or restoration of 
God's image in the soul, is obviously what is meant by 
the new man and the new creation of which Paul 
speaks ; for, writing to the Ephesian brethren on the 
subject of this inward spiritual renewal, he exhorts 
them to " put on the new man, which, after God, is 
created in righteousness and true holiness." And 
again, writing to the Colossians, he speaks of " the 
new man " as one " which is renewed in knowledge 
after the image of Him that created him." And else- 
where in the Bible the regenerate are spoken of as 
the sons or children of God, and as created anew in 
His own image and likeness. Thus, in a passage 
quoted in your sermon (1 John iii. 2) : " Beloved, now 
are we the sons of God, and it doth not yet appear 
what we shall be ; but we know that, when He shall 
appear, we shall be like Sim; for we shall see Him as 
He is." And upon this you justly remark, that " we shall 
see Him just as He is, because we shall be like Him." 
That is, we shall understand God in the degree that 
we become spiritually like Him — in the degree that 
we are created anew after His Divine likeness. Or, 
to cite again your own language, " The moment we 
begin to grow like Christ, that moment we begin to 
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understand him better ; and the more we grow like 
Him, the better we shall understand Him." 

We have, then, the indisputable warrant of Holy 
Scripture for saying that man was originally created 
in the image of God. And the same high authority 
assures us, that, although this image has been defaced, 
and almost blotted out, through the malign power of 
evil, yet by the new spiritual birth the Divine likeness 
is restored to the soul. By following the Lord in the 
regeneration, man is re-created in the image of his 
Maker. This is so clearly taught in the Bible, that it 
is believed by nearly all Christendom. It is your own 
belief. And I submit that the logical and necessary 
inference from this, is, that whatever be the nature of 
the Divine Trinity, the image of that Trinity must be 
found in every regenerate or regenerating man. And 
if we are not justified in calling a regenerate man tri- 
personal, no more are we justified in speaking or 
thinking of a tri-personal God. We have not the 
least warrant, either from Scripture or reason, for 
believing in or talking of any other kind of trinity in 
God, than that which exists in every man who has been 
created anew in God's own image. And when men do 
think of any different kind — when they talk of a tri- 
personal God, to cite the language of our candid 
brother Bushnell, " they only confuse their under- 
standing, and call their confusion faith." What can 
we understand — what ought we, therefore, to believe 
or teach — concerning any trinity in God, other than 
that whose image, seed-form, or analogue we find in 
ourselves ? For, as you yourself have truly said, " the 
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moment you undertake to understand anything predi- 
cated of the Divine Being, of which there is not some 
germ, some seed-form in yourself, to stand as an 
analogue, that moment you fall into confusion." And 
when you talk about a trinity in God, to which we 
find nothing analogous in the finite human being — a 
trinity of such a nature that there is nothing in man 
or known to man which resembles it, or gives us the 
least idea of it — a trinity of which it is not pretended 
that any human understanding is able to take cogni- 
zance, or one which, if there be any such pretense, 
leads by the strictest logical necessity to tritheism — 
when you talk, I say, of such an unknown and incom- 
prehensible trinity, " I am" — to use your own language 
in reference to certain abstract qualities that do not 
centre in a personal God — " I am crazed by it." You 
talk of a trinity, the image of which is unknown on 
earth, and whose nature there is* nothing in me that 
explains, or furnishes the least clue to it. It is as if 
you talked in Sanscrit, or discoursed to me of a sixth 
sense. And, to quote again from your generally ex- 
cellent sermon, " when you attempt to conceive of a 
sixth sense, unlike anything in you, every one feels 
that there is no such thing as understanding such a 
sense, because there is nothing in ourselves by which 
to interpret it." 

I maintain, therefore, that the true nature of the 
Divine Trinity reveals itself in the constitution of the 
finite human being, and finds here its only complete 
and rational explanation. The image of this Trinity 
is and must be in ourselves, because we were created 
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to be images and likenesses of God. We were made 
to be the recipients, in a finite degree, of each, and 
every element that enters into the Divine character. 
We can know nothing of God's love save as its nature 
or quality is revealed to us in the love that we feel, 
and which flows into our hearts from Him who is Love 
Itself. We can know nothing of God's wisdom, ex- 
cept so far as that humble measure of our human wis- 
dom, which we receive from Him, shadows forth, or 
in some measure images, the Divine. And so of God's 
mercy, justice, long-suffering, tenderness, benevoleuce, 
foresight, righteousness, and all the other Divine at- 
tributes ; we can have no knowledge of them, and 
of course cannot talk of them intelligently, except in 
the degree that we have some measure — some faint 
image at least — of these same attributes in ourselves. 
And this, doubtless, you will concede, since it follows 
as a logical inference from your own affirmations, 
that it is the spiritual nature [in us] that interprets 
God ; that " as to the matter of loving, He loves just 
as we love ;" and that "the quality of love in God is 
exactly like the quality of love in you," only im- 
measurably superior in purity, amplitude and power. 
Rely upon it, then, my brother, the true doctrine 
concerning the Divine Trinity, like every other doc- 
trine concerning the Divine character and attributes, 
must base itself upon the constitution of our own im- 
mortal being, and find its image, and so its rational 
interpretation there. Any doctrine which fails to do 
this, will sooner or later be seen to have no foun- 
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dation, and will be discarded by the wise and good as 
a mere human invention. 

But what is the trinity in man which is supposed to 
image forth, and so to interpret for us, the nature of 
the Divine Trinity ? I should weary you, were I to 
enter upon the explanation of this now, and do any- 
thing like tolerable justice to the subject. Although 
it has been hinted at, and indistinctly shadowed forth 
in a portion of the present letter, I trust to be able 
in my next to make the matter so plain, that no linger- 
ing doubt about it shall remain in any honest mind. 
And if I succeed in satisfying you that this finite 
human trinity, the nature of which I propose to ex- 
hibit, is the analogue or image, and therefore the true 
interpreter for us, of the Infinite Divine Trinity, I 
shall feel that I have been amply rewarded for my 
humble effort. Meanwhile — begging that you will 
weigh with seriousness and candor what I have here 
said, fox it has an important bearing on what I have 
yet to say — I subscribe myself 

Your Friend and Brother, 

B. P. Barrett. 
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LETTER III. 

EXPLANATION OP THE TRINITY IN MAN WHICH IMAGES 
THE TRINITY IN GOD. 

My Dear Sir :— In my last letter I endeavored to 
show, that, whatever be the nature of the Divine 
Trinity, the image of that Trinity must be found in 
every regenerate or regenerating man. And permit 
me here to say, that I see not how you can help admit- 
ting this to be a legitimate conclusion, as well from 
the plain teachings of Holy Scripture as from many 
declarations in your sermon which I have often quoted. 
The Bible plainly teaches that man was originally 
made in God's image and likeness. And you yourself, 
referring to the Scripture teaching on this subject, 
say, that "man was made in the image of Gud, in 
order, as we suppose, that he might understand Him." 
How else, then, shall we learn or understand the true 
nature of the trinity in God, save as we see that 
trinity imaged in ourselves? You further declare 
that " no man can know one whit more of God than 
he possesses in his own being." What, then, I ask 
again, can we know of the trinity in God, except what 
we learn of its nature from the image of that trinity 
in ourselves ? That the inevitable inference from your 
own admissions as well as from the declarations of 
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Scripture, is directly at war with the popular doctrine 
on this subject, is no doubt as clear to you as to myself. 

I will now endeavor to show, agreeable to the pro- 
mise in my last letter, what is that trinity in man, from 
which, as an image, we are to learn the nature of the 
Divine Trinity. And we must look at the spiritual 
nature of man for that which shall be to us the image 
and exponent of the trinity in God ; for " God is a 
spirit." What, then, is the trinity in man viewed as 
a spiritual and immortal being ? 

Whatever system of mental philosophy we adopt, 
we shall find, upon a careful anaylsis and induction, 
that all the faculties of the mind arrange themselves 
into two great classes, the one intellectual, the other 
emotional. The general divisions of the brain itself, 
according to the disclosures of modern science, furnish 
a solid basis for this classification. The intellectual 
faculties are those by which we think, reason, analyze 
and judge ; and together they constitute the under- 
standing. The emotional, are those by which we feel, 
desire, purpose, and love ; and together they constitute 
the will. All of love and affection, therefore, belongs 
to the will ; all of wisdom and thought to the under- 
standing. In whatever we do or say or determine, we 
shall find that these two general faculties, will and 
understanding, are brought into active exercise. 
Every mental and bodily movement originates in the 
will. We cannot speak nor act — no, nor even think 
determinately upon any given subject, without first 
willing or desiring so to do. But the understanding 
is intimately connected with the will, so that the two 
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act together mutually and reciprocally, like the heart 
and lungs. Accordingly we no sooner experience an 
emotion, than that emotion is transferred to the intel- 
lect in the form of some thought. We no sooner 
■will or desire to speak or act, than this desire comes 
forth into conscious perception, and reveals itself in 
some corresponding thought in the understanding. If 
we desire to paint a picture, or carve a statue, or 
write a book, or make a machine, or embark in any 
enterprise, we immediately think of the kind of pic- 
ture, statue, book or machine that we will make, or 
the nature of the enterprise in which we will embark. 
The thought is the offspring of the affection or desire, 
whose nature and quality it reveals. As we feel or 
love, so we think. Hence it has passed into a proverb 
that " the wish is father to the thought." Indeed it is 
impossible to conceive of any thought which does not 
proceed or flow from some desire in the will ; and any 
one may know what are his dominant desires, by 
scanning the character of his prevailing thoughts, 
since these latter are the legitimate manifestations or 
out-births of the former. There are, it is true, differ- 
ent planes of thought — some higher and some lower ; 
and an endless variety of subjects which may be 
thought of, on each plane. And there are also corres- 
ponding varieties or grades of love — different degrees 
of elevation to the will — affections differing in kind 
and intensity. But as all thought, be the subject or 
the plane whatever it may — be it the thought of things 
natural or of things spiritual, of this world or of the 
world to come — appertains to the understanding, so 
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all love of whatever kind or degree — be it the love 
of self and the world, or the love of the Lord and the 
neighbor — appertains to the will. 

But there are, you will say, many different kinds 
and degrees of love appertaining to the mind of one 
and the same individual. A man loves his wife, his 
children, his friends, his neighbors, his country, his 
occupation, his church — and all these with an affection 
varying both in kind and in degree. And this, I grant, 
is true. But then there is always, as you are doubt- 
less well aware, some particular kind of love in every 
man which is stronger than all the rest, and which 
may, therefore, properly enough be called his ruling 
love. This ruling love constitutes his life. It enters 
into and imparts its own quality to all his other loves. 
It mingles with all his desires, affects all his feelings, 
shapes all his thoughts, colors all his actions ; so that 
a man may be said to be altogether such as his ruling 
love is. Thus, if a man's ruling love be the love of 
himself, this love will pervade his whole being — will 
enter into all he thinks and says and does. If he 
does an act that is outwardly good, he will do it from 
a selfish motive and for a selfish end ; and, viewed 
inwardly, as to its prompting motive — viewed in rela- 
tion to himself — the act is seen to be not good in 
reality, but only in appearance. It is inwardly de- 
filed with the evil of self love. His devotion to his 
family, his neighborhood, his profession, his country, 
or the church, is not genuine — is not what it seems to 
be. The love of self is at the bottom of it all ; and 
his thoughts out-flowing from this love, are thoughts 
3 
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of himself and his own comfort and aggrandizement, 
and not of the welfare and happiness of others. Such 
an individual you would not call good, however good 
and fair his outward life might be ; for he is not good, 
but supremely selfish at heart. His ruling love is evil, 
and this infects with its poison all his other loves. 
This is his life. And however it may be covered over 
and concealed in this world under various fair pre- 
tenses, it is none the less evil in itself considered ; 
and sooner or later — in the other world if not in 
this — it will come forth and manifest itself. The in- 
ward defilement will reveal itself under corresponding 
forms of outward evil. " For," as the Scripture saith, 
" out of the heart [by which is denoted the will-prin- 
ciple, where the ruling love resides] proceed evil 
thoughts, murders, adulteries, fornications, thefts, false 
witness, blasphemies. These are the things which 
defile a man." 

But suppose man's ruling love to be the opposite 
of the love of self — suppose him to love the Lord with 
all his heart — this love will diffuse its sweet perfume 
throughout all the chambers of his soul. All his 
subordinate loves will partake of the same elevating 
character, and therefore will all be good. He will 
seek in all things to learn and do the will of the Lord. 
Supreme love to Him will beget in His understanding 
corresponding thoughts — thoughts of what the Lord 
requires him to be and to do — thoughts of those thinga 
which are well-pleasing to Him. And since the Lord 
requires us to love our neighbor as ourselves, this man 
will strive not so much to get good from others, as to 
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impart good to others. Ho will be animated with a 
desire to render himself in the highest degree useful 
in his day and generation. Such an individual — acting 
ever under the influence of a controling desire and 
purpose to do the Lord's will — you would call good. 
He is a good man because his heart is right in the 
sight of God ; because his ruling love is good, or such 
as the Lord desires it should be — love to Him ; for it 
is the ruling love which determines a man's real char- 
acter. And yet even this good man may not realize 
our highest conception of a human being. To do this, 
he must be wise as well as good. He must have a 
knowing head as well as a loving heart — an enlight- 
ened understanding as well as a good will. He must 
not only desire and purpose in all things to do God's 
will, but his understanding must be so illumined that 
he can see what that will is — at least in relation to 
himself — and how he is to do it. Otherwise— without 
the guiding light of wisdom— with the best of in- 
tentions, the man may often stray from the right path, 
and do things which a more enlightened understanding 
would have shown him to be wrong. Many good peo- 
ple, we know, often err through ignorance. Their 
hearts are right, but their heads are comparatively 
unenlightened. They have an abundance of love in 
their wills, but have not a corresponding measure of 
truth in their understandings. The errors of such 
people may not be sins — are not sins, if they have 
availed themselves of the opportunities of becoming 
enlightened which Providence has placed within their 
reach. Or, if sins, they are such as are not imputed 
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to them — such as God ever "winks at" — sins of 
ignorance. 

You will concede, then, I think, that our highest 
conception of human character, or of a human being, 
is not realized ,until we have a wise and enlightened 
head united to a pure and loving heart. Truth in the 
understanding must be married to love in the will, so 
that the two shall exist and act together as one, like 
true conjugial partners, or like the heart and lungs in 
man. This is the union which God designed should 
exist in every human soul — a union which does exist 
in every true and thoroughly regenerate soul — viz., 
the union of the head with the heart, or of truth in 
the understanding with love in the will. It is a union 
of things which God hath joined together, but which 
man, in his state of alienation from God, is forever 
putting asunder — a union of truth with its goodness, 
of wisdom with its love. This is the heavenly mar- 
riage — a marriage which is consummated in every 
soul that becomes spiritually conjoined to Him, who 
is revealed in Scripture as the Bridegroom and Hus- 
band of the Church. This union of love in the will 
with wisdom in the understanding, is, to our moral 
world, what the union of light with heat is to the 
natural world. It clothes the earth within us with 
living verdure, and makes our wilderness an Eden, 
our desert like the garden of the Lord. 

But our highest conception of a human being is not 
yet reached. To complete our model man, or to make 
him what every thoroughly regenerate man must be, it' 
is necessary to add to our conception a third element, 
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and that is — action. It is necessary that love in the 
will be united to truth in the understanding, and that 
these go forth unitedly and ultimate themselves in a 
life of active usefulness. In other words, your perfect 
man, or one having the measure of an angel, must not 
be a do-nothing or an idler in this world of ours. He 
must be a worker — must perform uses. Indeed he 
cannot help working, since it is the very nature of 
love and wisdom, when united in the soul, to go forth 
and ultimate themselves in acts of beneficence and 
mercy. Therefore a good and regenerate man is, 
and must be, a busy man. His heart being full of love 
to the Lord — which involves also disinterested love 
to the neighbor — and his understanding full of the 
truths of wisdom which teach him what is really good 
for his neighbor, and how to do it, he cannot fold his 
hands and sit idle. He must be ever active — ever 
going forth on errands of mercy — ever engaged in 
the performance of beneficent deeds — ever busy about 
his Father's business — ever striving faithfully to dis- 
charge his duty in whatever sphere Providence has 
placed him ; for this, he knows, is just what his 
Heavenly Father desires him to do. All his acts, 
therefore, being performed under the prompting in- 
fluence of love — love to the Lord and to the neighbor 
— and according to the truths of wisdom, must needs 
be good acts, tending to enlighten, improve, elevate, 
and bless hnmanity. 

Here, then, we have our model man complete. 
Here we have the angelic standard of true manhood 
— "the measure of a man, that is, of the angel." I 
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quite agree with you in your remarks, that " the heart 
is the capitol " — that " manhood is in the heart ;" — 
also in the belief you express that true human great- 
ness can only be reached where there is true human 
love. But although love is the first and highest ele- 
ment, it is not all that is necessary to perfect manhood. 
It is as needful that this be united with wisdom, as that 
heat be united with light, or the heart with the lungs. 
And when so united, then they must go forth and em- 
body themselves in ultimate and useful acts. A man 
with a pure and loving will, with a good and enlight- 
ened understanding, and with a life of active useful- 
ness in accordance therewith — does not such a man 
realize your ideal of a human being ? What more is 
necessary to his essential and true manhood ? What 
more do you expect in a thoroughly regenerate man ? 
What more in an angel ? And does not such a man 
fulfill your highest conception of what is demanded by 
that language of the Bible which represents him as 
originally created in the image and likeness of God ? 
And will any thing less than this satisfy the demands 
of such language ? Nay, will any thing less satisfy 
the demands of your own language, where you speak 
of the importance and necessity of "right thinking, 
based upon right living" to one who would truly " find 
out God ?" If, as I suppose, in your idea of " right 
living," is involved right willing and right acting, then 
it is as if you had said, " Let a man think right, will 
right, and act right, then he will find out God. And 
why ? Clearly because .he will then be like Him — 
will then be an image of Him. And as only like ones 
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can comprehend or see like ones, this is the only way 
in which God can be found out." As you have justly 
remarked : " That is the way you are going to see 
Go'd — by your own consciousness, and the qualities in 
you answering to a like consciousness and to like 
qualities in Him." 

These three, then, will, understanding, and action, are 
what essentially constitute man. These enter into 
every one's idea — into your own idea — of man. And 
each too, is alike essential to the idea. Take away 
either one of these elements, and the idea conveyed by 
the term man is destroyed. Therefore the trinity in man 
is the union of three essential elements. And although 
we can think and speak of each element separately, 
we know that they have not, and cannot have, any 
separate and independent existence ; just as with the 
sun, while we may think and speak of the heat, the light, 
and their proceeding operation, separately, we know 
that neither can have any existence apart from the 
other two ; and the moment we attempt to think of 
either as withdrawn, or as having a separate and in- 
dependent existence, that moment we destroy in our 
minds the very idea of the sun as a luminous and calo- 
rific body. We say, therefore, that heat, light, and 
their proceeding operation, are each alike essential to 
the very existence of the sun as a sun. And in like 
manner we affirm that will, understanding and action, 
are each alike essential to the existence of man as 
ma ■■ 

We thus see that this finite human trinity is by no 
means fanciful or arbitrary. It is not an invention of 
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human ingenuity, but is founded in the very nature 
and constitution of the human spirit. It is the union 
of three elements, each of which is absolutely essential 
to the existence of a human being. These three ele- 
ments stand related to each other like end, cause, and 
effect — like love, wisdom, and use — like heat, light, 
and their proceeding operation — or like the heart, 
lungs, and their reciprocal action. Who does not 
know that the heart cannot exist as a vital organ, per- 
forming all the functions of a heart, without the lungs, 
and the activity resulting from their vital union? 
Neither can the lungs exist without the heart; nor 
can there be any reciprocal action without the union 
of them both. The same is true of heat, light, and 
their proceeding operation ; for neither of these can 
exist without the other two. And we may say the 
same of love, wisdom and use, or of affection, thought, 
and action. Moreover the will is the receptacle of all 
that a man loves or calls good ; and the understanding 
is the receptacle of all that he thinks or calls true 
(wisdom) ; and their action is the receptacle of their 
use or power, or is the method by which the will and 
understanding seek to embody themselves in an ulti- 
mate form. So that every work which a man does, is 
but an effect of the combined activity of his will and 
understanding, or, what is the same, of his love and 
wisdom. And the character of every work — so far, 
I. mean, as the individual himself is concerned — will 
of course, depend upon the quality of his will, or of 
the love that rules therein. If his ruling love be the 
love of the Lord — in other words, if the prevailing 
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desire and purpose of his heart be to do the Lord's 
will by performing deeds of true benevolence or use 
to the neighbor — then his love is good, and of course 
his work also is good. But if his ruling love be the 
love of himself — that is, if it be his prevailing desire 
and purpose to do only his own will without regard 
to the good of others — then his love is evil and his 
work, in itself considered, is evil, be the outward 
appearance whatever it may. In the one case he is a 
true, in the other au inverted, image of the Lord ; for 
in the one instance the love is similar, while in the 
other it is opposite, to the love which the Lord feels 
and forever exercises toward his creatures. 

I flatter myself that I have now succeeded in making 
this finite human trinity quite intelligible to your 
mind. And you see, my brother, that it is not a 
trinity of persons, yet one of essentials. It is, more- 
over, a perfectly rational and intelligible trinity, and 
one which is seen to rest upon a foundation as solid 
and enduring as the soul itself. Can you show, accord- 
ing to any fair argument or sound philosophy, that 
your personal trinity is equally essential, or that it 
rests upon an equally substantial foundation ? Try, 
and see if you can. 

Now this human trinity — such as I have shown to 
exist in every good and regenerate man — I take to be 
a perfect image of the Divine Trinity. I look at this 
trinity in man, and I learn from it the true nature of 
the trinity in God. I feel that if I know anything of 
God from what I find in my own being that answers 
to a like quality in Him — be the likeness never sc 
3* 
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faint — then I know, from this trinity in myself, what is 
the nature of the Divine Trinity. And how else, let 
me ask, are we to learn the true nature of that Trinity ? 
How, even according to your own admission? For 
you declare that " no man can know one whit more of 
God than he possesses in his own being." And if 
there be in man such a trinity as I have shown to 
exist, why should we be unwilling to admit that the 
Divine Trinity must resemble this human one in its 
essential nature ? How, indeed, can the inference be 
resisted, since the Scripture assures us that man was 
originally created, and is now, since the fall, to be re- 
created, in God's own image? How, especially, can 
you deny the justice and necessity of this inference, 
after saying, as you have said, "that man was made 
in the image of God, in order, as we suppose, that 
he might understand Him?" Do you say it was 
never intended that we should understand the na- 
ture of the Divine Trinity ? What right have you 
to say this ? What authority for so believing or 
teaching ? It is, I am aware, and has long been, quite 
a popular saying among Christians ; but you, no doubt, 
will admit that it is none the less likely, on that 
account, to involve a popular error. How know you 
but a right understanding of the true nature of that 
trinal distinction which exists in God, may lead to 
most important practical results ? However that may 
be, I feel that I have abundant Scripture warrant for 
believing and saying that the trinity in man, such as I 
have here explained, is as much like the trinity in 
God, as our human love, or any other attribute of 
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our human nature, is like God's love, or any corres- 
ponding attribute of the Divine nature. And you be- 
lieve that Love is the grand and distinguishing charac- 
teristic of the Divine Being ; and that, in the lan- 
guage of the apostle, "He that dwelleth in Love, dwell- 
eth in God and God in him." You believe that true 
human love in men so nearly resembles God's love in 
its essential nature, that we may be said to understand 
and know God in the degree that we have this love ; and 
that we can truly understand Him in no other way. 
For, after saying — and I agree with you entirely — 
" that love in me is no fit measure of the depth, or the 
breadth, or the length, or the versatility of the love of 
God," you add : " but yet it is a true criterion by which 
to judge of the essential quality of love in God." You 
also say, " that if you know what disinterested love is, 
then you know the kind of love that God feels." And 
again : " The spiritual and higher nature of man is 
really, absolutely like God's ; " and " we can compre- 
hend God only to the degree that His power, in-dwell- 
ing in us, causes our higher nature to act as His nature 
acts, thus rendering us interpreters of Him." This 
is perfectly true ; and you might have cited, in con- 
firmation of its truth, those beautiful words of the 
Apostle, " Beloved, let us love one another ; for love 
is of God ; and every one that loveth is born of God, 
and knoweth God. He that loveth not, knoweth not 
God ; for God is love." 

But is not God Wisdom or Truth, as well as Love 
or Goodness ? His wisdom is infinite ; and therefore 
we say He is omniscient. And although His wisdom 
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does not, and cannot exist apart from His love, any 
more than light can exist apart from heat, yet we can 
contemplate it as a distinct element in the Divine 
Being. The distinction between the Divine Love and 
the Divine Wisdom is as clear as that between human 
affection and human thought, or between the will and 
the understanding of man. And pursuing one step 
further the excellent line of argument in your ser- 
mon — a step which I think you cannot consistently 
forbid — should we not say, that truth in a regenerate 
human mind is so like truth in the Divine mind, or 
that the wisdom in a righteous man's understanding 
is so like the wisdom of God, that the former may be 
taken as a "true criterion by which to judge" of the 
essential nature or quality of the latter ? What, in- 
deed, can we really know of the Divine Wisdom, save 
as that wisdom is revealed in our own souls — in the 
thoughts or truths which illumine our understanding ? 
And may we not also — going a step further— make 
the same remarks in reference to God's power, and 
the true mode of comprehending it, or forming any 
idea of it? The power of a good and thoroughly 
regenerate soul — the power of disinterested love in 
the will operating in conjunction with genuine truth 
in the understanding — can anything give us a better 
idea of God's power than this ? Does not the nature 
of this power — finite and feeble as it is— illustrate 
completely the nature of the Divine omnipotence? 
How else can we rightly understand the power of 
God, or where else shall we go to learn its true 
nature? Nor does the nature of the Divine power as 
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thus taught us, appear to differ materially from your 
own idea of it as set forth in your sermon. You re- 
ject very decidedly the old idea of a God of "mon- 
archic power and physical grandeur " — of a God whose 
greatness is supposed to consist " in the great strength 
of his muscle." You even flout this idea, justly char- 
acterizing it as "false," "gross," "vulgar," and "bar- 
baric." Nor do you believe that God's greatness or 
omnipotence consists in mere intellectual power, or 
that He is " a being of immense intellect" alone. Yet 
you do not believe Him to be an unintelligent Being 
— a Being without intellect. On the contrary, you be- 
lieve His intellect to be great and unfathomable, com- 
prehending in its stupendous grasp, all truth, all 
knowledge, all wisdom. But you believe that mighty 
intellect to exist in close and indissoluble union with 
another attribute, quite distinct from it, and of a 
nature superior to it. You believe it to be united 
with a will of equal amplitude and power — with love 
or justice infinitely holy, pure, and perfect. How 
else am I to interpret your language when you say, 
"Though I cannot worship a God of mere omnipo- 
tence, or vast intelligence, or right-handed justice — 
yet when I see a God with omnipotence, intelligence, 
and justice, who could be so unselfish and so noble 
as to give himself for the weak, the despised, and the 
down-trodden, and lift them up into the majesty of his 
own nature, I cannot help adoring him." By God's 
justice, I suppose you here mean His love in exercise ; 
for you have elsewhere in your sermon spoken of love 
as the noblest attribute of the Divine Being ; and I 
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cannot, therefore, suppose you meant to overlook this 
in the brief summary here given of the attributes of 
that God whom you "cannot help adoring." Besides, 
what else is pure justice but pure love — love of the 
right, the good, and the true ? — such love as finds its 
full satisfaction only in ultimate acts — in the practice 
of the right and the true ? God's mercy, too, — what 
is this but a manifestation of His love? And so of 
His goodness, tenderness, forbearance, condescension 
and all the other attributes of which you speak. If 
such, then, be your meaning of justice in the sentence 
just quoted, it is as if you had said, " When I see a 
God with omnipotence [power], intelligence [wisdom], 
and justice [pure and unselfish love] united, I believe 
in Him, and cannot help adoring Him." And if this 
shows that you already believe in, and adore — appa- 
rently without being conscious of it — the very Trinity 
whose nature I am endeavoring to unfold and make 
plain, it is all the more gratifying to me. But I would 
suggest for your serious consideration, whether, in 
that case — supposing this trinal distinction of love, 
wisdom, and power, to exist in each of your three 
persons in the Godhead — you have not a compound 
trinity, or a trinity of trinities, in the God of whom 
you are thinking ; — nine instead of three " somewhats," 
to use a term which' Dr. Stuart would substitute for 
that of persons in the Trinity. 

Will, understanding, and action, then, constitute the 
trinity in every finite human being. And with every 
regenerate man, whose heart has become the receptacle 
of disinterested love, and his understanding the recep- 
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tacle of heavenly wisdom, and his life conformable 
thereto, this trinity is the union of love, wisdom, and 
use. You will concede, I think, that this trinity is 
exceedingly simple and easily understood. At the 
same time it is one about which we need have no 
doubt — one, of whose existence and nature we are as 
certain as we are of the existence of the soul itself. 
And what is easier than to learn from this the nature 
of the Divine Trinity ? Why should we perplex our- 
selves about so plain a subject, or suffer our minds to 
be confused or entangled in a web of mystery and 
contradiction, by the speculations or decrees of men 
who lived many hundred years ago ? Why, especially, 
should we do this, when the soul itself is an open book, 
in which we may read, if we will, the solution of this 
mystery ? Seeing too, that God himself, by teaching 
us that he made man originally in His own image, and 
now regenerates or re-creates him in the same divine 
likeness, has clearly indicated the direction in which 
we ought to look, if we would learn His true nature 
and character. To see clearly the nature of the trinity 
in God, we have only to look at the image of that 
trinity in ourselves. We have only to conceive the 
trinity existing in every regenerate or regenerating 
man to be infinitely expanded, and we have the Divine 
Trinity. Let our finite human love — such love, I 
mean, as dwells in the heart of a regenerate man — 
be increased without limit, let it be infinitely aug- 
mented in purity, amplitude, and power, and what 
have we but the Divine Love ? Let our finite human 
wisdom (the truths in our understanding) be aug- 
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men ted in like manner and degree, so as to embrace 
all truth and all knowledge in all spheres and through- 
out all worlds, and what have we but the Divine 
Wisdom? And let our finite human power — the 
power of a good will operating in conjunction with a 
wise or enlightened understanding, and so ultimating 
itself in useful acts — in deeds of kindness, beneficence, 
and good will to men — be increased to infinity, and 
what have we but the Divine Power ? 

Divine Love, Divine Wisdom, and Divine Power, 
therefore, or what is the same, Divine Goodness, 
Divine Truth, and their Divine Proceeding Operation, 
constitute the Divine Trinity. And since the love in 
the heart of a regenerate man is an image of the 
Divine Love, and the wisdom in his understanding is 
an image of the Divine Wisdom, and his sphere of 
active usefulness is an image of God's operative en- 
ergy, or of the sphere of the Divine Activity, therefore 
such a man is a, true image and likeness of God, 
having in himself a complete image of the Divine 
Trinity. 

Pardon me, my brother, if, in my anxiety to make 
myself understood, I become somewhat tedious. The 
subject is of too great magnitude and importance, and 
involving, as we shall see in the sequal, issues of too 
great moment as affecting the popular theology, to be 
hastily passed over, or properly discussed within nar- 
row limits. I have something further to say on the 
point argued in this letter — further illustrations to 
present, and further Scripture evidence to offer. But 
the already excessive length of this epistle, admonishes 
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me of the propriety of postponing to another time 
what further remarks I have to make on this point. 
Hoping, therefore, that you will give to what I have 
here said that candid consideration which it merits, 
I remain, as ever, 

Your Friend and Brother, 

B. F. Barrett. 
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LETTER IV. 

FUBTHEB EVIDENCE AND ILLUSTRATIONS OF THE 
TRINITP. 

My Dear Sir : — It was the purpose of my last let- 
ter to explain the nature of that trinal distinction in 
man, which I hold to be a true image, and therefore a 
fit interpreter, of the trinal distinction in God. And 
I showed that this finite human trinity is by no means 
arbitrary or fanciful — no cunning device of man's 
wisdom — but the union of three essentials in one -person. 
We cannot conceive of a human being existing as a 
human being, without a will, an understanding, and 
their proceeding operation, any more than we can con- 
ceive of a living human body existing as such, without 
heart, lungs, and their reciprocal action. There is a 
great truth, then, in the remark of one of the early 
Christian Fathers (Augustine) who said : " Every man, 
as created in the image of God, carries about him a kind 
of emblem of the divine nature, in the three-fold dis- 
tinction of his own." Nay, much more than " a kind 
of emblem " — a complete image of the three-fold dis- 
tinction in God. — But I did not, in my last letter, 
conclude what I wished to say on this point, and there- 
fore crave your indulgence in a few further remarks. 

I have said that the will of man, when regenerate— 



THE SUBJECT FURTHER ILLUSTRATED. 61 

when renewed "after the image of Him that created 
him " — is an image of the Divine Will ; or, what is the 
same, that disinterested love in the finite human will, 
is an image of that Divine Love which dwells in or 
constitutes the infinite will of God ; that wisdom or 
truth in the finite human understanding, is an image of 
that Divine Wisdom which dwells in or constitutes 
the infinite understanding of God ; and that our finite 
human power, resulting from the union of will and 
understanding, is an image of the infinite Divine Pow- 
er. I now go further, and say — and I cannot doubt 
but you will agree with me here — that all the love, 
wisdom, and power in man, is momentarily received 
from God. Disinterested love in us is not our own, 
nor of our originating. We can no more originate 
one spark of love, than we can originate life, or create 
a world. We are mere recipient subjects — endowed 
with the power, it is true, of modifying, perverting or 
suffocating what we receive. Every spark of love in 
us flows into our souls from the Divine Love, and 
should be acknowledged as a precious gift from the 
Lord. And so with every ray of truth in the human 
understanding. Not a single truth is properly ours 
—not one originates in ourselves. We have no wis- 
dom of our own, but all we have is every moment re- 
ceived from the Divine Wisdom ; and no man is truly 
wise, who does not perceive and acknowledge this. So 
likewise with our finite human power : This, too, is 
the momentary gift of God — an influx into us from the 
Divine Power. K God's power were for one moment 
withdrawn, we could not move a muscle nor draw a 
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single breath ; and this also should be heartily ac- 
knowledged. So true is it that " in Him we live, and 
move, and have our being '' (Acts xvii. 28) ; and that 
vnthout Him, we can do nothing (John xv. 5). 

Not only, then, is that finite human trinity — that 
distinction of love, wisdom, and power, in man — an 
image of the Divine Trinity, but it has its origin in 
that Trinity. It exists from it, and could not have de- 
rived its existence from any other source. In other 
words there eould not be any such trinal distinction in 
the finite creature man, as I have shown to exist, if 
there were not a corresponding trine of a like nature 
in the Infinite Creator. And if our human love, wis- 
dom, and power, do not originate in ourselves, but flow 
into us every moment from the Lord, then there must 
exist in Him a trine of just such a nature as this which 
we find in ourselves. And if there is a clear distinc- 
tion between love, wisdom, and power, in us— if will, 
understanding, and action, are not to be confounded 
in man — then the distinction between the three cor- 
responding elements in the Divine Being must be 
equally clear, and the three be equally incapable of 
being confounded in Him. So that this trinity in man 
is an ever present revelation of the nature of the trin- 
ity in God. It is, so to speak, the ever present and 
living God, revealing, as in an image, the exact nature 
of that trinal distinction which eternally exists in 
Himself. 

Furthermore — what is implied by that union or one- 
ness between man and his Maker, which Christians so 
devoutly yearn after, which the Bible encourages the 
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faithful to hope for, and which many feel that they 
have had the happiness already to attain ? What is 
that union of the disciples with the indwelling Father 
and Son, to which our Saviour refers when he prays 
" That they all may be one ; as thou, Father, art in me 
and I in thee, that they also may be one in us." " I in 
them, and thou in me, that they may be made perfect in 
one." And again, when He says: "Abide in me and I in 
you. As the branch cannot bear fruit of itself, except it 
abide in the vine, no more can ye except ye abide in 
me. I am the vine, ye are the branches." This, un- 
doubtedly, is that union with Christ, of which Chris- 
tians so often speak, and for which they so fervently 
pray ; a union, which, when full and complete, is the 
soul's own Sabbath-day — a stale of inward peace and 
rest such as the world cannot give. What is this 
union ? Can it be any other than such a union of our 
minds with the Divine Mind, that every wish, thought, 
and deed of ours shall be in accordance with the Di- 
vine requirements ? Such a union, that our will shall 
be completely swallowed up, as it were, in the Divine 
will ? — that we shall have no will of our own, but find 
our highest delight in doing the will of the Lord ? 
When the selfish dispositions and feelings of the natu- 
ral man are completely subdued — when God has taken 
up His abode in our hearts, and dwells within us in 
such fullness that our own life is lost, as it were, in 
His life — when we love only what He loves, and love 
to do only what He loves to have us do, then our souls 
are at-one with Him, and we enjoy that rest which is 
promised to the people of God. Then we live in Him, 
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and He in us, and we understand the full import of the 
Saviour's declaration, " He that loseth his life for my 
sake, shall find it." But to do, and take delight in 
doing, God's will, implies that we understand His will, 
so far at least as relates to ourselves. His will to 
man is expressed in his "Word ; and although in the 
first stages of regeneration, we are obliged to compel 
ourselves to obey the precepts of the Word, we at last, 
through this self-compelled labor, acquire the victory 
over our disorderly and selfish inclinations, and come 
into a state of genuine love — a state in which we de- 
light to do God's will, and when it may be said that 
we dwell in His love and His love dwells in us. 
Agreeable to these words of the Lord : " If ye keep 
my commandments, ye shall abide in my love." And 
the Apostle John says : " He that dwelleth in love, 
dwelleth in God and God in him." And when the 
heart is right in the sight of God — when our single 
and abiding purpose is to do His will, — then He flows 
into the understanding with the light of His wisdom, 
and thus makes known His will to us ; for it is in all 
cases the selfish and evil loves in the will, which dark- 
en the understanding by shutting out all spiritual illu- 
mination, or changing truth into falsity. Hence the 
Lord says : " If thine eye be single, thy whole body 
shall be full of light. But if thine eye be evil, thy 
whole body shall be full of darkness." 

This union or at-onement of the soul with Christ, 
then, what is it but the indwelling of the Divine life in 
us, and the outworking of that life in corresponding 
forms of use and beauty ? What is it but the union of 
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that trine in us, of love, wisdom, and use, with the 
corresponding trine in God ? When our wills are so 
conformed to the Divine will that we love only what 
He loves, and desire to be and to do only what He 
desires to have us, and when our understandings are 
so imbued with the Divine Wisdom, that we can clear- 
ly see what it is that God desires us to be and to do, 
and when our sphere of life is conformable. thereto — 
our actions prompted by heavenly love and guided by 
heavenly wisdom — then is our union with Christ com- 
plete. Then is the truth of the Apostle's declaration 
fulfilled in us : " For ye are dead, and your life is hid 
with Christ in God ; " — yes, " dead indeed unto sin, 
but alive unto God." Then may we say with the 
same Apostle : " I am crucified with Christ ; neverthe- 
less I live ; yet not I, but Christ liveth in me." But 
how plain is it to see that our union with Him cannot- 
be complete, if either element in that trine which we 
have seen to be essential to perfect manhood, be want- 
ing. 

It is hardly necessary to attempt to prove the exis- 
tence of such a trinal distinction in God, as that which 
we find revealed in man. For what Christian does 
not believe already that the Divine Being is a Being 
of infinite Love, Wisdom, and Power ? The Bible 
declares that " God is Love ; and he that dwelleth in 
love, dwelleth in God and God in him." And in pas- 
sages too numerous to mention, His will is spoken of 
which Paul characterizes as " that good, and accepta- 
ble, and perfect will of God -"-^perfect, because He 
wills nothing save what His infinitely pure and perfect 
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love prompts. The Bible also represents God as in- 
finitely wise, as well as infinitely good ; as having cre- 
ated all things — the earth and the heavens — by His 
wisdom ; as being Wisdom itself and Truth itself, and 
as giving to men all the wisdom they possess : for His 
Word is truth ; and " the Word," it is said, " was in 
the beginning with God." And the Psalmist assures 
us that " His understanding is infinite." And how 
often, too, does the Bible speak of God's power and 
omnipotence. How often is He called " the Almighty" 
and " God Almighty." " For the Lord God omnipo- 
tent reigneth," was a part of that song of praise and 
thanksgiving which the Revelator heard from the lips 
of the angelic host, when he was in the spirit on the 
Lord's day. And the Psalmist says, " that power be- 
longeth unto God," and that He is " girded with pow- 
er ;" also that " He giveth strength and power unto 
his people." Yea, there is no power in the universe 
which belongeth not unto God ; — no power in man to 
think, to will, or to act, save what he receives every 
moment from the Divine Power. Therefore we are 
taught, when we pray, to ascribe unto God " the king- 
dom, and the power, and the glory forever." And you 
yourself, when speaking of the three Persons in the 
Godhead, have declared your belief " that these three 
Beings " possess " separate and distinct understand- 
ings," and " separate and distinct wills." And although 
in this connection you have said nothing of God's pow- 
er, I conclude that the omission was purely inadvertent 
since you have repeatedly spoken of it in other parts 
of your sermon. Thus you say : " We can comprehend 
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God only to the degree that His power, indwelling in 
us, causes our higher nature to act as His nature acts, 
thus rendering us interpreters of Him." You believe 
then, that God is a Being of power, as well as of will 
and understanding ; and not only so, but that when 
our higher nature acts as His nature acts, the action 
is purely the result of the indwelling of His power 
in us. (Nor do I suppose it is your belief that even 
our lower nature has any power of its own to act, save 
what it receives by influx every moment from the 
Lord.) And herein your belief is clearly in agree- 
ment with the teachings of Scripture. The Bible is 
full and explicit upon this subject. It teaches that 
God is a Divine Being or Person ; and you, in your 
sermon, have declared that no man can form any con- 
ception of God except as a person. "An impersonal 
God, such as fancy imagines— a vast diffusive power — 
the essence or the life of the universe — a spiritual 
vitality" — such as the philosophic pantheism of our 
times is prone to represent, you justly characterize as 
" trashy nonsense " — " mere fantastic moonshine." And 
as a person, the Bible represents God as possessing 
the three essential attributes of a person — will, under- 
standing and action. It teaches that He is Love, and 
the source of all the love that dwells in the bosoms of 
men and angels. It teaches that He is Wisdom, and 
the fountain of all the wisdom in finite minds. It 
teaches that He is Power, and the source and centre 
of all the power in the universe. These are the three 
great personal attributes ascribed to God in many 
parts of His own Word, and whose existence is im- 
4 
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plied on every page. These, therefore, are the three 
attributes which the Divine Being himself has been 
pleased to reveal unto men. And has He, I ask, 
revealed any other attributes as existing in. or belong- 
ing to, His own divine Person? — any attributes, I 
mean, not flowing from, or clearly comprehended in, 
the three 1 have mentioned ? Can you imagine a sin- 
gle one ? The Bible, indeed, tells us of God's good- 
ness, and mercy, and forbearance, and compassion, and 
long-suffering, and forgiveness ; of His knowledge, 
and foresight, and greatness, and majesty, and glory. 
But it is easy to see that each of these attributes is as 
clearly comprehended in the three essentials of which 
I have spoken, and is merely one of their varied man- 
ifestations, as that tenderness, forbearance, pity, and 
forgiveness in man, are but the varied manifestations 
of love and wisdom in the finite human being. 

You speak, I know, of a "separate and distinct 
conscience," as belonging to each of your three Persons 
in the Godhead ; but this is your own language, and 
is, I submit, wholly unauthorized by divine Revelation. 
The Bible nowhere speaks of God's conscience. And 
what is conscience in man ? Not a separate and dis- 
tinct faculty, surely, but a perception or judgment of 
our own actions — as good or bad, right or wrong — 
and a consequent inward approval or condemnation 
of the same, or of ourselves on account of them. 
And who cannot see that such perception or judgment, 
accompanied by such inward approval or condemna- 
tion, depends in all cases upon the state of the heart 
and the head? — that is, upon the quality of love in 
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the will, and of wisdom in the understanding ? livery 
one's conscience, therefore, is according to the degree 
of his enlightenment and spiritual renovation — which 
is only another way of saying, it is according to the 
state of his understanding and will. Else, how shall 
we explain the well-known fact, that the very same 
acts performed by different persons brought up in the 
same community, but differently educated, are regarded 
by them very differently? — so differently, indeed, that 
while some regard them as innocent and right — having 
been so educated — others, differently instructed, can- 
not perform them without experiencing what is called 
the rebuke of conscience — an inward condemnation ? 
Conscience, then, is no separate and distinct faculty, 
but is a result of the combined activity of will and 
understanding. Therefore it is good or bad, healthy 
or morbid, tender or hard, sensitive or obtuse, accord- 
ing to the degree in which the will is purified and the 
understanding illumined. 

And not only does the Bible, from beginning to end, 
affirm that trinal distinction in God of which I have 
spoken, and whose nature I have endeavored to ex- 
plain, but the created universe everywhere proclaims 
the self-same doctrine. For Love, Wisdom, and Pow- 
er divine, are legibly stamped on all God's works. 
In every object of creation, from the great sun that 
warms and enlightens us, down to the smallest atom 
that quivers in his beams, there exists a vital force— 
a kind of wffl-principle — united at the same time with 
an intelligence, which guides it with undeviating cer- 
tainty to the fulfilment of its destined use. What is 
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there throughout the broad realms of nature, that 
does not speak to us of the love and wisdom and 
power of God? And may we not learn, from the 
visible things of creation, the invisible things of the 
Creator ? Evidently the great Apostle to the Gen- 
tiles so believed, when he wrote, " For the invisible 
things of Him from the creation of the world are 
clearly seen, being understood by the things that are 
made, even His eternal power and Godhead" (Rom. 
i. 20.) Yes: even his Godhead, says Paul, may be 
understood by the things that are made — the outward 
and visible things of the created universe. Yet, 
strange to say, in the face of this explicit declaration 
of the Apostle, the majority of theologians have set- 
tled down in the conviction that the nature of the 
trinal distinction in the Godhead is a profound mys- 
tery — something which no human intellect can grasp 
or take cognizance of — something which has no anal- 
ogy in man or nature — something which cannot he 
seen or " understood by the things that are made ! w 
And should not this obvious conflict between our 
theologians and the Apostle, lead the former to a care- 
ful and prayerful re-examination of their doctrine of 
the Trinity ? Should it not lead them to suspect that 
the nature of the trine in the Godhead has been totally 
misapprehended ? 

But there is no conflict between this language of 
Paul, and that kind of trinity in God which I am 
advocating. On the contrary, the Apostle's declara- 
tion is fully justified by what I regard as the true 
doctrine on this .subject. I contend that the trine in 



THE SUBJECT FURTHER ILLUSTRATED. 77 

the Godhead, or the nature of that trine, may be 
" clearly seen, being understood by the things that are 
made." And among the things of creation what single 
object presents itself to our minds as a fitter symbol 
or representation in this lower sphere, of the Divine 
Being, than the sun itself? The sun is to the natural, 
what God is to the spiritual world. As the sun is the 
centre of our planetary system, so God is the centre 
of every well-regulated moral system — every orderly 
community or society of human beings As the sun is 
the quickener and sustainer of all natural growths, so 
God is the quickener and sustainer of all moral 
growths — the inspirer of all those heavenly thoughts 
and affections, which spring up and blossom in the 
soul, and bring forth the precious fruits of righteous- 
ness. As all animal and vegetable life becomes torpid 
when the solar influences are withdrawn or shut out, 
and after a time sickens and dies, so, in the absence of 
God's quickening influence, does the soul become tor- 
pid, and at last pine away and die as to all true 
spiritual life. The sun, too, is present with his heat 
and light in all parts of the solar system, thereby 
illustrating the omnipresence of God. Therefore the 
sun is an appropriate symbol of the Divine Being, 
and is so used in the Sacred Scripture. " For the 
Lord God," says the Psalmist, " is a sun and shield." 
And one of the inspired prophets calls him "the sun 
of righteousness." He is the sun of the spiritual 
world, and no doubt so appears to the eyes of angels, 
but with ten-fold more brilliancy than our sun appears 
to us. What else could it have been but the beams 
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of that Divine Sun, which Paul saw on his way to 
Damascus, when his spiritual eye was couched, and 
the light of the upper spheres burst upon him in daz- 
zling splendor ? — when, as he says in his speech before 
King Agrippa. " At mid-day, King, I saw in the 
way a light from heaven above the brightness of the 
sun, shining round about me and them that journeyed 
with me." 

Reason and Scripture, therefore — and I might add, 
the common perception of all enlightened minds — 
concur in teaching, that among all created things in 
this lower sphere, the sun is the fittest emblem and 
best representative of the Creator Himself. And if 
there be a trinity in God, the sun, therefore, ought — 
next to man, the declared image of his Maker — to 
furnish the most striking illustration of that trinity. 
And so, indeed, it does. I have already alluded — 
incidentally, and by way of illustration — to that trinal 
distinction in the sun, of heat, light, and their pro- 
ceeding operation. These are not three suns, but 
three essentials in one sun. Three essentials, I say, 
because each is alike necessary to the very existence 
of the sun. And this solar trinity furnishes a com- 
plete illustration of the Divine Trinity. The solar 
heat illustrates the Divine Love, with which also 
it perfectly corresponds ; for the effects wrought 
by the sun's heat throughout the domains of nature, 
correspond in all respects to the effects of God's love 
throughout the realms of spirit. His love, indeed, is 
spiritual heat, and no doubt is perceived in heaven 
as a real and life-giving warmth. What else but this 
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love can Christians mean by that heavenly fire, with 
which they so often pray that God would warm their 
hearts? Or what else by that fire of the Lord of 
which the prophet speaks and which he declares " is in 
Zion" (Is. xxxi. 9) — that is in the Church — in the 
hearts of His people ? And the solar light illustrates 
with equal clearness and precision the Divine Wisdom, 
or God's glorious and all enlightening truth. We may 
say also, that the sun's light corresponds to God's 
wisdom or truth; for the operations and effects of 
this light in the natural sphere, correspond in all 
respects to the operations and effects of God's truth 
in the spiritual. Moreover, truth is spiritual light, 
and undoubtedly appears as light to the angels. For 
it is said : " They need no candle, neither light of the 
sun, for the Lord God giveth them light" (Rev. xxii. 5). 
What else, too, but spiritual light — the light of divine 
truth — can the Psalmist refer to, when he says : " Thy 
Word is a lamp unto my feet, and a light unto my 
path;" "The Lord is my light and my salvation?" 
Or the prophet, when he says : " For the Lord shall 
be thine everlasting light ;" " The Gentiles shall come 
to thy light;" " The people that walked in darkness 
have seen a great light," &c. ? And the Apostle John 
declares, that " God is light, and in Him is no dark- 
ness at all " (1 John i. 5). And another apostle calls 
those, whose minds have been illumined by God's 
truth, " the children of light, and the children of the 
day" (1 Thess. v. 5). And do not Christians often 
pray that God would give them light, when their mean- 
ing ia, that he would communicate His truth to their 
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understandings — would give them spiritual light? — 
So, too, the constant operation of the sun's heat and 
light, and their joint effects throughout the realms of 
matter, illustrate the divine proceeding operation of 
the Lord's love and wisdom, and their effects through- 
out the realms of spirit ; for the power of the one cor- 
responds exactly to the power of the other. 

So perfectly does the sun, the most striking emblem 
of the Divine Being to be found in all the domains of 
nature, illustrate, by its heat, light, and their joint 
operation, the nature of that trinal distinction in God, 
whereof the Bible speaks, and which it is the object 
of these letters to unfold and explain ! Verily, then, 
may we affirm with the Apostle, that " the invisible 
things of Him from the creation of the world are 
clearly seen, being understood by the things that are 
made, even His eternal power and Godhead." Yes : 
even the nature of the trinity in God, about which 
theologians have so long perplexed themselves and 
vexed each other, may be clearly seen and under- 
stood by the things that are made. 

But I anticipate the difficulty which may still linger 
in your mind, even if I could natter myself that I 
have been so fortunate as to win your assent to most 
that I have thus far said : It is, to see clearly how 
the language of the New Testament, upon whose 
teachings the popular doctrine of the Trinity is sup- 
posed to rest, is to be reconciled with the view of the 
subject such as I have here presented. The New Testa- 
ment, you will say, sets before us a trinity of Father, 
Son, and Holy Spirit — apparently three Persons. And 
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you may not readily perceive how this is to be satisfac- 
torily expounded in accordance with the New Doc- 
trine. I do not propose to leave this point unex- 
plained ; and I hope, before finally dismissing the 
subject, to be able to remove from your mind all 
reasonable objections, based upon any supposed teach- 
ings of the Bible, against the doctrine I am advo- 
cating. Previously, however, I must claim your 
indulgence while I consider the subject under another 
aspect ; and that is, with reference to its practical bear- 
ings, or the obvious tendency and legitimate influence 
of the Old and New view respectively upon Christian 
life and character. To this aspect of the subject I 
propose to invite your kind but serious attention in 
my next letter. Meanwhile I remain 

Truly your Friend and Brother, 

B. F. Baerett. 



4* 
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LETTER V. 

PRACTICAL BEARINGS OP THE NEW DOCTRINE. 

My Dear Sir : — If my letters to you should prove 
somewhat tedious, 1 trust you will look with indul- 
gence upon this fault, and find, at least, some apology 
for it in the importance of the theme, and in the anxi- 
ety which I feel to make myself clearly understood. 
I am well aware that, through a desire to be explicit, 
and a fear of leaving my own view of the subject in 
any ambiguous or doubtful light, I am in danger of 
being betrayed into a wearisome prolixity. But I 
hope you will not allow this to prevent you from care- 
fully pursuing the chain of my argument, and weigh- 
ing with candor the conclusions reached. 

Having explained and illustrated, as well as I am 
able, what I regard as the true doctrine concerning 
the Divine Trinity, I proceed now, agreeable to the 
promise in my last letter, to exhibit the practical bear- 
ings of this new doctrine. 

And here let me say that I regard this as one of the 
surest tests of the truth or the falsity of any doctrine 
— viz., its legitimate practical tendency. For, what is 
the end of all doctrine ? "What is the object that re- 
ligious teachers have in view in all their doctrinal in- 
struction ? For no one, I presume, regards doctrine 
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itself as an end. It is not proclaimed simply as an 
intellectual exercise, nor set forth merely as a thing to 
be gazed at and admired, or as the means of furnish- 
ing a healthy excitement to the intellect. When you 
preach any doctrine to your people, you expect, or at 
least desire them to believe it. Nor would you, I sup- 
pose, be quite satisfied to have the doctrine you teach 
merely find a lodgment in the intellect. You expect, 
or at least desire, that it may first be believed and 
then obeyed. You probably would regard the mere 
believing of any doctrine, however true or important, 
as of small consequence, unless such belief be followed 
by obedience. What you wish, doubtless is, that your 
people may live the doctrine you teach, or the truth 
they believe — for no truth, I take it, has fully accom- 
plished its mission to the soul, until it has, through 
obedience, become inwrought into the life and charac- 
ter. A doctrine may be true, and of the utmost im- 
portance ; but so long as it finds a lodgment only in 
the intellect, it is barren of results — it has not ac- 
complished the end for which it was given — it is as 
useless as would be the science of arithmetic, music, or 
agriculture, if never reduced to practice. 

All doctrine, then, is to be regarded not as an end, 
but simply as a means to an end — and that end is life. 
Doctrine — I speak here of religious doctrine — may be 
considered as the science of spiritual life ; and, like 
all other sciences, of no value unless reduced to prac- 
tice. It addresses itself to the intellect — the eye of 
the mind — and is as a guide-post to point us the way 
to heaven. But of what use is it to know the way, 
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unless we walk in it ? Why is the doctrine you preach 
preferable to that preached by Brigham Young or 
Parker Pillsbury ? Simply because its effect upon the 
life and character is preferable — because it exerts a 
more quickening, elevating, and purifying influence — 
because it leads more directly to the formation and 
nurture of a pure and holy life — because it tends more 
strongly to the repression of the baser, and the de- 
velopment of the nobler qualities of our nature, and 
thus to the attainment of a more perfect manhood. 
Your doctrine concerning the Lord, for example, 
which represents Him as a Being of pure and unselfish 
love, — what advantage has it over " that view of God 
which measures. Him by his great right arm merely,'' 
and which you justly characterize as " barbaric and 
low ?" Undoubtedly this, that its influence is better ; — 
that its tendency is to lift men up from a low, barbar- 
ic condition, into one nearer allied to that of the an- 
gels. 

Life, then, I take to be the end of all doctrine. And 
in this I am happy to know that you fully agree with 
me ; for in a sermon of yours published in the Indepen- 
dent of Sept. 22d, you say ; " All doctrine is itself to 
be tried by its power of producing life." And again 
you say : " The end of the law is love out of a pure 
heart" — that is, pure and unselfish love, such as dwells 
in the bosom of angels, and images the Divine. This 
being conceded, we may assume, as a sure and safe 
test of any doctrine, its obvious practical tendency. 
If the doctrine, when carried out in practice, is seen 
to exert a beneficent influence, or if its evident ten- 
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dency is to develope a higher and nobler manhood, 
and so to lead the believer onward and upward in the 
path to heaven, then the doctrine cannot be false ; 
and if its legitimate tendency be clearly the opposite 
of this, that is evidence that the doctrine cannot be 
true. "For every tree is known by its own fruit. 
For of thorns men do not gather figs, nor of a bram- 
ble bush gather they grapes." But if its tendency 
appears to be of a neutral character, or if the doc- 
trine be mysterious and incomprehensible, and as such, 
one that exerts no influence either good or evil upon 
the heart of the believer, then, to say the least of it, 
the doctrine is doubtful. It is of no consequence 
what our mental attitude be in regard to it. We may 
reject it, and be not a whit worse for the rejection ; 
we may accept it, or profess to accept it, and be not a 
whit better. For the doctrine, according to our sup- 
position, is admitted to be not a doctrine of life; 
therefore the life cannot be at all affected either by 
our acceptance or rejection of it. 

Assuming the test here laid down to be correct, I 
come now to apply it to that doctrine concerning the 
Divine Trinity which I am advocating. For if all 
doctrine has relation to life, and the obvious tendency 
of any one, when reduced to practice, is to be taken 
as evidence of its truth or falsity, this ought to be 
eminently true of a doctrine so important and central 
as that concerning the Object of our worship, or con- 
cerning the nature of the trinity in God. We should 
expect that the true view of this subject would be 
found to have very important practical bearings, and 
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to lead directly to the most beneficent results. Let 
us look, then, at the plain practical tendency of this 
new doctrine of the Trinity. Let us see what the 
necessary result of the doctrine is, when carried out 
in practice, or when fairly applied to life. 

You know that Christians have hitherto disagreed 
considerably upon the great question of man's salva- 
tion. They have differed in opinion, both as to the 
nature of this work, and the means by which it is 
accomplished. Some have maintained that faith is the 
all-essential thing, or that we are saved by faith alone. 
And it cannot be denied that there are passages in the 
Bible which do appear to favor this doctrine — nay, 
which appear to teach it very plainly. Take, for ex- 
ample, the following : " He that believeth and is bap- 
tized, shall be saved ; but he that believeth not, shall 
be damned." " Thy faith hath saved thee." " He 
that heareth my words, and believeth on Him that sent 
me, hath everlasting life, and shall not come into con- 
demnation, but is passed from death unto life." " Be- 
lieve on the Lord Jesus Christ, and thou slialt he 
saved." " Therefore we conclude that a man is justi- 
fied by faith." "For by grace are ye saved through 
faith" — and many more passages of similar purport. 

Others have maintained that belief or faith is a 
matter of little consequence ; — that men are not saved 
by faith, but by love or charity ; and they, too, are 
ready to meet you with their proof texts. They cite 
in support of their doctrine, such passages as these : 
" By this shall all men know that ye are my disciples, 
if ye have love one to another." " Love worketh no 
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ill to his neighbor ; therefore love is the fulfilling of 
the law." " G-od is love ; and he that dwelleth in 
love, dwelleth in God, and God in him." "And 
every one that loveth is born of God, and knoweth 
God." " And above all things put on charity, which 
is the bond of perfectness." " Now the end of the 
commandment is charity.'" " And though I have the 
gift of prophecy, and understand all mysteries and 
all knowledge ; and though I have all faith so that I 
could remove mountains, and have not charity, I am 
nothing." 

Others, again, have believed and taught the doc- 
trine of salvation by works. Some ministers, you 
know, make works the burden of their preaching. 
And these, too, can quote numerous texts of Scripture 
in support of their view ; such, for example, as the 
following : " Not every one that saith unto me, Lord I 
Lord ! shall enter into the kingdom of heaven ; but 
he that doeth the will of my Father which is in heav- 
en." " And why call ye me Lord, Lord, and do not 
the things which I say 1" " He shall render to every 
man according to his works." " I have not found thy 
works perfect before God." "Blessed are they that 
do His commandments, that they may have right to 
the tree of life, and may enter in through the gates 
into the city." " And the dead were judged out of 
those things which were written in the books, accord- 
ing to their works." 

Now it appears from all of the above texts, as if 
the Bible sometimes taught that men are saved by 
faith alone, sometimes by charity alone, and sometimes 
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by works alone. I say the Bible appears to teach these 
three different ways or means of salvation, just as it 
appears to teach the existence of three persons in the 
Godhead ; and the amount of Scripture evidence in 
support of each of these ways, is known to be nearly 
equal. What then ? Shall we say that the Bible is 
really in conflict with itself upon this subject, as it 
appears to be ? Or shall we not rather believe that 
there is a way of understanding the Bible, which rec- 
onciles all such apparent contradictions, and brings 
all parts of it to a tally ? There were serious diffi- 
culties, you know — apparent contradictions— in our 
planetary system, which the old Ptolemaic theory of 
the heavens could not resolve nor account for ; but 
when Copernicus arose, and with true philosophic in- 
sight penetrated beyond mere appearances, how quick- 
ly did all former doubts and difficulties vanish ! And 
it is worth remembering that all the difficulties under 
the ancient system of astronomy, arose from a mistaken 
doctrine or theory in regard to the sun's relative 
position — from a theory which mistook the apparent for 
the real truth. And is it not possible that some simi- 
lar mistake may have been committed by the framers 
of our theological systems ? May not theologians have 
erred in their doctrine concerning Him, whom the 
Scripture declares to be " the Light of the world ?'' 
May not some mistaken view concerning the great 
central Sun of the moral universe— some view based 
upon the mere sensuous appearances of truth in the 
letter of the Word — be the chief cause of all the 
confusion and perplexity in our old systems of theolo- 
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gy ? May not the apparent contradictions and dis- 
crepancies — apparent only to s.uch as are disposed to 
rest in mere appearances — in the Divine Word itself, 
be attributable mainly to this cause ? And may not 
the true doctrine concerning the Lord, and the nature 
of the Trinity in Him, prepare a way of escape from 
the doubts and difficulties and contradictions in the 
old theologies, like as the new Copernican doctrine 
in regard to our planetary system and the sun's rela- 
tive position therein, swept away the difficulties 
which embarrassed the old astronomies, and brought 
harmony out of discord, order out of confusion? I 
cannot doubt but it will. 

And now let us see how the new doctrine of the 
Divine Trinity, such as I have all along been advoca- 
ting, must affect the views of Christians in regard to 
the way of salvation. Let us see whether, in the 
light of this new doctrine, there be really any contra- 
diction in the Bible on this subject ; and whether, 
when Christians have a right understanding of the 
nature of the trinity in God, it is possible for them 
to differ, as they have heretofore, in regard to the 
means of salvation. 

We assume that God alone is our salvation. This, 
indeed, is plainly taught in the Divine Word (see Ps. 
xxvii. 1 ; Is. xii. 2). We are saved, just in the 
degree that He dwells in us with a living and opera- 
tive energy. We have no wisdom and no love that 
can be properly called our own; nor have we any 
power to shun evil or to do good, save what we 
momentarily receive from the Lord. All, therefore, 
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that there is of heaven in angels, or of the church in 
men, is from Him, and exists in consequence of His 
immediate presence in the soul, constituting what is 
termed vital union with Him. " I am the vine," He 
says, " ye are the branches." " Abide in me and I in 
you. As the branch cannot bear fruit of itself 
except it abide in the vine, no more can ye, except ye 
abide in me — He that abideth in me and I in him 
the same bringeth forth much fruit : for without me, 
ye can do nothing. If a man abide not in me, he is 
cast forth as a branch, and is withered." We are, 
then, as dependent upon the Lord for all true heaven- 
ly life, as the branch is dependent upon the trunk 
with which it is united for its natural life ; and it is 
of primary importance that this truth be perceived 
and acknowledged. Nay, more ; whatever of deliv- 
erance we experience from the powers of darkness, 
whatever of salvation from the falses and evils of hell, 
whatever of the light of wisdom, or the warmth of 
love, or of holy and devout aspiration we enjoy, 
whatever of the peace and joy and bliss of heaven 
we come to know, is all from the Lord, and is the 
Lord in us. "In me ye shall have peace." "My 
peace I give unto you." And has He n->t promised 
to come unto, and make His abode with, all those who 
love Him and keep His commandments ? (John xiv. 
23.) Truly, then, may every true regenerating soul 
say with the inspired Psalmist, " The Lord is my 
light and my salvation." It is the presence and 
indwelling of Himself in the mind and heart of the 
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believer, that saves ; and without Him, salvation is 
not possible. 

But there is a trinity in God — not of persons, I main- 
tain, but of essentials — a trinity of Love, Wisdom, and 
Power. And because these are, each one of them, ab- 
solutely essential to the very existence of the Divine 
Being, just as will, understanding, and ability to act, 
are essential to the existence of a human being, or as 
heat, light, and their proceeding operation, are each 
essential to the existence of the sun, therefore the Lord 
cannot really dwell in the soul of man, unless He 
dwell there as to each and all the elements of the trin- 
ity existing in Himself. His love cannot exist apart 
from His wisdom, nor His wisdom apart from his love, 
nor either of these apart from the operative energy or 
holy proceeding which belongs to their nature, any 
more than, with the sun, heat can exist apart from 
light, or light apart from heat, or either of these apart 
from the proceeding and joint operation of them both. 
True, the sun's heatseems to be separated or withdrawn 
from his light in the winter season ; but this is merely 
an appearance, and is caused by the face of the earth 
being turned away from the sun, so that his beams fall 
more obliquely. Yet the heat is there still, indissolu- 
bly and forever united with the light ; and its genial 
warmth and quickening influence are felt, soon as the 
earth returns to a position favorable to their reception. 
Her position with reference to the sun, or her alienated 
face, is what shuts out from her bosom his quickening 
warmth, and binds her in icy fetters. And there is a 
corresponding winter in the soul, springing, too, from a 
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corresponding cause. There is a state in which the 
understanding is enlightened, while the will is unsub- 
dued — while the frosts of selfishness and death hold 
dominion in the heart. Yet still the Lord's love is in 
His truth, and is ever ready to flow into our hearts with 
its invigorating warmth, soon as our mental attitude 
is sufficiently changed; or our alienated faces are duly 
turned towards Him. Love, then, is never separated 
from its Wisdom, nor from its Holy Proceeding, in the 
Lord. In Him the three are eternally one. And in 
the degree that they are separated in man, man is sep- 
arated from the Lord ; for he is not in the moral im- 
age of his Maker, and therefore not in spiritual con- 
junction with Him. 

Now the Divine Love is the love of others out of 
itself. It is the love of imparting itself to others ; the 
love of doing good to others ; the love of saving and 
blessing the human race ; and this love, when duly re- 
ceived by man, becomes in him love of the neighbor, 
which is charity. And the Divine Wisdom is the wis- 
dom, rule, or law, according to which the Divine Love 
operates, and forever seeks to accomplish its benignant 
purposes ; and this Wisdom, when received into the 
human understanding, becomes faith in man, or the 
truth by which his love of the neighbor is enlightened 
and guided in its operations. And the Divine Pow- 
er or Holy Proceeding, which is the living energy or 
active operation of the Divine Love and Wisdom that 
forever seek to ultimate themselves in forms of use and 
beauty — this becomes in man a sphere of holy and ac- 
tive beneficence proceeding from his charity and faith. 
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or a life devoted to the good of humanity ; or, stated 
iu language still more comprehensive — good works. 

Thus it may be clearly seen, in the light of this new 
doctrine concerning the Divine Trinity, in what way 
or by what means it is that man is saved. Our doc- 
trine leads, by a strict logical necessity, to the conclu- 
sion that man is not saved by faith alone, nor by charity 
alone, nor by works alone, but by these three combined. 
It shows us, indeed, that there is no such thing as faith 
alone, or charity alone, or good works alone ; for each of 
them, in order to be genuine, must be united with the 
other two. The three must exist together in union, like 
light, heat, and their proceeding operation, else man is 
not a true image of his Maker ; for when the Lord, who 
alone is our salvation, really dwells in us, He must dwell 
undivided — must dwell as to each element of that trini- 
ty whichis essential to His own integrity. And all those 
in whom He thus dwells, are images and likenesses of 
Himself ; for their enlightened understandings are an 
image of the Divine Wisdom, their unselfish and lov- 
ing hearts are an image of the Divine Love, and their 
good works, or lives of active usefulness, are an image 
of the Divine Beneficence, otherwise called the Divine 
Power or Holy Proceeding. But as the heart of the 
natural man is supremely selfish — as the love which 
we receive hereditarily, and which, as we advance to 
years of maturity, becomes our ruling love, is not pure 
and unselfish like the Lord's love, but quite the oppo- 
site — therefore we must be regenerated — born again — 
before we can enter the heavenly kingdom. The 
heart's dominant affections must be changed. Our 
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life — the old and over-mastering life of self-love — must 
be subdued, put away, lost as it were, and the life of 
genuine, disinterested love from the Lord, which is the 
only true human life, must be received in its stead. 
Agreeable to the Lord's own words, " He that loseth 
his life for my sake, shall find it ;" that is, shall find 
his true life, in losing his natural, hereditary, selfish 
life. And this, doubtless, is what Paul meant, when 
he spoke of the need of " putting off the old man with 
his deeds," and of " putting on the new man, which is 
renewed in knowledge after the image of Him that cre- 
ated him." To be regenerated, then, is to be spirit- 
ually renewed or re-created " after the image " of our 
Maker. And what is it thus to be renewed after the 
Divine image, but to have the heart's natural love of 
self supplanted by a pure and disinterested love of the 
neighbor, resembling in some measure the nature of the 
Divine Love ? — the understanding swept of its false 
persuasions, and illumined with a wisdom which, com- 
ing from Above, bears some resemblance to the Divine 
Wisdom ? — and this heavenly love in the heart and 
heavenly wisdom in the head, going forth in the daily 
life, and outworking themselves in all sweet and gen- 
tle charities, in all noble and praiseworthy deeds? 
Surely you will admit that one who has experienced 
such an inward renewal, has been born again — born 
from Above — and has become a true child of the Heav- 
enly Father. And if every such soul has been renew- 
ed " after the image of Him that created him," how can 
any one deny or doubt that the nature of the Divine 
Trinity is just such as I have explained ? — not a trin- 
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ity of persons, as the Old and popular theology affirms, 
but one consisting of the three great essentials in the 
Divine Being — Love, Wisdom, and Operation — corres- 
ponding to will, understanding and action with man, 
or to heat, light and their proceeding operation with 
the sun ? 

See, now, the practical tendency of this new doctrine 
of the Trinity. It settles at once and forever, in the 
most convincing manner and upon an immovable basis, 
the question in regard to man's salvation, whether it 
be by faith, charity, or works ; for it shows us that it 
is only when these three exist together in man — viz : 
truth or faith in the understanding, love or charity in 
the will, and an activity directed towards good works 
as the ultimate form of charity and faith — that he is 
really an image of his Maker ; and until we are re- 
newed after the Divine image, we are not truly and fully 
saved. It shows us that the head, and heart, and hand, 
are all needful, all concerned in the work of salvation, 
and should all act together as one ; — that since man is 
gifted with an understanding, a will, and an ability to 
do, it was meant that he should be a believer, a lover, and 
a doer ; or that he should understand, ivill and obey the 
laws of his spirit's life. The tendency of this doctrine, 
therefore, is to incite us to the honest and faithful ex- 
ercise of all our faculties. It shows us that the intel- 
lect should be exercised in the acquisition of truth and 
the elimination of error ; that the will should be ex- 
ercised in the resistance of selfish and evil dispositions, 
and the cultivation of those that are generous, chari- 
table and God-like ; and that our human liberty, or 
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ability to do, should be exercised in the actual per- 
formance of noble, righteous and manly deeds — of 
works that are well-pleasing to Him who loveth righ- 
teousness, and rewardeth every man according to his 
works. Every one's works are but the ultimations of 
the things belonging to his will and understanding ; 
therefore, be their outward form whatever it may, 
when viewed internally, their true quality is seen to 
be such as is the love and the faith thence derived, 
from which the works have proceeded ; and this is 
why every one is finally to be judged and rewarded 
according to his works. 

While, therefore, this new doctrine of the Trinity 
encourages the freest and most faithful exercise of the 
understanding in the acquisition of a pure and well- 
grounded faith, it at the same time shows us that mere 
faith or belief, however strong and well-sustained, or 
truth alone, however ample its store or pure its quali- 
ty, is insufficient to save any one ; — that we are really 
saved only in the degree that the heart's natural self- 
ishness is overcome, and we are brought into a state 
to love what in itself is just, sincere, and right — to 
love, indeed, what God loves, and to find delight in 
doing what He loves to have us do. And it may fur- 
ther be seen, in the light of this heavenly doctrine, that 
our faith and charity are mere abstractions — that they 
have no foundation, and therefore cannot abide, unless 
they be ultimated in works or deeds of charity. Its 
tendency, therefore, is to make us doers, as well as 
learners, of the truth, and to prevent us from being 
satisfied with our spiritual condition, until, through 
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obedience to the truth, we have reached that state in 
which we love to obey, and experience a positive de- 
light in the performance of good uses from a genuine 
love of use ; for then only, as it is plain to see, are we 
renewed in the image of our Maker, having within us 
an image of the trinity that is in Him. 

And because we see that this trinity in ourselves, of 
love, wisdom and use, or charity, faith and works, de- 
rives its origin from a trinity of a corresponding na- 
ture in God, therefore the tendency of the doctrine is 
to produce in us a becoming humility. Seeing that 
our love, and wisdom and power, are not our own, but 
are every moment received from Him who is Love 
itself, and Wisdom itself, and Power itself, we shall 
claim no merit to ourselves on account of our love, 
knowledge or good works ; but shall be led from the 
heart to ascribe all the honor and all the glory unto 
the Lord alone. What shall we say, then, of a doc- 
trine, whose legitimate and strong tendency it is to 
make men more wise, more loving, more active in the 
performance of good works, and at the same time more 
truly humble ? Can such a doctrine be false ? " Do 
men gather grapes of thorns, or figs of thistles?" 

This new doctrine, too, reconciles the apparent dis- 
crepancies in the Bible in regard to the means of sal- 
vation. It shows us that charity, faith and works are 
each indispensable, though charity is to be regarded as 
the prime essential, and without which our faith and 
works have no vitality. And because faith is neces- 
sary, therefore it is sometimes spoken of as if sal- 
5 
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vation were by faith alone. But inasmuch as a state of 
love or charity is the heavenly state, therefore it is that 
charity is sometimes spoken of as greater than all other 
virtues ; and he that loveth is said to dwell in God, and 
God in him. But as charity and faith are nothing, or 
mere abstractions, save as they are embodied in some 
form, or ultimated in works, therefore works are some- 
times spoken of in the Scripture as the criterion by 
which every one is to be finally judged, as if we were 
saved by works alone. Therefore the saying of each 
of the Apostles is true — that " love is the fulfilling of 
the law ;" yet " without faith, it is impossible to please 
God ; " but " faith without works is dead." Accord- 
ingly, the Lord Himself says : " Whosoever, therefore, 
heareth these sayings of mine, and doeth them, I will 
liken him unto a wise man who built his house upon 
a rock; and the rain descended, and the floods came, 
and the winds blew and beat upon that house, and it 
fell not, for it was founded upon a rock." Hearing 
and doing the Lord's words, then, is the only way to 
build our spiritual house upon a firm and enduring 
basis ; and what more or less is implied in this, than 
understanding, willing and obeying the divine pre- 
cepts ? 

Again I must beg you to pardon the great length of 
my letter, which I can only hope that the importance 
of the subject may in some measure justify. But it 
still remains for me to show how those passages in 
the New Testament which speak of Father, Son, and 
Holy Spirit, and upon which the popular doctrine of 



PRACTICAL BEARINGS OP THE NEW DOCTRINE. 99 

the Trinity is based, are to be explained consistently 
with the view I advocate ; and to the explanation of 
this, my next letter will be mainly devoted. Mean- 
while I remain 

Truly your Friend and Brother, 

E. P. Barrett. 
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LETTER VI. 

SCRIPTURE CONFIRMATION — MEANING OP FATHER 
AND SON. 

My Dear Sir : — I have, in my previous letters, 
explained the nature of the Divine Trinity as I under- 
stand it, and exhibited the practical importance of 
this doctrine. I have shown that the Bible represents 
God as a Being of Love, Wisdom, and Power ; and 
that these three elements, however they may be thought 
of and discoursed upon separately, have not, and can- 
not have, really any separate existence. They can 
only exist in union with each other, like heat, light, 
and their proceeding operation with the sun, or like 
the heart and lungs in man, and their mutual and 
reciprocal action. I have also shown that this view 
of the Divine Trinity relieves the subject of the diffi- 
culties with which the Old and popular doctrine is 
confessedly embarrassed, particularly that arising from 
the express declaration of Scripture, that " God made 
man in his own image." I do not see how it is possi- 
ble fairly to reconcile this language of the Bible with 
the doctrine of three persons in the Godhead. What- 
ever be the nature of the trinal distinction in God, we 
certainly have Scripture warrant for insisting that an 
image or analogue of that trinity shall be shown to 
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exist in every regenerate man. And we have seen 
how completely the New doctrine, such as I have pre- 
sented, satisfies the demands of this Scripture ; for the 
essential constituents of every man are will, under- 
standing, and ability to act ; and these, with a good 
man, being the will or love of what is good, the 
understanding or thought of what is true, and a life 
conformable thereto, constitute a perfect image of the 
Divine Trinity, and are indeed derived from it. As 
sure, therefore, as this trinity exists in man viewed as 
a spiritual being, so sure must there exist in God a 
trinity of like nature, else man was not made in the 
image of God. And I think it incumbent on all who 
hold any different doctrine of the Trinity, to show 
that their doctrine is one which finds its analogue in 
the human spirit. Will your doctrine of three persons 
in the Godhead bear to be subjected to this test? 
Will you be kind enough to tell us what are the three 
persons in one man, which represent, as in an image, 
your three persons in God? 

I might have dwelt much longer than I have upon 
that trinal distinction in man which is held to be an 
image of the trinity in God. I might have shown 
that it is a distinction not only clear to common obser- 
vation, and involved in the very terms of every civil 
code, but that it is one plainly implied on every page 
of Holy Scripture. The Bible every where addresses 
man as a being capable of understanding, willing, and 
doing, or of knowing, loving, and obeying. It reveals 
certain great and momentous truths, all of which ad- 
dress themselves to the intellect in the first instance. 
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It asks that these truths first be believed, and then 
obeyed. But obedience to a command clearly implies 
the willing and doing of that which is commanded. 
And does the Bible require anything more of a man 
than to understand, will, and do God's truth ? — or to 
learn, love, and keep his commandments. Will you 
name a single text of Scripture that is addressed to 
any principle, faculty, or capability in the human soul, 
not obviously comprehended in the trine I have stated? 
Can you name one ? This trine in man, then, belongs 
to his spiritual constitution ; and therefore it is always 
addressed by Him who created man and understands 
the soul's integral nature and wants. Must not a 
trine of a similar nature, then, belong to the very con- 
stitution of the Divine Being, if man was made in the 
image of God, as the Bible represents ? — But I must 
omit much that might be said on this point, while I 
proceed to show how the Trinity brought to view in 
the New Testament under the formula of "Father, 
Son, and Holy Spirit," is to be explained consistently 
with the view I have presented. 

That Father, Son, and Holy Spirit, are spoken of 
in Scripture in such a manner as clearly implies the 
most intimate relation between them, is a fact that no 
Christian pretends to deny. And that these three 
names appear to be used to designate three Beings or 
Persons, as distinct from each other as Peter, James 
and John, I have already admitted. And this appa- 
rent truth has been incorporated into the popular 
theology, and affirmed as a real and substantial verity. 
Not content with the language of the Bible, Christians 
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have unfortunately, through the introduction of the 
word persons into the symbols of the church, confirmed 
themselves in this appearance to such a degree, that 
they now suppose it to express the absolute truth. 
This was the mistake — a mistake committed many 
centuries ago by men as fallible as you or I. And I 
think you will find that nearly every error which has 
crept into the Christian church, has been introduced 
through a mistake precisely similar ; for what error 
can you name which Christians have accepted for 
truth, that has not derived some support from the 
apparent or literal sense of the Bible ? But the errors 
which, no doubt, were very innocently believed fifteen 
hundred years ago, ought not to be — cannot be — for- 
ever perpetuated in the Church. And this doctrine 
of three persons in the Godhead I regard as one of 
those errors, which the light of the Gospel as it now 
shines, ought to enable all Christians to see and reject. 
We know that in the great volume of nature there 
are many appearances of truth which are quite dif- 
ferent from the truth itself. Indeed, among the works 
of God the absolute truth seldom lies on the surface. 
It is only necessary to refer here, by way of illustra- 
tion, to the apparent diurnal motion of the heavenly 
bodies, which we know is so different from the real 
truth, — though the world had to wait many centuries 
for a Copernicus to penetrate beyond the appearance 
and disclose the reality. And what more reasonable 
than to suppose, that in this as in other respects, the 
Word of God should bear some analogy to his works. 
I maintain that there is here a very close analogy. 
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I hold that the sensuous appearances of truth in the 
letter of Scripture, are often quite different from the 
real truth, which usually lies deeper than the surface, 
and is therefore concealed from the eye of the casual 
observer. And among these appearances I reckon 
that which forms the basis of the popular doctrine in 
regard to the Divine Trinity. While these three 
names, Father, Son, and Holy Spirit, appear to be em- 
ployed to designate three co-equel divine Persons, 
they really denote three essential elements in me 
divine Person. Do you say that this apparent truth 
is the real truth ? — or that the mention of these three 
names, in the connection in which we find them, is 
proof positive that as many distinct Beings are re- 
ferred to by them ? This, I know, is the argument of 
the popular theology. But if the argument is to he 
accepted as a sound one, it will prove altogether too 
much ; for we shall then be constrained to believe in 
as many divine Persons as there are names applied in 
Scripture to the Divine Being. And these, you know, 
are quite numerous. Thus He is called Jah, Jehovah, 
Jehovah of Hosts, Lord, God, Creator, Saviour, Re- 
deemer, Former, Schaddai, the Holy One of Israel, 
King, Counsellor, the Everlasting Father, <fec. These 
names — all referring to one and the same divine Being 
or Person — are used to denote different attributes or 
elements of his character, or the different relations in 
which He stands to different classes of people. Is it 
said that a plurality of Persons is indicated by the 
particle and, which couples Father, Son, and Holy 
Spirit ? This cannot be admitted ; for in Isaiah 
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(xlix. 7) it is written : " Thus saith the Lord, the 
Eedeemer of Israel, and his Holy one," <fcc. : where it 
is clear that one and the same Being is referred to 
under each of these designations, though, in addition 
to the connecting particle and, we have the still 
stronger pronoun his. 

What, then, are the elements, principles, or at- 
tributes in the Divine Being, which we find designated 
in the New Testament as Father, Son, and Holy 
Spirit? What should they be but the three grand 
essentials which I have explained, in the one personal 
God — Love, Wisdom, and Operation ? By the Father 
is signified the essential Divine Love, or the Lord in 
respect to this attribute. Divine Love is the all-beget- 
ting and all-protecting principle in human hearts. It 
is this which begets in us all heavenly dispositions and 
feelings, which provides them with their appropriate 
nourishment, and protects them against the malignant 
assaults of evil spirits. All that is of heaven in any 
human soul is actually begotten of the Divine Love, 
and actually protected, fed, and nourished by it. This 
Love, therefore, is essentially paternal in its nature ; 
and hence the Lord, when spoken of with especial 
reference to His love, is called the heavenly Father. 

By the Son is denoted the Divine Wisdom, or the 
Lord in respect to His wisdom. The Divine Wisdom 
is the Truth or Word, which the Scripture assures 
us was in the beginning with God, and is God. 
(See John i. 1.) "And the Word," it is said, "was 
made flesh, and dwelt among us." This Logos, Wis- 
dom, or Word, is also declared to be " the Light of 
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men" — "the true Light, which lighteth every man 
that cometh into the -world." (ib. 4, 9.) We never 
find the Father spoken of in the New Testament 
as the Truth, the Light, or the Word ; simply be- 
cause this designation is applied to the Lord with 
more especial reference to that other and supreme 
element of the Divine character — Love. 

But Divine Wisdom proceeds or is sent forth from 
Divine Love, as thought proceeds from affection, or as 
light is sent forth from heat. Every thought, we 
know, is the offspring of some affection. It proceeds 
from — is begotten and born of — some love in the will. 
The love, therefore, is properly the father of the 
thought. We may know this to be the case, if we 
reflect upon the fact that men always think most about 
those things they love most. Without some love in 
the will, no thought could ever have birth in the 
intellect. So if you raise the heat in any material 
substance to a certain degree of intensity— and heat 
corresponds to love — it manifests itself to the eye in 
the form of light. Light, then, we say, proceeds or is 
sent forth from heat, and is begotten by it. So in the 
New Testament the Sm is called " the only begotten 
of the Father, ' : and is said to have " proceeded" and 
" come forth from " the Father, to have been " sent " 
by the Father, &c. The Divine Wisdom (signified by 
the So7i) proceeds and goes forth from the Divine 
Love (signified by the Father,) and forms one with it, 
as light proceeds from and forms one with the heat of 
the sun. 

Light, too is the form in which heat manifests itself 
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to the bodily eye, just as thought is the form in "which 
love manifests itself to the eye of the mind. For the 
nature or character of a man's prevailing thoughts, is 
a sure index of the quality of his dominant love. Thus, 
if he is thinking perpetually of himself, and studying 
the surest ways of advancing his own interests without 
any thought of the interests or welfare of others, this 
is evidence that his ruling love is altogether selfish. 
Our loves always come forth and reveal themselves in 
our thoughts — in the things of the intellect. Nor can 
we in any other way learn the quality of the love that 
rules within us, save by noticing the character of our 
predominant thought. The things of the will reveal 
themselves in those of the understanding. Thought 
is simply the form of affection. It therefore brings 
the affection forth to view— makes it manifest — reveals 
its quality — being the very image and likeness of it. 
So Divine Wisdom alone, or the very truth itself, 
brings the Divine Love forth to view. Hence the 
Son is said to bring forth and manifest the Father. 
" The only begotten Son, which is in the bosom of the 
Father, he hath declared Him "—literally, hath brought 
Him forth to view. The Son is also said to be the 
" image " of the Father ; and our Lord, speaking as 
the Son of God, says ; " He that hath seen me, hath 
seen the Father." We can only see, that is, under- 
stand the nature of the Divine Love, as that Love is 
revealed to us through the medium of the Divine Wis- 
dom. Thus it is ever the Son which " shows " us the 
Father. 

Nor can we draw spiritually near to the Divine 
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Love, except through the instrumentality of the Divine 
Wisdom, or the Truths of the Word. That is, we 
cannot be brought into a state to experience the de- 
lights of God's pure love — cannot really know how 
rich and full of blessing that love is — cannot come to 
any just appreciation or perception of the nature of 
that Love, save through the medium of the Divine 
Wisdom or Word ; for it is the truths of the Word 
which show us what we are to shun and do in order 
that we may become receptive of the Divine Love, or 
may come to that Love ; and to come to that Love, is 
to have that Love come to us and make its abode in 
our hearts. Therefore it is said by the Son, speak- 
ing in the capacity of the very Truth itself, "No one 
cometh unto the Father but by me." What is the 
precise idea which the popular theology attaches to 
"coming unto the Father ?" 

Moreover, the Divine Wisdom cannot exist separ- 
ate from the Divine Love. The latter ever dwells in 
the former as heat dwells in light, or affection in 
thought. And heat, we know, is the great element 
of power in the sun. It is this chiefly which produ- 
ces such wonderful eifects in nature, or which imparts 
to light its vivifying power. It is this which loosens 
the earth from her icy fetters — which causes seeds to 
germinate and buds to expand — which decks creation 
in robes of beauty, and gives to every flower its fra- 
grance. So Divine Love is the vital element in 
Divine Wisdom or Truth. It is this which imparts 
to Truth all its quickening and regenerating power. 
It is this — ever dwelling in the Truth as its life and 
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soul — which enables the Truth to accomplish its won- 
drous works. Without this living element, the Truth 
would be as powerless as light without heat. Hence 
it is written : " The Son can do nothing of him- 
self but what He seeth the Father do. " " I can of 
mine own self do nothing." " The Father that dwell- 
eth in me, He doeth the works." If, agreeable to the 
popular theology, the Son were a second person in the 
Trinity, yet equal in every respect to the Father or 
first person, why should He be able to do nothing of 
himself? Why should He attribute all his works to 
the Father ? Or how could the Father dwell in Him, 
unless two persons can be conceived of as dwelling in 
one and the same form ? 

Again : The Son is spoken of in the New Testa- 
ment as being gifted with the exclusive power of 
judging. " The Father," it is said, " judgeth no man, 
but hath committed all judgment unto the Son ;" — 
" Hath given him authority to execute judgment also, 
because he is the Son of Man." And again, speak- 
ing as the Son, the Lord says : " For judgment I am 
come into this world, that they which see not might 
see," &c. Now, why is it that the Father has nothing 
to do in so important a work as that of judging his 
intelligent creatures ? Why is all judgment com- 
mitted unto the Son ? I know not what reply the Old 
theology would make to these questions ; but in the 
light of the doctrine I am advocating, the answer is 
very plain. For is it not one of the appropriate 
offices of truth to judge ? Is not this one great purpose 
for which the truth is given, and one of the first 
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things it does when it comes to human minds? When- 
ever we receive any truth, that truth immediately 
passes a judgment upon us— upon our character, con- 
duct and former beliefs. It approves of whatever in 
our minds is in accordance with it, and condemns 
whatever is in opposition to it. Every judgment 
which we pass upon ourselves or others, if it be in 
accordance with the truth, is a just judgment ; but if 
not in accordance with the truth, it is unjust. All 
the judgments, therefore, which men render, are true 
and righteous just in the degree that they accord 
with the truth. When, therefore, the truth comes to 
our minds, or when the Lord comes with the enlight- 
ening power of truth from Himself, He comes to 
reveal to us our real characters, and thus to execute 
a judgment. And so it is with every advent of truth. 
It always comes to judge men and things. This is 
why the Son, which signifies the Lord in respect to 
Wisdom or Truth, says : " For judgment I am come 
into this world, that they which see not might see," 
Ac. — showing that enlightening men, or enabling those 
hitherto blind to see, which we know is exclusively the 
office of truth, is really to execute a judgment. And 
this also shows us why " all judgment " is said to have 
been " committed unto the Son." And as if to leave 
no room for doubt on this point, the Lord says, on 
another occasion : " He that rejecteth me, and receiv- 
eth not my words, hath one that judgeth him ; the 
Word that I have spoken, the same shall judge him in 
the last day." It is the Lord's Word, therefore, which 
is to judge all men, and His " Word is truth." (John 
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xvii. 17 .) This also explains why it is that the second 
coming of the Lord is uniformly spoken of as the com- 
ing of the Son of man to judge the world ; for the 
promised second coming of the Son of Man is the 
coming, as I believe, of the true meaning of the Word 
— the coming of the truth of its spiritual sense to the 
understandings and hearts of men ; and just in the de- 
gree that this coming takes place, a judgment is exe- 
cuted — a judgment upon men's characters or states as 
well as upon their previous views of truth. And do 
you not see that this judgment is even now going on ? 
— that the Son of Man is already coming in the clouds 
of heaven ? — that old things are passing away, and all 
things being made new, agreeable to the declarations 
of Holy Writ ? 

Again : The Father is said to be greater than the 
Son. "My Father is greater than I," is a text which, 
according to your tri-personal doctrine, gives the Uni- 
tarian a decided advantage in the argument touching 
the divinity of Christ. For you and the Unitarian 
agree that the Father and the Son are two distinct 
persons. This admitted, what can be more fair and 
logical than the Unitarian's conclusion, that one of 
these persons is not divine in the strict or highest 
sense of tha,t word — not divine in the sense in which 
the other is ; for proper divinity admits of no superi- 
ority. Yet here it is said, " My Father is greater 
than I." How do you reconcile this text with the idea 
of perfect equality between the first and second per- 
sons of your Trinity ? But, in the light of the doctrine 
I advocate, this text presents no difficulty. The Fatter 
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denotes that prime essential in the Divine Trinity 
from which the others proceed — viz : Love. And as 
Love is superior to Wisdom or Truth in point of dig- 
nity, power and importance, just as charity is superior 
to faith (for which we have Paul's authority), therefore 
the Father is said to be greater than the Son. Among 
spiritual principles there are gradations of rank and 
importance the same as among our bodily organs. 
And love — pure, devoted, unselfish love — is the high- 
est and noblest attribute of humanity. This, there- 
fore, is greater than truth, spiritually speaking — great- 
er, indeed, than any other principle belonging to the 
human mind. Hence the reason and the meaning of 
the declaration, " My Father is greater than I." 

Then we are taught that there is a most intimate 
union between the Father and Son — so intimate that 
they are said to be one. " I and my Father are one." 
How one ? It is plain that if, according to the popu- 
lar theology, they are two persons, they cannot be one 
in person. They can only be one in spirit or essence. 
And here, again, your tri-personal theory gives the 
Unitarian a decided advantage. For he agrees with 
you that the oneness predicated of the Father and Son 
is simply a oneness of spirit. All good men, he argues 
— all who have the heavenly Father's spirit— are said 
to be one with the Father, and one with each other, 
for they are one in spirit. Therefore — and how can 
you deny the logic of his conclusion ? — Christ being 
one with the Father in precisely the same sense that 
all good men are" one with Him, though in a much 
higher degree, is merely a good man — better, indeed, 
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than any other man — but not properly divine. But 
according to the view I am advocating, the Father and 
Son are one, both in essence and in -person. They are 
one, as soul and body are one, as heat and light are 
one in the sun. or affection and thought in man. This 
kind of oneness answers fully the demands of all the 
language of Scripture, admits and even necessitates 
the absolute divinity of the Saviour, and is at the same 
time clear of the objection of being incomprehensible 
or mysterious. 

And thus I might go on, multiplying texts of Scrip- 
ture almost without number in which Father and Son 
are mentioned, and showing how easy of interpretation 
they all are, and what a clear, consistent and rational 
sense they yield, according to the view I advocate ; 
while, according to the Old and popular view, they 
are — some of them, at least — so hard to be understood, 
and embarrassed with so many and great difficulties. 
But I trust the examples I have here given will serve 
my purpose of illustration, and suffice to show you that 
the demands of the language in those passages of the 
New Testament to which the popular doctrine of the 
Trinity appeals for support, yield most readily to the 
doctrine I have here endeavored to unfold, and are 
most completely satisfied by it. 

I had hoped to conclude, in the present letter, all I 
wished to say on the subject suggested by the para- 
graph in your sermon to which I object. But the true 
Scripture import of the Holy Spirit, and. the facility 
with which the texts wherein it occurs yield to the 
view I have presented, are points of too great import- 
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ance in this discussion to be lightly touched upon. I 
must, therefore, postpone, till another time, the con- 
clusion of my remarks, lest I weary you by the great 
length of this letter. Meanwhile I remain, 
Your Friend and Brother, 

B. F. Barrett. 
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LETTER VII. 

FURTHER TESTIMONY FROM SCRIPTURE — MEANING OP 
THE HOLY SPIRIT CONCLUSION. 

My Dear Sir : — Having, in my letter of Oct. 28th, 
explained what I believe to be the true Scripture im- 
port of Father and Son, so often mentioned in the 
New Testament, I come now, agreeable to my promise, 
to show what is to be understood by the Holy Spirit. 
And I beg you carefully to note how much more fully 
the demands of the Scripture language in those pas- 
sages which speak of Father, Son, and Holy Spirit, 
are satisfied by the doctrine of the Trinity such as 
I have explained, than by the popular Tri-Personal 
doctrine. Even if the New doctrine which I have 
endeavored to elucidate, should not, to your entire sat- 
isfaction, solve every doubt or remove every difficulty 
— though, for one, I do not see any difficulty which it 
fails fairly to meet — still, you should consider whether 
the difficulties which the New view has to encounter 
be not immeasurably less than those by which the Old 
is embarrassed. Please to note also the great advan- 
tage which the New view has over the Old in a prac- 
tical point of view, as exhibited in my letter to you 
of September 27th. 

, The translators of our English Bible have done 
more, perhaps, than all others to impress the popular 
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mind of Christendom with the belief that the Holy 
Spirit, so often spoken of in the New Testament, is a 
distinct Person. And this they have done through a 
mis-translation of the Greek avivfia, dytox (Pneama 
hagion), which they have almost invariably rendered 
Holy Ghost. The common acceptation of the term 
ghost, is a person — though one that is not ordinarily 
visible. And as it was the confirmed belief of the 
translators of our Bible that there are three Persons 
in the Godhead, they undoubtedly endeavored to make 
their translation conform to this idea ; and accord- 
ingly they pretty uniformly translated Pneuma Ha- 
gion, " Holy Ghost." But you and every other Greek 
scholar know perfectly well that Pneuma is mis-trans- 
lated when translated by a word which conveys the 
idea of a distinct person. The word never has any 
such meaning. Its primary signification is a breathing, 
or effluence, — some principle, power, or influence sent 
forth from a person. Hence we read that our Lord, 
when He appeared to his disciples after his crucifixion, 
"breathed on them" and said, " Receive ye the Holy 
Spirit," — Holy Ghost, as erroneously rendered in our 
common English version (John xx. 22). Besides, we 
read (John xiv. 15, 16, 17), "If ye love me keep my 
commandments ; and I will pray the Father, and He 
shall give you another Comforter, that He may abide 
with you forever ; even the Spirit of Truth which the 
world cannot receive because it seeth him not, neither 
knoweth him ; but ye know him, for he dwelleth with 
you and shall be in you." And further on, in this same 
chapter, we read : " But the Comforter, which is the 
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Holy Spirit [Holy Ghost in our common version], 
whom the Father will send in my name, he shall teach 
you all things, and bring all things to your remem- 
brance, whatsoever I have said unto you" (v. 26). 
Observe that in one of these passages the Comforter 
is said to be "the Holy Spirit," and in the other " the 
Spirit of Truth " — thus teaching that the Holy Spirit 
and the Spirit of Truth are identically the same. 
Moreover we find the Greek words Pneuma Hagion, 
commonly rendered Holy Ghost, translated Holy Spirit 
in a very few instances. Thus in Luke xi. 13, " If ye 
then, being evil, know how to give good gifts unto 
your children, how much more shall your Heavenly 
Father give the Holy Spirit (Pneuma Hagion) to them 
that ask Him?" And Paul says to the Ephesian 
brethren, " Grieve not the Holy Spirit of God, where- 
by ye are sealed unto the day of redemption " (iv. 30). 
And again, writing to the church at Thessalonica, the 
same Apostle says : " He that despiseth, despiseth not 
man, but God, who hath also given unto us his Holy 
Spirit" (iv. 8). Now in each of these passages the 
words translated Holy Spirit are precisely the same 
as those elsewhere and commonly translated Holy 
Ghost. 

But it is needless to urge this point. For you, I am 
certain, will concede that the words usually rendered 
Holy Ghost in the New Testament, ought always to 
be translated Holy Spirit. And the Holy Spirit, I 
maintain, is not a Divine Person, but a holy effluence 
emanating from the Divine Being, or the holy proceed- 
ing influence and joint operation of the Divine Love 
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and Wisdom upon the minds and hearts of men, cor- 
responding to the effluent heat and light of the sun, 
and their operation throughout the domains of nature. 
But while the effluent beams of the sun, and their 
quickening power in the natural sphere, furnish a good 
illustration of my idea of the Holy Spirit, I may, per- 
haps, illustrate the idea still better by a reference to 
human thoughts and affections, and their outgoings 
and influence in the realms of spirit. I believe — nay, 
I am very confident — that thoughts and affections 
have extension. I mean by this, that there is a mental 
sphere appertaining to every human being, as truly as 
there is a material sphere appertaining to the earths 
in the universe, and to every material object belonging 
to the earths. This mental sphere differs in quality, 
power, and intensity, with different individuals, ac- 
cording as their minds differ in intellectual grasp, 
moral quality, and depth and intensity of feeling. 
This mental or human sphere is the extension, so to 
speak, of the individual himself, and is therefore of 
the same quality as his thoughts and affections, just as 
the sphere of a rose is of the same nature as the rose 
itself, being the effluence of its own essential qualities. 
According to this view, a good and regenerate person, 
one whose soul is filled and animated with the Lcrd's 
own life, being re-created in His image and likeness, 
not only scatters blessings wherever he" goes by his 
words of wisdom and his deeds of love, but his very 
presence is a benediction. There is a power in his 
heavenly thoughts and pure affections, which makes 
itself felt even though he open not his mouth. Every 
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unholy passion, every sinful desire and disposition, 
feels itself rebuked by his presence ; while all the 
purest and best feelings of the heart are called forth 
and quickened into activity. A pure and holy in- 
fluence goes forth from him at all times like fragrance 
from a garden of flowers. And all who come within 
the sphere of his influence, have their minds and hearts 
affected by it. Their evils are subdued and their 
good desires and feelings are quickened by his very 
presence. No doubt you have known some such 
saintly persons, who seemed not only to dwell in an 
atmosphere of holiness and love, but to carry that 
atmosphere with them, and diffuse it like a pure and 
heavenly radiance wherever they go. Such persons, 
you would say, are images and likenesses of the Lord. 
Then may we not learn from the sweet and holy in- 
fluence that goes forth from them — from that truly 
human sphere of affection and thought which every- 
where goes with them as the atmosphere with the 
earth, or the fragrance with the flower — may we not 
learn, I say, from the spirit which goes forth from such 
persons, the nature of that effluence from the Divine 
Being called in Scripture " the Holy Spirit ? " Is not 
one the image of the other, as truly as any quality or 
attribute of the finite human mind can be an image of 
a like quality or attribute of the Infinite Divine Mind? 
If so, then the Holy Spirit, you see, is not a Divine 
Person, according to the teaching of the popular 
theology, but a holy effluence or breathing from the 
Divine. And now let us see how this view accords 
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with the language and teaching of the New Testament 
on the subject. 

First, you will observe that it answers perfectly the 
demands of the original Greek term (pneuma hagion) 
for Holy Spirit, which means simply a holy breathing 
or effluence; while the old and popular idea of the 
Holy Spirit as a distinct Person, is wholly unauthor- 
ized by the original. This alone ought to settle the 
question so far as the testimony of Scripture is con- 
cerned. But, with the hope of removing from your 
mind every shadow of doubt on this subject, I would 
invite your attention to some of the things predicated 
of the Holy Spirit in the New Testament. 

For example, we read of certain persons being 
filled with the Holy Spirit. It was announced by the 
angel Gabriel before the birth of John, that he 
should be "filled with the Holy Spirit even from his 
mother's womb" (Luke i. 15) ; and after his birth, 
" his father Zacharias was filled with the Holy Spirit 
and prophesied" (ib. v. 67). Paul was "filled with 
the Holy Spirit." Barnabas, also, " was a good man, 
and full of the Holy Spirit and of faith." " And the 
disciples were filled with joy and with the Holy 
Spirit." (Acts xi. 24 ; xiii. 9, 52.) And when the dis- 
ciples were assembled on the day of Pentecost, " and 
suddenly there came a sound from heaven as of a 
rushing mighty wind," it is said immediately after, 
that, " they were all filled with the Holy Spirit, 
and began to speak with other tongues as the Spirit 
gave them utterance." (Acts ii. 4.) And we are 
afterwards told that " this is that which was spoken 



MEANING OF THE HOLY SPIRIT. 121 

by the prophet Joel : And it shall come to pass in 
the last days, saith God, I will pour out my Spirit 
upon all flesh," etc. (ib. v. 17.) This shows us what 
it is to be filled with the Holy Spirit. It is to have 
God's spirit poured out upon the mind and heart — to 
have the soul flooded as it were with the Divine Wis- 
dom and Love. If the Holy Spirit were a person in- 
stead of an effluence, would it not seem a most singu- 
lar and unwarrantable use of language to speak of 
its being poured out ? But we may with perfect pro- 
priety speak of thoughts and feelings being poured out. 
The earnest out-goings of the soul in any direction, 
may, with the strictest propriety, be called the out- 
pourings of the soul. Thus men may pour out their 
souls in prayer, or in deeds of kindness and mercy, or 
on the written page which embodies their thoughts 
and affections. So, too, when the mind is thoroughly 
pervaded by certain sentiments, affections, or feelings, 
the man is very properly said to be filled with them. 
Thus men are said to be full of faith, love, hope, 
charity, meekness, mercy, etc. And you will observe 
in one of the above quotations from the Acts of the 
Apostles, that the same thing is predicated of the 
Holy Spirit as of faith ; and in another of them, the 
same as of joy ; — " full of the Holy Spirit and of 
faith ;" " filled with joy and with the Holy Spirit." 
It is also said in another passage to which I have 
already referred, that the Holy Spirit, the Paraclete 
or Comforter, called also " the Spirit of truth," 
" dwelleth with you, and shall be in you." (John xiv. 
17.) Now while I may be greatly influenced by your 
6 
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mental sphere — while the thoughts and affections 
radiating from you, may kindle in my soul similar 
thoughts and affections, and in that case, or on ac- 
count of the similarity of the impulses by which we 
are swayed, your spirit might be said to be in me, I 
submit that it could not with truth or propriety be 
said that your person was in me — though I concede, 
of course, that no such influence or spirit could go 
forth from you, if you did not exist as a person. 

Then we find the Holy Spirit spoken of as some- 
thing that men may receive. Jesus " breathed on his 
disciples and said unto them, Receive ye the Holy 
Spirit." (John xx. 22.) "They received the Holy 
Spirit" through the laying on of the Apostles' hands. 
(Acts viii. 17.) " Have ye received the Holy Spirit ?" 
inquired Paul of certain of the disciples at Ephesus. 
The Holy Spirit is also said to fall on men (Acts x. 
44 ; xi. 15) ; to come upon them (ib. i. 8) ; to be 
given to them (Luke xi. 13 ; Acts viii. 18 ; 1. 
Thess. iv. 8); to be sent down from Heaven (1 Pet. i. 
12) ; to be a witness of heavenly states (Heb. x. 15.) 
And men are said to be made partakers of the Holy 
Spirit (Heb. vi. 4), as they are made partakers 
of spiritual things (Rom. xv. 27), or of " that one 
bread," which, coming down from heaven, giveth life 
unto the world. (1 Cor. x. 17.) 

Now, I ask in all seriousness, if the things here pred- 
icated of the Holy Spirit are generally such as could, 
without a most flagrant violation of the laws of lan- 
guage, be predicated of a person whether divine 
or human ? Could it, with any propriety, be said of a 
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person that he was poured out upon others ? — that 
others were Jilled with him? — that he was communi- 
cated to them, or that they received him internally- 
through the imposition of hands ? — or that others 
could be made partakers of him ? But this, and all 
other language in the New Testament used in refer- 
ence to the Holy Spirit, becomes easy of interpreta- 
tion, and is seen to be perfectly proper, if we under- 
stand the Holy Spirit to be not a -person but an 
effluence — or that Divine and Holy Proceeding of love 
and wisdom from the Lord, corresponding to the 
natural proceeding of heat and light from the sun, 
and their operation throughout the domains of 
nature. 

See, now, how easy of interpretation, and how beau- 
tifully significant, according to the views of the Divine 
Trinity here presented, becomes that baptismal for- 
mula used in all Christian churches, and which the 
Lord gave to his disciples after the Human had been 
glorified, and had received " all power in heaven and 
on earth I" In the formula referred to, He commands 
his followers to go and make disciples of all nations, 
" baptizing them into the name of the Father, and of 
the Son, and of the Holy Spirit." Baptism, as you know, 
is a symbolic rite, and signifies regeneration, or the 
purification of the heart from its defilements by means 
of Divine truth symbolized by the water of baptism ; 
for divine truth is spiritual water — the water of life. 
The name of any one mentioned in Scripture, signifies 
some mental or spiritual quality. Therefore, by the 
name of the Father, Son, and Holy Spirit, is denoted 
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the quality of the Divine Trinity ; that is, the quality 
of Love, Wisdom, and their Holy Proceeding. And 
to be baptized into this name, according to the spiritual 
import of the expression, is to be spiritually re-created 
— made altogether new in our feelings, thoughts, and 
actions. In other words, it is to have our human will 
purified, or brought into conformity with the Divine 
Love ; our understanding enlightened, or brought into 
conformity with the Divine Wisdom ; and our human 
life-sphere brought into conformity with the Holy Pro- 
ceeding of love and wisdom, or the sphere of the 
Divine beneficence. When a man's will becomes im- 
bued with genuine love, and his understanding imbued 
with genuine truth, then his sphere of life is of 
a quality similar to that which proceeds from the 
Lord, which is called his Holy Proceeding. He is 
then created anew in the image and likeness of the 
Lord, having derivatively, in himself, in a finite degree, 
each element of the Divine Trinity, love, wisdom, and 
use, or charity, faith, and good works in harmonious 
union. Thus he is spiritually baptized into the name 
of the Father, Son, and Holy Spirit ; and this is what 
is symbolized by the ordinance of baptism. In the light 
of the Old and popular doctrine of the Trinity does 
the formula used in this rite disclose any such beauti- 
ful significance ? * 

<* An objection to the view of the Trinity as presented in these 
Letters, is sometimes urged by the advocates of the Old and popular 
doctrine, on the ground that the personal pronoun He is uniformly 
applied alike to Father, Son, and Holy Spirit. But all who fully 
understand our doctrine, will see that this objection is without 
weight. For each of these terms is applied to one and the same 
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You will perceive from all I have said on this sub- 
ject, that, while I hold to a trinal distinction in the 
Deity, I reject the old and popular doctrine which 
requires us to believe in a tri-personal God. I regard 
that doctrine as alike unreasonable and unscriptural, 
and most unfriendly to the growth of pure religion 
and practical piety. I cannot, in my own mind, sep- 
arate the belief or thought of three persons in the 
Godhead, from the belief or thought of three Gods ; 
nor do I believe it possible for any one to do this. 
Candor requires of me — and I think it requires of all 
— to say, that Tri-personalism is in reality Tritheism — 
unless (as I have no doubt is often the case) one of the 
persons in this Trinity is held to be supreme above 
the others. But a denial of the perfect equality of the 
persons, is a virtual denial of the divinity of those 
that are held subordinate. And how many among 
Trinitarians of the present century, clearly perceiving 
this logical necessity, have sought an escape from the 
sad dilemma in modern Unitarianism ! 

But who is the uni-personal God in whom I believe ? 
you are, no doubt, ready to ask. Who should He be, 
but the Lord Jesus Christ ? He, I maintain, is the 
only personal God revealed unto men. He is the 

Divine Being or Person— the Father being the usual deoignation when 
He is spoken of with reference to the Divine Love ; the Son, when 
He is spoken of with reference to the Divine Wisdom or Word ; and 
the Holy Spirit, when He is spoken of with reference to the Divine 
Power or Holy Proceeding. Love has no abstract or impersonal 
existence— neither has Truth nor Power. Therefore, in the literal 
sense of the Scripture, personality is ascribed to each, and the personal 
pronoun is accordingly employed. 
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manifested Jehovah — " God with us." In Him is all 
of that Divine Trinity signified by the Father, Son, 
and Holy Spirit. For does not Paul declare that "in 
Him dwelleth all the fullness of the Godhead bodily ? " 
And if this be so, how can we deny or doubt, that, 
whatever be the nature of the Divine Trinity, the all 
of that Trinity dwells in the person of Jesus Christ? 
Is there aught of Divinity which human minds can 
receive or comprehend, that dwells not in the glorified 
Christ? He is revealed to us as the Light of the 
world — the very truth itself — the power of God and 
the wisdom of God — tlie eternal Logos or Word 
made flesh — the personal manifestation of the Divine 
Love and Wisdom — the fulness of God revealed in a 
bodily form — 'the Everlasting Father brought forth to 
the view of mortals ; so that He himself could say, 
" He that hath seen me, hath seen the Father." 

His language, too, is the language of God. " If 
any man thirst," He says, " let him come to me and 
drink." " Come unto me all ye that labor and are 
heavy laden, and /will give yon rest." " I am the 
Good Shepherd — the Good Shepherd giveth his life 
for the sheep." " Without me ye can do nothing." 
" Abide in me and I in you. As the branch cannot 
bear fruit of itself except it abide in the vine, no 
more can ye except ye abide in me. I am the vine, 
ye are the branches." " I am the Living Bread that 
came down from heaven" "Upon this rock /will 
build my church, and the gates of hell shall not pre- 
vail against it. And I will give unto thee the keys 
of the kingdom of heaven." Who but God himself 
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could, without the most terrible presumption, use lan- 
guage like this ? 

And his works likewise, are the works of God. 
With five loaves and a few small fishes He feeds the 
hungry thousands, and they are all filled. To a 
certain blind man who sits by the way-side and cries 
saying, " Jesus, thou son of David, have mercy on me," 
He says, "Receive thy sight," and immediately his 
sight is restored. To the poor paralytic who is 
brought to Him lying on a bed, He says, " Arise, 
take up thy bed and go unto thine house. And he 
arose and departed to his house." He comes and 
touches the bier that bears the dead body of the only 
son of the widow of Nain, and says " Young man, I 
say unto thee arise. And he that was dead sat up 
and began to speak." He touches the hand of a poor 
fever-stricken woman, and instantly the fever leaves 
her. He speaks the word in behalf of the centu- 
rion's palsied servant, who lay at home grievously 
tormented, and " his servant was healed in the self- 
same hour." Many are brought unto Him possessed 
with devils, " and he cast out the spirits with his 
word." A great tempest arises in the sea, so that the 
ship is covered with the waves ; and his disciples, 
filled with fear, cry, " Lord, save us — we perish : then 
He arose and rebuked the wind and the sea ; and 
there was a great calm." 

Whose love — whose word — whose power is this, that 
feeds the hungering thousands in the wilderness, that 
heals the sick, gives sight to the blind and hearing to 
the deaf, makes vigorous and strong the palsied limbs. 
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raises the dead to life, casts out devils from souls pos- 
sessed, and stills the raging winds and waves ? Can 
any one doubt that He, who is able to do all this, " is 
the true God and eternal life?" Add also the reveal- 
ed fact, that hosts of adoring angels bow before His 
throne, " saying with a loud voice, Worthy is the 
Lamb that was slain, to receive power, and riches, and 
wisdom, and strength, and honor, and glory, and 
blessing." Who else, then, save the Lord Jesus 
Christ, should receive the supreme homage of our 
hearts ? To what other Divine Person shall we look, 
of what other shall we think, when we bow our souls 
in prayer ? If " God was in Christ reconciling the 
world unto himself" — which I take to be the true 
Christian idea — then should Christians worship God 
in Christ, and not out of Him. We should worship 
the Father in the Son — the Divinity in the Humanity. 
Nor need we fear to worship Him whom the angels 
adore ; nor doubt that, in doing this, we worship 
the all of that Divine Trinity signified by Father, 
Son, and Holy Spirit ; for '' in Him dwelleth all the 
fulness of the Godhead bodily." 

But it is needless to urge this point with you, my 
brother, most essential though I deem it to be. For 
you believe already that Christ is the manifested God 
—the true and proper Object of religious worship. 
For in the sermon of yours which was the immediate 
occasion of these Letters, you say : " As far as human 
conception is concerned, there is nothing of the Spirit 
or the Father, but that which was revealed to us by 
the manifest Christ Jesus." " And I believe that one 
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of the greatest elements of power is utterly cast 
away and lost, when Christ is regarded as a messen- 
ger from God, and not as God Himself manifest in 
the flesh." And in the same discourse you further 
declare your belief in Christ as " the Way, the Life, 
the Alpha, the Omega, the First, the Last ;" and 
after acknowledging your obligation to " give to Him 
all that the human soul can give to any being," you 
add : "When I have fulfilled all the acts of trust, of love, 
of reverence, of worship, of adoration and ecstasy, that 
are commanded toward the Lord Jesus Christ, I have 
exhausted the possibilities of my mind ; I have noth- 
ing higher to offer before any other throne." And 
in a more recent sermon of yours, (published Nov. 
17th,) you express your joy in the belief that " Christ 
is God," and remark, that " it is by the personal 
power of the Lord Jesus Christ upon the hearts of 
His children, that He works all goodness in them." 
You also say : " The Bible teaches just this : that the 
Divine Mind was pleased to take upon itself a human 
body." " I never bless God so much as when I think 
that He came into the world to search for me and 
save me." And you further add : 

" They that worship God as a mere Spirit, worship 
under the most difficult circumstances in wliich it is 
possible for the human mind to worship. It is the Scrip- 
tural remedy to worship the Father through [in] Christ. 
And they that worship Christ as very God, are enabled 
to worship under circumstances which make it very 
easy. For Christ is God present to us in such a way 
that our senses our reason, and our affections, are able 
to take a personal hold upon him. It is just the differ- 
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ence between a God afar off and a God near at hand ; 
between a God that the heart can reach, and by its 
common sympathies understand and interpret, and a 
God which only the head and imagination can at all 
reach or descry — and even these only as astronomers' 
glasses descry nebulous worlds at so vast a distance, 
that the highest powers cannot resolve them, or make 
them less than mere luminous mist. If you worship 
Christ, you employ your powers easily and naturally." 

Upon this point, then — the proper and absolute 
divinity of Christ, your language is sufficiently ex- 
plicit. I have no fault to find with you here. Your 
view appears to be identical with my own. But if 
Christ be indeed " very God," as you here affirm and 
I admit, and if, as you have elsewhere said, " no man 
can form any conception of God except as a 'person" 
and " it is not in the power of any human being to 
think of a person except in some form" (see your ser- 
mon on understanding God), I cannot help asking 
how it is possible for you to separate in your own 
mind the belief in three Divine Persons, having a 
" three-fold personality" clearly defined, from a belief 
in three Gods ? To declare yourself able to do this, 
is simply to say that you can think of three distinct 
persons, each of whom is in the human form, and at 
the same time think of them collectively as only one 
person existing in one human form ! Are you able to 
do this ? 

You will not, of course, understand me as believing 
or teaching that the Divine dwelt in all fulness in 
Jesus Christ while He tabernacled in human flesh. 
God, in descending to human conditions, or assuming 
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our natural humanity, assumed it with all its finite- 
ness, imperfections and hereditary corruptions. Other- 
wise He could not have been subject to temptation as 
He was. And he gradually brought down his Divin- 
ity into every region of the assumed humanity — 
cleansed that humanity of all its impurities — subject- 
ed all its dispositions and feelings to the governance 
of Divine Wisdom — conquered all the hells and re- 
duced them to order — " fulfilled" perfectly all the Law 
and the Prophets — lived out the Divine Truth, and there- 
by united it to the Divine Good or Love in the ultimate 
sphere ; and in this way He glorified the humanity, 
or made it divine even to the very ultimates. Accord- 
ingly we read that He increased in wisdom, (Luke ii. 
52), and that He sanctified himself (John xvii. 19), 
that his followers also might be sanctified through 
the truth. And until that process of glorification (of 
which the regeneration of every man is an image) 
was complete, it could not be said of Christ that He 
was divine even to ultimates ; neither could that holy 
effluence proceed from Him, which He was able to 
shed down upon the hearts of men after it was " finish- 
ed," and the human was made altogether divine. 
Hence He spake of the necessity of his going away 
(from the outward view of the disciples) in order that 
He might send them the Comforter, or Holy Spirit. 
" For if I go not away, the Comforter will not come 
unto you ; but if I depart I will send him unto you.'' 
(John xvi. 7.) Hence also it is said on another occa- 
sion, " But this spake He of the Spirit which they 
that believe in Him should receive ; for the Holy 
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Spirit was not yet, because that Jesus was not yet glori- 
fied." (John vii. 39.) Not that the Holy Spirit did 
not exist absolutely, as one element of the Divine 
Trinity, prior to the Incarnation ; but that special 
dispensation of the Spirit which the Church now 
enjoys and which came as a consequence of the 
assumption and glorification of the humanity — that 
divine influence which the Lord is now able to impart 
unto and make operative in the lowest or ultimate 
sphere of humanity, (because He united the Divine 
Wisdom with the Divine Love in that sphere,) could 
not be imparted before, because of the closed condition 
of the human mind ; — and therefore, relatively speak- 
ing, " it was not." That closed, lost and ruined 
degree of the mind, which was opened, sanctified and 
redeemed through the Incarnation, has ever since 
been capable of receiving the healing influences of the 
Spirit. 

But it is time to bring my remarks to a close. I 
had no idea, when I first took up my pen, of writing 
half as much as I have written. But you will, I 
trust, pardon both the number and length of my 
letters, in view of the magnitude and importance of 
the theme. The doctrine which I have aimed to dis- 
cuss, is a centra] doctrine of our religion — has been 
generally so regarded by Christians from the earliest 
period of the church. A wrong idea of this subject 
— an erroneous view of the nature of the Divine 
Trinity — must affect disastrously our views on other 
subjects. Indeed our whole system of theology, so 
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far as its various parts cohere together, will of neces- 
sity be moulded into conformity with our doctrine 
concerning the Lord, and concerning the nature of 
the trinity in Him. You must yourself perceive, that 
if the doctrine of the Trinity as set forth in my let- 
ters be true, it must, when received, modify very 
essentially the Old and popular doctrine of the Atone- 
ment, and our views of the nature and plan of redemp- 
tion—in short, our whole system of doctrinal theolo- 
gy. How important, then, that we suffer not ourselves 
to remain in error upon a subject so central and 
momentous as this ! 

And especially, my brother, does it seem impor- 
tant that you of all others should believe right and 
teach right on a point so fundamental. Your views 
are scattered over the land — I might say, over the 
world — with rail-road speed. You are teaching the 
teachers. Your splendid rhetoric, added to your 
deserved reputation for earnestness, independence, 
piety and zeal, gives tremendous weight to all you 
say. Multitudes, no doubt, of whom you never heard 
— and among them, hundreds of Christian ministers — 
accept whatever views you present, almost without 
questioning. Pray God, my brother, that no instruc- 
tion of yours may lead these multitudes astray upon a 
subject of such magnitude as the one before us. 

Already you are doing a noble work — a work, I 
verily believe, over which the angels in heaven rejoice. 
You are breaking down the high walls of partition 
which have too long separated good and holy men, 
and rebuking the mean, narrow, and mischievous spirit 



134 LETTER8 TO BEECHER ON THE TRINITY. 

of sect, in a -way that, I doubt not, is well pleasing to 
the Lord. You are removing many obstructions to 
the free course of truth and the upbuilding of the 
Redeemer's kingdom here on earth. But there is a 
nobler work still, which you may perform for the 
Master's cause. You may, if you will, do much to 
eradicate from the minds of Christians, that central 
error of the popular theology — for so I cannot but 
regard it — of three persons in the Godhead. And the 
only way you can successfully do this (unless you 
adopt the Unitarian view, which I think you are not 
likely to do,) is, by teaching that the Lord Jesus 
Christ is the only personal God revealed to men, and 
therefore the only proper Object of religious worship. 
Leave out, I entreat you, of your own thought of God, 
and teach your numerous hearers and readers to leave 
out of theirs, all idea of any other Divine Person, re- 
vealed or to be revealed either here or hereafter. Why 
not do this ? If Jesus Christ be " very God," why 
cherish for a moment the idea — alike repugnant to 
reason and Scripture — that there is any other God? 
Why encourage your Christian brethren in the belief 
or thought of any other ? Why talk as if there might 
arise before your " clarified vision " in the great Here- 
after, " in equal proportions of majesty the then reveal- 
ed Father and Holy Spirit?" — two other Divine 
Persons. Why not boldly declare — since this is the 
plain New Testament doctrine — that the Father is 
already revealed in the person of Christ ? for He came 
to bring the Father forth to view ; and that the Holy 
Spirit is an effluence, a power, a special dispensation 
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from the glorified Saviour — a dispensation which He 
himself promised before his crucifixion ? For did He 
not say to his disciples, "It is expedient for you that 
I go away ; for if I go not away, the Comforter 
['which is the Holy Spirit'] will not come unto you ; 
but if 1 depart I will send him unto you." (John xvi. 7.) 
If you believe that " it is the very God that beams 
out from Christ," why suffer a man-invented creed, 
how venerable soever it may be, to stand for a moment 
in your way, or prevent you from proclaiming the 
simple Gospel truth, that looking to Christ is looking 
to God — that obedience to Christ is obedience to God 
— that the worship of Christ is the worship of God — 
that the love of Christ is the love of God — that the 
spirit of Christ is the spirit of God — that the advent 
of Christ is the advent of God — and that the three 
prime essentials of Divinity, expressed by Father, 
Son, and Holy Spirit, exist together in Christ, as will, 
understanding and action, or soul, body and proceed- 
ing operation, exist together in one man? This is, as 
I believe, the great Christian Doctrine — central in 
respect to all other doctrines as the sun is central in 
our planetary system. 

The Divine Trinity, as I have explained it, is a doc- 
trine at once simple, intelligible and rational. Philos- 
ophy assents to it ; enlightened reason accepts it ; the 
analogies of nature affirm it ; man, created in the 
image of his Maker, furnishes a complete example and 
illustration of it ; and to all this, God's own Word 
comes and adds its clear and indubitable testimony. 
And when we view this Trinity as existing in the one 
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person of the Lord Jesus Christ, and connect with it 
the other great truths involved in the Divine Incarna- 
tion and the wondrous works whereby the Humanity 
was glorified and Divinity brought dowu into human 
conditions and relations, we have a doctrine of tre- 
mendous power — the doctrine of the Divine Humanity. 
In the light of this grand and glorious truth, we see 
that Christianity is nothing without Christ himself; — 
that He is its central Luminary, its vital force, its ever 
present and living power ; — that its truths were empty 
and dead, unless filled and vitalized by his own loving 
Spirit ; — that repentance, reformation, and regener- 
ation, were all impossible without Him ; that it is his 
spirit — his life — his power alone — that can drive back 
the foul malignity of the hells, and redeem humanity 
from their terrible infestations ; that He is the ever- 
living and ever-present Redeemer and Saviour. And 
since the truth of this great doctrine needs to be seen 
and acknowledged before its mighty power over the 
heart can be experienced or its regenerating efficacy 
be seen and felt, therefore am I most anxious to have 
it proclaimed from every Christian pulpit. But the 
least intimation or thought of the existence of any 
other Divine Person than Christ, cannot but distract 
the mind of the worshiper, and greatly weaken, if it 
does not utterly destroy the power of this great truth. 
I cannot conclude without acknowledging my in- 
debtedness to the illumined Swedenborg, for the view 
of the Trinity here presented, and commending his 
profound and luminous works on theology as worthy 
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the earnest and devout study of every Christian — and 
especially of every Christian minister. 

Pardon the freedom with which I have written ; 
consider well the importance of a correct view of this 
vital question ; forget not your own obligation to 
rise above the influence of sect aud creed ; be willing 
to stand by God's truth, however you may be forsa"ken 
by men for so doing ; examine well and prayerfully 
the doctrine of the Trinity which my letters have 
aimed to unfold and illustrate ; and believe me, 
Truly your Friend and Brother, 

B. F. Barrett. 



ADDENDUM I. 

HISTORICAL VIEW OF TRI-PEESONALITY. 

BY REV. E. H. SEARS. 

[The following is the substance of an article published in the 
February (1860) number of the Monthly Eeligiotjs Magazine, 
from the vigorous and graceful pen of the author of "Foregleams 
of Immortality," and other valuable works. It was written in 
review of Dr. Huntington's sermon on the Trinity, published with 
his second volume of discourses. It contains a succinct statement 
of the doctrine of the early Christians on this subject, and traces 
with clearness and precision the historical development of Tri- 
personality. It adds strength to the rational and scriptural argu- 
ment against the old and still popular doctrine, and furnishes ad- 
ditional testimony in support of the view advocated in the foregoing 
pages.] 

I. It is a pretty sure indication of corruption in 
theology when its service requires of us to wrest lan- 
guage from its legitimate use, and employ it in the 
Church, as Talleyrand did in the State, to conceal or 
obscure thought rather than reveal it. Dr. Hunt- 
ington does not consciously do this, but any system 
of tri-personality must. Everybody has an idea, till 
it is dissipated by metaphysics, of what a person is. 
A person is an individual being, having his own sepa- 
rate self-consciousness ; and to be personally known 
to us, he must be revealed to us in living form. To 
say that God exists in three persons is to say that 
there are three self-conscious beings, and the concep- 
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tion is produced instantly in the mind, of three Gods. 
\ ou may protest that you are not using language in 
its common acceptation; but what does the protest 
avail, if you go right on and assign to the three per- 
sons such offices and functions as inevitably beget the 
notion of three self-conscious actors in the believer's 
mind ? Is it the words on your lips, or is it the in- 
most thought of your heart, that God regards in wor- 
ship ? We may say " one God " with the mouth all 
day and all night ; and yet if the attitude of the soul 
within is toward three Persons, each with an " inde- 
pendent self-consciousness," and each having Divine 
attributes, then the motions of the mouth are as 
empty sounds, while the act of the soul is an unblest 
idolatry. 

The doctrine of threeness in the Divine Nature is 
held now, and has been held from remote ages, by 
those who do not divide the Divine Personality. We 
never can know anything of God, except so far as he 
becomes humanized to our human conceptions. This 
seems plain. Man is his image and partakes of his 
nature. All that we say of God, his mercy, his jus- 
tice, his holiness, his goodness, mean nothing to us, 
except so far forth as there is something in our own 
being that answers to those great ideas. Just so like- 
wise of his unity, his threeness and his personality. 
There is ground for these in our own nature, or we 
could not even receive a revelation respecting them. 
Man's nature is triune. He is love, intellect, and 
active power: heart, head, hand; — as Sir William 
Hamilton puts it in his clear and masterly analysis, 
feeling, cognition, and conation — the sole ground in 



140 LETTERS TO BEECHER ON THE TRINITY. 

man whence he can arise to the august conception of 
the Divine Threeness, — the eternal Love, the eternal 
Wisdom or Word, and their eternal processions of 
Power. We may strain after something about God 
when there is nothing in man to receive it : it will 
not even fall within the laws of thought; we only 
beat the air and hear the " clatter" of our own intel- 
lectual machinery. That God is Love, Wisdom, and 
Power, all existing in one self-conscious Being or 
Person, creating man for feeling, knowing and doing, 
comes at once into our faith that puts us in com- 
munion with the Supreme in just the degree that we 
will suffer Him to mould us into his own glorious 
image. 

II. It is the concession of candid Trinitarians that 
the Tri-personality is not found expressly in the New 
Testament, but was "developed" afterward by the 
Christian Church. " This doctrine does not strictly 
belong to the fundamental articles of the Christian 
faith, as appears sufficiently evident from the fact that 
it is expressly held forth in no one particular passage 
of the New Testament," is the language of Neander. 
" The unfolding of the mystery is committed to the 
scientific activity of the Church," is the language of 
Olshausen. But that the doctrine of Christ's essential 
divinity is set forth in the New Testament, yea, that 
it breaks from its pages in a blaze of glory, is the 
almost unanimous agreement of Christian believers. 
In the Incarnation, the Life, and the Mediation of 
Christ, there is the full expression of the Godhead, the 
essential Divinity coming down into visible person- 
ality for the salvation of man. Never are we invited 
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to come to the Father by climbing round the person- 
ality of the Son. That there are eternal deeps of the 
Divine Nature that we may never fathom, is only 
saying that we are weak and finite. That all which 
we can know or understand of God we have in Christ, 
the incarnate and revealing Word, is his own declara- 
tion again and again. " No man hath seen God at 
any time ; the only-begotten Son that dwelleth in the 
bosom of the Father, he hath declared him." "All 
that the Father hath is mine." " He that hath seen me 
hath seen the Father." That the essential Divinity 
in Christ is not a person separated from the Father, 
another person, but consubstantial with the Father, 
and revealing the whole Godhead in one glorious per- 
son, "all the fullness of the Godhead bodily," is plain 
even in the letter ; but in the only system of interpre- 
tation self-consistent throughout — we mean the New 
Church law of analogies — this central truth of the 
New Testament appears like the sun shining in his 
strength. 

And mark with what plainness the Holy Spirit is 
described as the gift of Christ, the procession of life 
and power coming from him alone : "He shall baptize 
you with the Holy Spirit and with fire." "I will send 
you another Comforter, even the Spirit of truth." 
" He breathed on them, saying, Eeceive ye the Holy 
Spirit." The exigencies of theology must be hard- 
pressing indeed, that can turn this sweet and blessed 
doctrine aside, of a cleansing and comforting power 
pulsing into the soul from a Divine Saviour, brought 
near to the disciple by personal communion and lowly 
faith, for that strange riddle of the understanding, a 
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third person in the Trinity coming and going between 
God and man ! 

III. The firstdiistorical development of Christianity 
was in strict accordance with this conception of one 
God in one person, and that person brought near to 
man in the Divine Saviour. The Pentecostal scene 
fulfilled the promise of the Comforter. It was not 
produced by preaching Tri-personality and a vicarious 
atonement. It was produced by preaching Christ and 
the resurrection with repentance and remission of sins; 
and as for the Holy Spirit which came as a baptism 
of fire, it was said of the glorified Saviour, "He hath 
shed forth this which ye now see and hear." So the 
first conversions were made and the first churches 
were built up. When Paul looked up through the 
opened heavens, and sought the source of that power 
which smote him to the earth and overwhelmed him 
with self-convictions, the answer was, " I am Jesus 
of Nazareth whom thou persecutest." They called on 
the name of the Lord Jesus, and the Holy Spirit 
came. It was the Divine Sphere of Light and Love 
and Power brought down to the earth in the Lord 
Jesus Christ, and turned full upon man. The " scien- 
tific activity" of the Church had not yet begun. They 
simply looked up to the Saviour, the God become 
man, and " the Holy Ghost fell on them" (a person, 
indeed ?), and its power rolled in upon them in surges 
of energy, peace and love. And when John was " in 
the Spirit," and saw the glorious Theophany, did he 
see three persons each claiming divine honors, or did 
he see " One like unto the Son of Man," saying, " I 
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am the First and the Last, which is, and which was, 
and which is to come, the Almighty" ? 

No student of history, we think, will affirm that 
there is the least hint of tri-personality in the God- 
head in the writings extant of the Apostolic Fathers. 
Later down, from A.D. 175 to 200, we have explicit 
statements from Justin Martyr, Irenseus, and Tertul- 
lian of the essentials of the Christian faith, and what 
had " always been believed" in the Church. In these 
the essential Divinity of Christ is fully and affection- 
ately acknowledged ; the New Testament form, both 
of language and doctrine, is preserved; but there is 
no lisp of tri-personality or a substitutive atonement. 
These old creeds are refreshing, for they have the 
breath of the morning hour.* .... 

* Tertullian says : " Before all things, God was alone ; but not 
absolutely alone, for he had with him his own reason, since God is 
a rational being. This reason the Greeks call Logos, which word 
we now render Sermo. And that you may moke easily un- 
derstand THIS FROM YOURSELF, CONSIDER THAT YOU WHO ARE 
MADE IN THE IMAGE OF GOD HAVE REASON WITHIN YOURSELF." 

But Tertullian " developed" the doctrine of the Logos in opposition 
to the Manicheans, and grazed the borders of Tritheism, taking 
ground from which his suceessors developed it still farther. He is 
the transition point between Christian Monotheism and Tri-person- 
alism, and might be claimed either way. Among other analogies, 
he compares the Logos proceeding out of the Divine Essence, and 
becoming incarnate in Christ, to a stalk from its root, both one in 
substance but numerically distinct, and the Holy Spirit to the fruit 
upon the stalk, continuously produced through the Son. Yet again 
he says, that each of the three may be called God, though he does 
not seem to conceive of each as having " an independent self-con- 
sciousness." Neander represents, with admirable truthfulness, that 
the unlearned among the laity,— or, as Tertullian says, " all simple 
persons, not to say ignorant and illiterate, who form always the ma- 
jority of believers," — in whose Christian consciousness the doctrine 
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IV. But "the scientific activity of the Church" 
was at hand. Precisely in the degree that it declined 
in godliness, and the primal graces disappeared, was 
the Divine Personality cloven and separated in its 
authorized formulas. The Arian controversy raged 
for more than half a century, in which the worst pas- 
sions were unloosed on both sides. What a surface 
do these times present, from which to reflect the 
divine doctrines, — this surging sea of human hatred 
and strife ! The Athanasians ejected from the primi- 
tive creed the doctrine of the Divine Unity, and two 
persons began to appear. The Arians ejected the doc- 
trine of the Saviour's essential Divinity, and God re- 
ceded into the dim and inaccessible heavens. Which 
party was to prevail was long doubtful. The Church 
split into two nearly equal factions, and it seemed a 
drawn battle, except as one or the other allied itself 
with the civil power. At length the Tri-personalists 
prevailed. How they prevailed, and by what process 
the ancient Anti-Trinitarianism "died out," involve a 
very interesting passage of history, and one which is 
calculated to make a man*exceedingly modest in urg- 
ing an argument from the " quod semper, quod ubique, 
quod ah omnibus." 

of Christ's divinity was the most intensely wrought, revolted against 
the Logomachists, and would only see the whole Godhead in Christ. 
They would not receive at first the " developed" theology of the 
metaphysicians, " pervaded by reflection and dialectic distinctions." 
Whether these "simple persons," with an intense Christian con- 
sciousness of a present Saviour, or the learned Logomachists and 
wranglers, were the more likely to be right, is a question which 
admits of a difference of opinion. See Neander"s Antignostikus, 
Part in., Sec. 2. 
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In the year 379 Theodosius ascended the throne of 
the eastern division of the Roman empire. He was 
surnamed "the Great," and he well deserves the 
further addition of the Bloody and Cruel. Not that 
he was any worse than Roman emperors in general. 
He was not so bad ; for he never murdered his own 
wife, brothers, or children, as other good Christian 
emperors were in the habit of doing. He had great 
energy of character, was thoroughly orthodox, and 
was amply accomplished in all the bull-dog virtues. 
An insurrection from a trivial cause broke out, and 
was soon quelled, at Thessalonica. The emperor 
ordered from his officers seven thousand human heads 
to expiate the crime. The populace were invited 
into the circus ; men, women and children assembled 
expecting to witness the games. They were then 
shut in, and the butchery went on for three hours, 
till the seven thousand heads had been obtained. 
This was the man who undertook to settle disputes in 
theology. 

The Arians were in possession of the Eastern 
churches. The Patriarch at Constantinople, the 
monks, the clergy, and the people, were generally of 
that faith. Theodosius did not trouble himself to 
examine it. He selected two prelates, Damasus, 
Bishop of Rome, and Peter, Bishop of Alexandria, 
and declared them the " treasures of true doctrine." 
Those whose faith conformed to theirs were orthodox, 
all others were to be rejected as outcasts. Fifteen 
edicts were issued successively, continually increasing 
in severity, till the heretics were hunted unto death. 
The Arians were driven, not only from the Church, 
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but from their homes, and languished and died in 
exile; "inquisitors of the faith" were appointed to 
act as spies and judges of the secret opinions of men. 
The orthodox bishops fanned the flame of persecu- 
tion. St. Gregory was installed as the new Patriarch 
of Constantinople, in defiance of the whole flock 
entrusted to his care. The brutal soldiery attended 
in the cathedral to force the new bishop upon the 
people. Pagans and Arians alike were hunted down. 
The pagan peasants sometimes resisted only to be 
butchered on the spot. On one occasion the saints 
declared, and the judges admitted, that, in the 
slaughter within the pagan temples, devils and 
angels entered into the combat, and the idolaters 
merely shared the fate of the infernal spirits with 
whom they were leagued. Uniformity of faith fol- 
lowed. Tri-personality became, if not the " quod 
semper," yet undoubtedly the " quod ubique, quod ab 
omnibus."* 

Then followed the long, dreary, arctic night of the 
Church. The litanies went up to three persons, and 
along with them the half-stifled groans and half- 
muffled cries of oppressed and weary human nature. 
From the cold regions or burning sands of exile, 
from souls slain under the altar, from the midst of 
blazing fagots, from dungeons under ground, from 
"the Alpine mountains cold," went up the prayer, 
" O Lord, how long !" while from all the cathedrals, 
churches and monasteries went up the worship of 
Tri theism. 

" But we must remember that the age was dark." 
* Sismondi's Fall of the Eoman Empire, pp. 110-112. 
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The age undoubtedly was dark ; and a very pertinent 
question arises — What made the age dark ? 
Any age becomes dark just in the degree that the 
knowledge of God is lost. Any age is dark in pro- 
portion as its worship becomes untrue. The idea of 
God is vital, central ; all our other ideas are fitted to 
it, and borrow their light from it, as the planets 
replenish their light and trick their beams from the 
sun. All our notions of man, of duty, of neighborly 
love, of nature and revelation, of this life and the 
next, of regeneration, redemption, and preparation for 
heaven, are determined and vitalized by our concep- 
tion of God, for that is the inmost of all our thoughts 
and actions. Let God be one, clear-shining, ever 
-near, and melting into the soul, and conjunction with 
him is unbroken, and worship is all-renewing; all 
other doctrine falls into its true place and order, and 
there is unity everywhere else. Let our idea of the 
One Infinite Person be lost or blurred and dissipated, 
and there is darkness or lurid twilight on all the 
landscapes of the mind, and there is no such worship 
or unison with the Lord as cleanses away the foul 
depravity of human nature. Thus the Christian 
idea of God, sinking down into the ages, gathered 
their darkness about it deeper and deeper, and was 
dissipated and divided and ended in confirmed Tri- 
theism ; and then there was pagan night over all the 
Church, and man was a wolf to man. 

We have not time to trace the influence of Trithe- 
ism on the religion of modern Protestantism, but we 
think it has been disastrous enough. Under Protest- 
antism it allied itself organically with the doctrine 
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of justification by faith alone, or putative instead of 
genuine righteousness, and thereby preserved all its 
power to hurt and to kill. To this we owe all the 
lurking and deadly Antinomianism of Protestantism, 
which these three hundred years has separated faith 
from charity, religion from life, ritual from goodness, 
and devotion from honesty. Perhaps, if we sum- 
moned all the facts to bear witness, we might hurt 
the oil and the wine of neighborly kindness. They 
are patent enough in the history of the sects ; — the 
stakes where the martyrs have died, the dungeons on 
whose impassive walls their prayers have been writ- 
ten ; the Scotland heaths lifting up their hymns amid 
the wildness of nature with alarms lest the hunters 
might hear; the Bunhill fields where the victims 
only found peace ; the death-penalties on the statute- 
book wiped off within the memory of living men ;* 
Arminianism mingling its blood with its sacrifice in 
all the by-ways of Holland ; the half-suppressed his- 
tory of the Familists, the Baptists, and the Quakers 
of New England ; the maxims of trade and commerce 
and bargaining perverted, Mammon ruling in splen- 
did churches, and starving women in sound of their 
bells, stitching at ninepence a day, and stitching their 
own shrouds ; American slavery creeping into the 
churches, and up to the altar and the pulpit, and 
overshadowing both with a deadly Atheism ; the 
hard Jewish bearing of the sects toward each other ; 
— these, and ten thousand more, are swift and sharp- 

* Unitarianism, up to a period comparatively recent, wag pun- 
ishable with death in England. It was also punishable with 
death under Puritan law. 
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tongued witnesses to the results of the fundamental 
dogma of Protestantism, which separates religion 
from life, and under which the sweet and heavenly 
charities are blasted and withered. 

"The times were dark, and human .rights were 
not understood." What made them dark, and what 
is it that separates man from God, and by consequence 
man from his brother? 

V. In days of darkest corruption, and amid the 
most awful wickedness of an apostate Church, there 
have been multitudes who have lived and died in 
the sanctity of a genuine faith. And what has been 
the doctrine which has laid hold upon them and 
saved them? We believe it will be found to have 
been the essential Divinity of the Lord Jesus Christ, 
breaking clear of the tangles of Tritheism, and 
offering the Divine Person to the humble believer. 
This has been the saving element which no corrup- 
tions could completely overlay. It is a personal, 
vital union of the disciple with his Saviour that 
causes' the Divine Life to pass into him and transform 
him into the Divine image, and produce from within 
outwardly, not a putative, but a genuine righteous- 
ness : it is this which saves him when it becomes 
dominant over the divided worship of Tritheism. . . 
This, and not the Tri-personality, has been the 
renewing power of Christianity, and wrought all the 
graces, and the righteousness, and the zeal, and the 
piety distinctively Christian, for this is where God 
meets the soul and has his tabernacle with man. 
This is the door through which he comes and floods 
the heart with his strength and love. This made 
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Methodism a saving and regenerating power, while 
the other churches lay high and dry on the sands of 
faith alone. It works the deepest and the richest 
Christian experience. It breathes and quivers through 
Moravian hymns. It shows man all the depths and 
windings of his depravity, and in the same measure 
supplies God's inexhaustible grace. It gives him the 
peace that rolls in like a river, and fertilizes all his 
nature as earthly fountains are becoming dry. It 
gives the Christian Church all the efficiency which it 
has for positive good in society. And when the 
hosts above sing, " Worthy is the Lamb that was 
slain" — the Divine Humanity denied on earth but 
acknowledged in heaven — it is this vital conscious 
connection between Christ and his redeemed that 
inspires the " hallelujahs and harping symphonies." 

The argument for any doctrine based merely upon 
its prevalence is always suspicious, when we consider 
the tendencies of a corrupt human nature to bring 
down Divine truth to its own level. But when we 
lay our finger upon a doctrine which has been the 
animus of the Church through all its most fearful 
apostasies, the argument from its prevalence is blown 
into atoms. History as well as reason turns full 
against it. The temptation is strong and subtle to 
yield to the corrupt currents of opinion, and be swept 
along with them ; but that we are going back to the 
ages when Tritheism shut over the Church like an 
iron cover, and shut in the darkness, there is no 
reason to apprehend. For one hundred years Tri- 
theism has been less and less the organic centre of 
Christian theology, while the Lord Jesus Christ, as 
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the Divine Incarnation, the descended Word, the 
God with men, has become such more and more. 
This becomes the theme of all that Christian revival- 
ism that leaves in the renovated heart the fragrancy 
of heaven ; and there are omens enough, if we will 
but see them, that not a divided worship, but a 
Divine Christology, shall fulfill the prediction, " Be- 
hold, the tabernacle of God is with men, and He will 
dwell with them, and they shall be his people, and 
God himself shall be with them and be their God. 
And God shall wipe away all tears from their eyes ; 
and there shall be no more death, neither sorrow nor 
crying, neither shall there be any more pain ; for the 
former things are passed away." 



ADDENDUM II. 

- THE POPULAK DOCTRINE—" A TRINITY THAT 
MOCKS OUR REASON." 

BY HORACE BDSHNELL. 

[The following is from a discourse delivered by Rev. Dr. Bush- 
nell, at the Annual Commencement of Yale College in 1848, and 
subsequently published, along with other occasional discourses, in 
his interesting work entitled " God in Christ." The author is 
known as one of the clearest thinkers and ablest writers belong- 
ing to the American pulpit. Perhaps there is no writer on the- 
ology, whose works at the present day are more read and studied 
in our theological seminaries and by the younger portion of 
Protestant ministers, than those of Dr. Bushnell. Neither is any 
man better qualified than he to tell us what is the commonly 
accepted doctrine of the Trinity in orthodox circles ; nor is any 
one's opinion as to the effect of the popular doctrine entitled to 
more weight than his. Such frank utterances as the following ex- 
tract contains, from a clergyman of high standing in literary and 
religious circles, deserve, and must command, the serious consider- 
ation of all thoughtful minds.] 

Were it not for the practical difficulties thrown 
upon the souls of men, the bewilderment they have 
suffered, the confusion that has enveloped their re- 
ligious nature, under our supposed orthodox views of 
the trinity, ... I do not believe that any reader of 
the New Testament, least of all, any true believer in 
it, would ever have questioned, for a moment, the 
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real divinity of Christ. In fact, it never was seriously 
questioned until after the easy and free representations 
of the Scripture and of the apostolic fathers had been 
hardened into dogma, or converted by the Nicene the- 
ologues and those of the subsequent ages, into a doc- 
trine of the mere human understanding ; an assertion 
of three metaphysical persons in the divine nature. 
I do not say that such a mistake must not have been 
committed. And then, when a trinity of this kind 
•was once inaugurated, it was equally necessary that 
speculation should rise up, some time or other, to clear 
away the rubbish that speculation had accumulated. 
A metaphysical trinity must be assaulted by a meta- 
physical unity. And then, coming after both, and 
taking up the suspicion that, possibly, dogma is not 
the whole wisdom of man ; seeing, in fact, that it is 
wholly incompetent to represent the living truths of 
Christianity, we may be induced to let go a trinity 
that mocks our reason, and a unity that freezes our 
hearts, and return to the simple Father, Son, and 
Holy Ghost of the Scriptures and the Apostolic 
Fathers ; there to rest in the living and life-giving 
forms of the spirit. To this, it is my design, if 
possible, to bring you; for, in maintaining the 
essential divinity of Christ, .there is no difficulty 
whatever, till we begin to speculate or dogmatize 
about the humanity, or find ourselves in contact 
with the more commonly accepted doctrine of 
trinity. 

I speak of the more commonly accepted doctrine. 
What that doctrine is, I am well aware, it would be 
exceedingly difficult to state. Let us pause here, a 
7* 
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moment, and see if we can find our way to any proxi- 
mate conception of it. 

It seems to be agreed by the orthodox, that there 
are three persons, Father, Son, and Holy Ghost, in 
the divine nature. These three persons, too, are gen- 
erally regarded as belonging, not to the machind Dei, 
by which God is revealed, but to the very esse, the 
substantial being of God, or the interior contents of 
His being. They are declared to be equal ; all to be 
infinite ; all to be the same in substance ; all to be 
one. But, as soon as the question is raised, what 
are we to intend by the word person, the appear- 
ance of agreement, and often of self-understanding, 
vanishes. 

A very large portion of the Christian teachers, 
together with the general mass of disciples, undoubt- 
edly hold three real living persons in the interior 
nature of God ; that is, three consciousnesses, wills, 
hearts, understandings. Certain passages of Scripture 
supposed to represent the three persons as covenant- 
ing, co-operating, and co-presiding, are taken, accord- 
ingly, so to affirm, in the most literal and dogmatic 
sense. And some very distinguished living teachers 
are frank enough to acknowledge, that any interme- 
diate doctrine, between the absolute unity of God and 
a social unity, is impossible and incredible ; therefore, 
that they take the latter. Accordingly, Father, Son, 
and Holy Ghost, are, in their view, socially united 
only, and preside in that way, as a kind of celestial 
tri theocracy over the world. They are one God 
simply in the sense that the three will always act 
together, with a perfect consent, or coincidence. This 
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view has the merit that it takes consequences fairly, 
states them frankly, and boldly renounces orthodoxy, 
at the point opposite to Unitarianism, to escape the 
same difficulties. It denies that the three persons 
are " the same in substance," and asserts instead, three 
substances ; and yet, because of its clear opposition to 
Unitarianism, it is counted safe, and never treated as 
a heresy. However, when it is applied to Christ and 
his work, then it breaks down into the same confusion 
as the more common view, reducing the Son to a 
really subordinate and subject position, in which the 
proper attributes of deity are no longer visible or 
supposable. 

But our properly orthodox teachers and churches, 
while professing three persons, also retain the verbal 
profession of one person. They suppose themselves 
really to hold that God is one person. And yet they 
most certainly do not ; they only confuse their under- 
standing, and call their confusion faith. This, I 
affirm, not as speaking reproachfully, but, as I sup- 
pose, on the ground of sufficient evidence — partly, 
because it cannot be otherwise, and partly because it 
visibly is not. 

No man can assert three persons, meaning three 
consciousnesses, wills, and understandings, and still 
have any intelligent meaning in his mind, when he 
asserts that they are yet one person. For, as he now 
uses the term, the very idea of a person is that of an 
essential, incommunicable monad, bounded by con- 
sciousness, and 'vitalized by self-active will, which 
being true, he might as well profess to hold that 
three units are yet one unit. When he. does it, his 
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words will, of necessity, be only substitutes for 
sense. 

At the same time, there are too many signs of the 
mental confusion I speak of, not to believe that it 
exists. Thus, if the class I speak of were to hear a 
discourse insisting on the proper personal unity of 
God, it would awaken suspicion in their minds; 
while a discourse insisting on the existence of three 
persons, would be only a certain proof of orthodoxy ; 
showing that they profess three persons, meaning 
what they profess, and one person, really not mean- 
ing it. 

Methods are also resorted to, in the way of ex- 
plaining God's oneness in consistency with His exist- 
ence in three persons, which show that His real 
oneness, as a spirit, is virtually lost. Thus it will 
sometimes be represented, that the three persons are 
three sets of attributes inhering in a common sub- 
stance ; in which method, the three intelligences come 
to their unity in a virtually inorganic ground ; for if 
the substance supposed, be itself of a vital quality, a 
Life, then we have only more difficulties on hand, 
and not fewer ; viz., to conceive a Living Person 
having in Himself, first, the attributes of a person, 
and secondly, three more persons who are attributes, 
in the second degree — that is, attributes of attributes. 
It can hardly be supposed that any such monster is 
intended, in the way of bringing the three persons 
into unity ; therefore, taking the " substance" as inor- 
ganic, we have three vital personal Gods, and back 
of them, or under them as their ground of unity, an 
Inorganic Deity. I make no objection here to the 
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supposition, that the persons are mere attributes of a 
substance not themselves ; I ask not how attributes 
can be real enough to make persons, and not real 
enough to make substances ; I urge it not as an objec- 
tion, that our very idea of person, as the word is here 
used, is that of a living substance manifested through 
attributes — itself the most real and substantial thing 
to thought in the universe of God — I only call atten- 
tion to the fact that this theory of divine unity, mak- 
ing it essentially inorganic, indicates such a holding 
of the three persons as virtually leaves no unity at 
all, which is more distinct than a profession of men- 
tal confusion on the subject. 

But, while the unity is thus confused and lost in 
the threeness, perhaps I should also admit that the 
threeness sometimes appears to be clouded or obscured 
by the unity. Thus, it is sometimes protested that, 
in the word person, nothing is meant beyond a 
" threefold distinction ;" though it will always be 
observed that, nothing is really meant by the protes- 
tation — that the protester goes on to speak and reason 
of the three, not as being only somewhats, or distinc- 
tions, but as metaphysical and real persons. Or, the 
three are sometimes compared, in their union, to the 
soul, the life principle and the body united in one 
person called a man — an illustration, which, if it has 
any point or appositeness, at all, shows how God may 
be one and not three ; for the life and the body are 
not persons. Or, if the soul be itself the life, and 
the body its external development, which is possible, 
then, in a yet stricter sense, there is but one person in 
them all. 
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Probably there is a degree of alteration, or inclin- . 
ing from one side to the other, in this view of trinity, 
as the mind struggles, now to embrace one, and now 
the other, of two incompatible notions. Some per- 
sons are more habitually inclined to hold the three ; 
a very much smaller number to hold the one. Mean- 
time, and especially in the former class of those who 
range themselves under this view of metaphysical 
tri-personality, mournful evidence will be found that 
a confused and painfully bewildered state is often pro- 
duced by it. They are practically at work, in their 
thoughts, to choose between the three; sometimes 
actually and decidedly preferring one to another; 
doubting how to adjust their mind in worship ; un- 
certain, often, which of the three to obey; turning 
away, possibly, from one in a feeling of dread that 
might well be called aversion; devoting themselves 
to another, as the Romanist to his patron saint. 
This, in fact, is polytheism, and not the clear, simple 
love of God. There is true love in it, doubtless, but 
the comfort of love is not here. The mind is in- 
volved in a dismal confusion, which we cannot think 
of without the sincerest pity. No soul can truly rest 
in God, when God is two or three, and these in such 
a sense that a choice between them must be continu- 
ally suggested. 

Besides, it is another source of mental confusion, 
connected with this view of three metaphysical per- 
sons, that, though they are all declared to be infinite 
and equal, they really are not so. The proper deity 
of Christ is not held in this view. He is begotten, 
sent, supported, directed, by the Father, in such a 
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sense as really annihilates his deity. This has been 
shown in a truly searching and convincing manner 
by Schleiermacher, in his historical essay on the 
trinity. And, indeed, you will see, at a glance, that 
this view of a metaphysical trinity of persons, breaks 
down in the very point which is commonly regarded 
as its excellence — its assertion of the proper deity of 
Christ. 

Indeed, it is a somewhat curious fact in theology, 
that the class of teachers who protest over the word 
person, declaring that they mean only a threefold dis- 
tinction, cannot show that there is really a hair's 
breadth of difference between their doctrine and the 
doctrine asserted by many of the later Unitarians. 
They may teach or preach in a very different manner 
— they probably do, but the theoretic contents of their 
opinion cannot be distinguished. Thus, they say that 
there is a certain divine person in the man Christ Jesus, 
but that when they use the term person, they mean not 
a person, but a certain indefinite and indefinable dis- 
tinction. The later Unitarians, meantime, are found 
asserting that God is present in Christ, in a mysteri- 
ous and peculiar communication of His being, so that 
he is the living embodiment and express image of 
God. If, now, the question be raised, wherein does 
the indefinable distinction of one, differ from the mys- 
terious and peculiar cornmunieation of the other, or 
how does it appear that there is any difference, there 
is no living man, I am quite sure, who can invent an 
answer. 

Such is the confusion produced by attempting to 
assert a real and metaphysical trinity of persons in 
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the divine nature. Whether the word is taken 
at its full import, or diminished away to a mere 
something called a distinction, there is produced 
only contrariety, confusion, practical negation, not 

light If any one will say that he believes in 

three metaphysical or essential persons in the being of 
God, there is no argument that can set him in a more 
unsatisfactory position, whether intellectually or prac- 
tically, than he takes himself. Or if any one endea- 
vors to relieve his position, by declaring that he only 
means distinctions by the word persons, he then flies 
into darkness and negation for his comfort, and there 
he may safely be left. We take, then, as a first point, 
to be held immovably, the strict personal unity of 
God — one mind, will, consciousness. Then, secondly, 
we have, as a term to be reconciled with this, the 
three of Scripture, and the living person walking the 
earth, in the human form, called Jesus Christ — a sub- 
ject, suffering being, whose highest and truest reality 
is that he is God. Such is the work we have on hand, 
and it must be performed so as to justify the language 
of Scripture, and be' clear of any real absurdity. — God 
in Christ, p. 128-136. 



THE END. 
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